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TO THE CONGREGATION 



OBLATES OF S. CHARLES, 

IK THE 

DIOCESE OF WESTMINSTER. 



Reveeend aio) dear Fathers, 

To whom can I more fittingly dedicate the 
following pages than to yon, with whom I have spent 
eight of the happiest years of my life ? If the book 
has no worth in itself, at least it will express my afiec-' 
tion. It was written last year under the quiet roof of 
S. Mary of the Angels, at a time when I had no 
thought of beiDg parted from you; if, indeed, I may 
caU that a parting which, though it suspends our 
daily and hourly meeting in commxmity, unites us 
doubly in the bonds of mutual confidence and service. 
Nevertheless, though written in other days, I see no 
reason why it should not be published now. 
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Such as it may be, you will there find the result 
of the days which are now, I fear, not to return. S, 
Augustine says, ^ Otium sanctum quserit charitas 
veritatis. Negotium justum suscipit necessitas chari- 
tatis. Quam sarcinam si nullus imponit, percipiendse 
atque intuendse vacandum est veritati.' * I cannot 
say that our life together had much leisure in it, but 
it had times of quiet and many helps, and facilities of 
theological reading and calm thought, which I can 
hardly hope for again. The ^Sarcrna negotii' has 
been laid upon me, and I must bear my burden as I 
may. 

You will, I hope, see in these pages nothing con- 
trary to the spirit of our glorious Father and Patron, 
S. Charles, who has always seemed to me to represent 
in an especial way, not so much any particular doc- 
trine of the Faith, as the Divine authority of the 
Church, expressed by its Councils, its Pontiffs, and 
its continuous living and infallible voice. And this 
appears to me the truth which the great religious 
confusions of the last three hundred years have com- 
pletely effaced from the intelligence of the greater part 
of our countrymen. S. Charles would seem, there- 
fore, to have a special mission to England and to the 
nineteenth century. 

I hope, too, that in these pages will be found 

* S. Aug. De Civit Dd, lib. xix. c. 19. torn. vii. p. 668. 



DEDIOATTON. 5 

nothing inconsistent with the injunctions of onr Eule, 
which binds ns *ad stadium culturamque disciplin- 
arum Theologicarum quae pro consilio Sancti Oaroli ad 
normam Tridentini Concilii exact© maxime sint ; eoque 
pertineant ut Komanse Sedis auctoritas splendescat.' * 
If we are to ' serve our generation by the will of God,' 
it must be by the boldest and clearest enunciation of 
the great principles of Divine certainty in matters of 
Faith, and by pointing out the relations of Faith to 
human knowledge, scientific and moral. 

On this will depend the purity of Catholic educa- 
tion ; and the reconciliation of * Faith with science 
and dogma with jfree-thought,' — ^problems insoluble to 
all who reject the infallibility of the Church, because 
. by that rejection they destroy one of the terms of the 
question. On this also will depend many practical 
consequences of vital moment at this time : such as 
the relations of the Church and of the Faith to the 
political and social changes of this age : the limits of 
true and of false liberty of the intellect and the wiU, in 
individuals and in societies of men, for which the Sov- 
ereign Pontiff has lately given to us, in the Encyclical 
of last year, an outline and guidance worthy of the 
Supreme Teacher of the faithftil. But it is not my 
object to anticipate the matter of this book, nor to do 
more than to point to subjects of which, I trust, if 
God so will, I may have time to speak hereafter. 

* Imrtit Oblatorum S. Caroli, &c., p. 11. 
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I remember in one of the last nights when I was 
watching by the djing-bed of onr dear and lamented 
Cardinal, that these thoughts, on which I had heard 
him 80 often speak with the abundance and vigour of 
his great mind, came with a special vividness before 
me, and I thanked God from my heart for having laid 
upon us this work through the wisdom of our great 
Pastor and Friend who was so soon to be taken from 
us. To him we owe the direction which every year 
more luminously shows to be the only true remedy, 
bpth intellectually and spiritually, for the evils of our 
time and country. I little thought at that hour that 
I should date these words to you from under the same 
roof, where everything speaks to me, all the day long, 
of his memory and of our loss. 

Persevere, then. Reverend and dear Fathers, in 
the path into which he led us. The English people 
are fair and truthful. They are listening for a voice 
to guide them in the midst of their contradictory 
teachers. The errors of the last three hundred years 
are passing fast away. Preach the Holy Catholic and 
Roman Faith in all its truth, and in all its fulness. 
Speak, as none other can, with the authority of God 
and His infallible Church. Preach as the Apostles 
preached, and, as the Rule enjoios, with a * sancta et 
virilis simplicitas,' with a holy and manly simplicity. 
Contend with men, as a loved and honoured friend has 
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said of the Apostles, * They argued not, but preached ; 
and conscience did the rest/ If what I here offer you 
may help you, use it. If it come short, follow out the 
same studies and fill up what I have left imperfect. 

K I had been able, as I thought, to go to Eome 
before publishing these pages, I should have submitted 
them to examination before I made them public. As 
it is, I can only commend them to the censure of those 
who can correct me if I shall have erred, and above 
all to the unerring judgment of the Holy See : taking 
S. Bernard's words as my own : ^ Quae autem dixi, 
absque prsejudicio sane dicta sint sanius sapientis. 
Komanse prsesertim EcclesisB auctoritati atque examini 
totum hoc, sicut et caetera quae ejusmodi sunt, univer- 
sa refero : ipsius si quid alitor sapio, paratus judicio 
emendare.' * 

My prayers, day by day, are offered up for you at 
the altar that every grace may prosper you and the 
Congregation of S. Charles. 

Believe me, Eeverend and dear Fathers, 

Always your very affectionate Servant 
in Jesus Christ, 

^ H. E. M. 
8 YoBX Flack: July 15, 1865. 

* Epist ad Canon. Lugdun., torn. i. p. 76. 
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INTRODUOnON. 
(pp. 19—60.) 

Object and method of the work. A Biyine Teacher always present. 
Reason either a disciple or a critic BatLonalism tnie and false. In 
the foimer sense it signifies the use of the reason in teaiinff the evidence 
of a reveUUion cdleged to he divine^ or in perceiying the harmony of the 
Divine EevdaHon toith the human reason. In the latter sense defined to 
be an abnorm^ and iUegitimaie tueofthe reason. Divided into per- 
fect and imperfect, or fully developed and incipient 1. The former 
assumes reason to be i^e fountain of all knowledge relating to God and 
to the soul, and therefore the source, measure, and limit of what is 
credible in the theology of natural reli^on, to the exclusion of all super- 
natural revelation. 2. The latter assumes reason to be the supreme 
test or judffe of the intrinsic credibility of reyelation admitted & the 
main to be supematoraL Both kinds of Rationalism are one in prin- 
ciple : both lower the reason. Incipient Rationalism in the Anglican 
Church. The Church teaches that Faith is aninfosed grace which ele- 
vates and perfects the reason. Object of the present work to show : 

1. That to beUere in Revelation is the highest act of the human reason. 

2. That to beUeve in Revelation, whole and perfect, is the perfection of 
the reason. 8. That to submit to the Voice of the Holy Spirit in the 
Church is the absolute condition to attain a perfect knowledge of Revela- 
tion. 4. That the Divine Witness of the Holy Spirit in the Church an- 
ticipates the criticism of the human reason, and refuses to be subject to 
it. The four bases or motives of Faith are : 1. That it is a violation of 

1* 
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reiaon not to bdieve in the existenoe of God. 2. That it is a violatloQ 
of our monl sens^not to belieye that God has made Himself known to 
man. 8. That the Rerelation He has giyen is Christianity. 4. That 
Christianity is Catholicism. Each of these four troths certain by its 
own proper evidence, and each also confirmatory of the other. 

Christianity the snmming up and final expression in the Person of 
Jisua Christ, of all the tru^s of the natural and supernatural order in 
Judaism and Paganism. Other religions fragmentary and local Belief 
in the Holy Trinity leads to belieTing in Catholidsm. 

Three Divine Persons : three Divine offices — ^the Father and Crea- 
tion ; the Son and Redemption ; the Holy Ghost and the Church. Defi- 
nition of the Temporal Mission of thb Holt Ghost : The tending^ advent^ 
and office of ihtr Holy Ohoet ihrough (he Incarnate Son, and after the 
day of FenteeoeL The JStemal Froceeeum of the Holy Ghost completes 
the mystery of the Holy Trinity ad intra ; the Temporal Miation of the 
Holy Ghost completes the revelation of the Holy Trinity ad eidbra. 

Testimony of S. Avousmfi. The Author's retractation of three er- 
rors: 1. Of false rule of Faith. 2. Of false theory of unity. 8. Of false 
view of the position of the Roman Pontiff. Unity of the Church indi- 
visible and singular. Passing away of the so-called reformation. 

CHAPTER I. 

THK RILATIOM Of THE HOLT GHOST TO THE CHURCH. 

(pp. 61—98.) 

In the Baptismal Creed the article on the Church is united to the 
article on the Holy Ghost, to signify that the union between the Holy 
Ghost and the Church is divinely constituted, indissoluble and eternal. 
By this union the Church is immutable in its knotoledge, diseemmeniy 
and emmciaUon of the truth. 1. Proved from Holt Scriftubx, 8, John 
jdv. xvi, jEi)h, iv., JRom, xii., 1 Co*, xil 2. Proved by passages from 
the Fathers, ^ Ibenjsus, Tertttllian, S. Augustinb, S. Gregort or 
Nazianzux, S. Ctril of ALEZAMDRLi, and S. Gregort the Great. Two 
conclusions follow : 1. The present dispensation that of the Holy Spirit. 
2. It differs from His presence and office before the advent of Jesus 
Christ in many ^fts, graces, and manifestations, and principally in five 
ways: 

L The Holy Ghost eame before into the to&rld hy Hie univereal opera- 
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Hona in aU mankind, hut now He comes through th/eJneamaie Son hy a 
tpecitU and personal preaenee. Proyed from H. Scriftubs, S. AuGTTSTin, 
and S. Thoicas. Explained by Suarez and PftTAYius. 

IL Before the day of Pentecost the Jfystieal Body of Christ was not 
complete : the Holy Ghost came to perfect its creation and organitaium. 
The Constitution of the Body was deferred until the Head was glorified. 
1. Christ, as Head of the Church, is the fountain of all sanctity to His 
mystical Body. Col I 19, J^. i. 22. S. Gbeoort thi Gsxat and S. 
AuGusTZKB. 2. The sanctification of the Church is eflRscted by the gift 
of the Holy Ghost. ^A. ii. 22, Eom, t. 6, 1 Cor. ill 16. S. Athaka- 
BiuB and S. Ctril of Alexandria. 8. The Holy Ghost dwells person- 
ally and substantially in the mystical Body, which is the incorporation 
of those who are sanctified. 4. The members of the mystical Body 
who are sanctified, partake not only of the created graces, but of a sub- 
stantial imion with the Holy Ghost 6. The union of the Holy Ghost 
with the mystical Body, though analogous to the hypostatic union, is 
not hypostatic ; forasmuch as the human personality of the members of 
Christ still subsists in this substantial union. References to PfeTAYius 
and THOHASsnnjs. 

in. The Holy Ghost came at Pentecost to constitute m union between 
Himself and the mystical Body thai would be absolute and indissoluble. 
Before the Incarnation He wrought in the souls of men, one by one. 
His presence, therefore, was conditional, depending on the human will, 
as it is now in indiyiduals as such ; but in the Church His presence de- 
pends on the Diyme will alone, and is therefore perpetuaL 1. The union 
of the Holy Ghost with the Head of the Church, both as God and as 
Man, is indissoluble. 2. There will always be a mystical Body for that 
Divine Head, although indlYiduals may fall from it. Three divine 
and eternal unions, (1.) Of the Head with the members, (2.) Of the 
members with each other, (8.) Of the Holy Ghost with the Body, con- 
stitute the complete organization of the Church. Its endowments are 
derived from the Divine Person of its Head, and the Divine Person who 
is its life. It receives a conmiunication of the perfections of the Holy 
Ghost. It is imperishabUy because He is God ; indivisibly one, because 
He is numerically one ; holy, because He is the fountain of holiness ; in- 
fallible, because He is the Truth. Its members not only called or elected, 
but aggregaied or called into one. The Church, therefore, is a mystical 
person, not on probation, but the instrument of probation to others. 
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lY. BefcTt iki /fMorfialiofi ih» Holy Ohott wroyghi tfitriniZy : now 
hyHk Tempinrd MimonHehoimani/eiied Sit preuiuse 09^ 
Horn by the Visible Chytrh of Jetut Christ 1. The Church ia the 
eridenoe of the presenoe of the Holy Ghost among men, the visibU 
ineorporaHou of His presence : (1.) By its saperoatural and woiid-wide 
unity. B. Augustxhi quoted. (2.) By its imperishiEbleness in the midst 
of the dissolving works of man. (8.) By its imnuOabili^ In doctrine of 
fidth and morals. 2. The Church is the instrument of the power of the 
Holy Ghost r (1.) By the perpetuity and diflhsion of the light of the In- 
camation. (2.)JBy the perpetuity of sanctifying grace by means of the 
Seyen Sacraments. 8. It manifests for yarioas ends and at yarious 
times His miraculotu power. 4. It is the organ of His yoice. 

General Summary. — ^From the indissoluble union of the Holy Ghost 
flow : 1. The three properties of UiOTr, Yxsiblkness, and Pkbfktuitt ; 
2. The three endcwmeniSy namely : iRnKracnBiurr in life and duration, 
Intalubilitt in teaching, and Authobitt in govermng ; 8. The four 
notes, namely Unitt, Sanotitt, Catholioitt, and Afostolicitt. 

y. Be/ore (he Incarnation (he Holy Ghost taught and sanctijied intU- 
viduals, but with an intermitted exercise of His visitations; now He 
teaches and sanctifies the Body of the Church permanently. 

Three possibly conoeiyable Rules of Faith : 1. A liying Judge and 
Teacher, or the Diyine Mind declaring itself through an organ of its own 
creation. 2. The Scriptures interpreted by the reason of indiyiduals. 
8. Scripture and Antiquity. The two last resolyable into one, namely, 
the human mind judging for itself upon the eyidence and contents of 
reyelation. Its refutation. False theory of a Church once undivided 
and infallible and afterwards divided and fallible. S. Ctfbiait and S. 
Bedb quoted. 

The office of the Holy Ghost as Illuminator consists in the following 
operations : 1. In the original revelation to the Apostles. 2. In the 
preservation of what was revealed. 8. In assisting the Church to con- 
ceive, with greater fulness, ezplicitness, and clearness, the original 
truth in all its relations. 4. In defining that truth in words. 6. In 
the peipetual enunciation and propositions of the same immutable 
truth. J)e Locis Theologicis : (1.) Voice of the living Church, (2.) The 
Holy Scriptures, (8.) Tradition, (4.) The decrees of General Councils, 
(5.) The definitions and decrees of Sovereign Fontifi spealdng ex eathe- 
drd, (6.) The unanimous yoice of the Samts, (1.) The consent of Doctors, 
(8.) The voice of the Fathers, (9.) The authority of Philosophers, (10.) 
Human History, (11.) Natural Reason. 



cx>jErTEiJmi. 13 



CHAPTER n. 

THE RELATION Of THE HOLT GHOST TO THE HUHAN BB180H. 
(pp. 99—184.) 

Two ways of treating this relation: 1. In theso who do not beliere. 
2. In those who do beliere. In the former case Reason must, by neces- 
sity, ascertain, examine, judge, and estimate the evidence of ihe/ad of 
a revelation, its moHves of credibility and its nature. In the latter case 
it submits as a disciple to a Divine Teacher. S. Thokas quoted to show 
the office of reason in r^ard to reyelation : 1. Faith presupposes the 
operations of reason, on the motives of credibility for which we belieTe. 
2. Faith is rendered intrinsically credible by reason. 8. Faith is illus- 
trated by reason. 4. Faith is defended by reason against the sophisms 
of false philosophy. 

The relations of reason to revelation are prindpally-fiye: 

I. RecLion receives BevdcUian by itUeUectual apprehenMian. Analogy 
of the eye and light. Knowledge of God both in Nature and Revelation 
a ^ft or infusion to man, not a discoyery by logic or research. Refer- 
ence to YiTA. What was revealed by our Lord and the Holy Ghost 
inherited and sustained by the Church. 

n. Reason propagates (he truths of Bevdation, The Divine Com- 
mission to the Apostles. Faith came by hearing. 

in. Beason defies tJve truths of BevdoHMi divinely presented to it. 
The Creeds, General Councils, Definitions, and the science of Theology. 

rV. Reason defends Revelation. 1. NegoHvely^ by showing the nul- 
lity of arguments brought against it : 2. positively, by demonstrating its 
possibility, fitness, necessity, and reality. Sketch of the history of The- 
ology. The ancient Apologies of the early Fathers. The Greek and 
Latin Fathers. S. John of Damascus, De Orthodoxd Fide in the eighth 
century. Lantbano and S. Anselm in the eleventh. Cur Deus Homo. 
S. BsBHASD and Abelabd. Feteb Lombard, Liber Sententiarum. Al- 
BEBTUS Maokus, S. Bonaventuba, S. Thomas. Summa Theologioa. The 
Dominican and Jesuit Commentators. The Council of Tbxnt. History 
of Dogma. 
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V. BBoaon transmitt RmtiatUm hy a BcienHJie treaimeni and U-aeU- 
tiofi. Theology though not a sdenoe proprii dicta, may be truly and 
correctly so describecL The definition of Sdence in Scholastic Philoso- 
phy taken from Abistotlk. The sense m which Theology is a Science. 
Opmions of S. Thoicab, Gajetait, Y^quxz, and Gbioobt of Yaixntia. 
Fourteen General Oondimang stated as propositions. 

CHAPTER m. 

THE BXLATION Of THE HOLT QHOST TO THE LETTER Of SCBIPTXTItE. 
(pp. 185— 1*76.) 

Object of this chapter to trace an outline of the history of the Doc- 
trine of Inspiration. 

L In every centory there haye been objectors, gainsayers, and mibe- 
llevers, from Gerinthus, Hardon, and Faustus the Hanicluean, to Luther, 
Spinoza, Pame, and modem rationalists. 

n. Doctrine of Inspiration in the Church of England. References 
to Hooker, Whitbt, and Bishop Burnet, Various modem opinions. 
The Essays and Reviews. 

m. The Catholic Doctrine of Inspiration. Fiye points of faith. 1. 
That the writangs of the Prophets and Apostles are Holy Scripture. 
2. That God is the Author of the Sacred Books. 8. That the Sacred 
Books are so many in number and are such by name. 4. That these 
books in their integrity are to be held as sacred and canonical. 6. That 
the Latin yersicm called the Vulgate is authentic. 

First period oi simple faith. — The Fathers both of the East and We^t 
extend the Inspiration of the Holy Ghost to the whole of Scripture, both 
to its substance and to its form. Proved from S. Irenjeus, S. Macabius, 
S. Chrtsostom, S. Basil, S. Gregory of Nazianzum, and S. John of 
Damascus. Also from S. Augustine, S. Gregory the Great, and S. 



Second period of analysis as to the nature and limits of Inspiration. — 
Two schools of opinion. 

1. Every particle and toord of the Canonical books was written by 
the dictation of tke Holy Spirit, Tostatus. Estius. Faculties of 
LouTAiN and Douai, Melchior Canus, BaSTez, and the Dominican 
Theologians generally. 
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2. The whole matter of Holy Scripture was toritien hy the aseUtanee 
of the Holy Spirit, hut not the whole form dictated hy Him, Bellabt 
KisSy the Jesuit Theologians, and the migority of recent writers on the 
subject. Opinions of Luther and Erasmus. Discussion caused bj the 
propositions of Lessius and HameL F. Simon and Holden. Definition 
of Inspiratiorij Bevdationf Suggestion^ and Aetistance, 

Inspiration includes : 1. The impulse to put in writing the matter 
which God wills. 2. The suggestion of the matter to be written. 8. 
The assistance which excludes liability to error. Theologia Wirce- 
hurgeneis. Statement of supposed difficulties. Reply to objections 
gathered from S. Jebome. In what sense the Vulgate is authentic. 

Whensoeyer the text can be undoubtedly established, the supposi- 
tion of error as to the contents of that text cannot be admitted. 
Wheresoeyer the text may be uncertain, in those parts error may be 
present — ^this would be an error of transcription or tranelation, 1. The 
Holy Scripture does not contain a revelation of the physical sciences. 
2. No system of chronology is laid down in the Sacred Books. 8. His- 
torical narratiyes may appeitr incredible and yet be true. S. Auoustiki 
quoted. 

CHAPTER IV. 

THE RELATION OF TEDB^HOLY GHOST TO THE nrTEBFKBTATION OF 8CRIFTUBE. 

(pp. 17Y— 211.) 

Christianity ndther derived from Scripture, nor dependent upon it. 
What the Incarnate Son was to the Scriptures of the Old Testament, 
that the Holy Ghost, eervatd proportioned is to the Scriptures of the 
New. England has hitherto preserved the belief that Christianity is a 
Divine Revelation, and that the Holy Scripture is an inspired Book. 
Fruits of the Reformation in other countries. In the Catholic Church 
the relations of the Holy Ghost to the interpretation of Scripture are : 

I. The Revelation of ^ Spirit of God woe given, preached, and be- 
lieved before the New Testament existed, S. Jbssjxjsus quoted. 

n. This Bevdation was also divinely recorded before the Niew Testa- 
ment Scriptures were written, 1. Upon the minds of pastors and people. 
2. In the Seven Sacraments. 8. In the visible worship of the Church. 
4. In the early creeds. Table of the dates of the Books of the New 
Testament. 



16 OONTENTS. 

nL 7%e Sdenoe of Ood, incorporated m the Cfhwreh, is ^ true Icey 
to the interpretaiion of Scripture. The unyarying witness of the Catho- 
lic Faith contrasted with the divers interpretations of Protestant sects. 

lY. The Churchie the guardian both of the Faith and of the Scrip- 
turet. It reoeiyed both £rom its Diyine Head. It alone witnesses to 
both: 1. With a human and historical testimony. 2. With a divine 
and supernatural testimony. 

y. J%e Church u not only the interpretatumy hut the interpreter of 
Holy Scripture. Refutation of the Protestant theory of private in- 
terpretation. How the Divine Scriptures become human. S. Jebomi 
quoted. Scripture abused by heretics. S. AuoiTSTimi and Yihcxnt of 
Lebimb quoted. Anecdote of Hkmbt IQ. of England and S. Louis- of 
France. Answer to two accusations brou^t against the CSiurch : 1. 
That it supersedes to so great an extent the use of Scripture in the de- 
votions of the people ; and^ 2. That it enunciates its doctrines in an arbi< 
trary and dogmatic way, regardless of the facts of Christian antiquity 
and history. In the CSiurch alone the Scriptures retain theu whole and 
perfect meaning. Examples given. The Church has a profound sense 
of their sacredness. Illustrations from the lives of B. Pi-ULiNUS, S. Ed- 
mund, and S. Charles. 

CHAPTER V. 

THE BELATION OF THE HOLY GHOST TO THE DIVINE TRADITION OF THE 
FAITH. 

(pp. 212— 24Y.) 

Christianity has been preserved pure. Analogy between the Church 
in Rome in the fourth century and in England in the' present- Bgns of 
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INTBODUCTION. 

Befobe the reader proceeds to the following 
pages, I wish to detain him with a few introductory 
words. 

1. Some time ago my intention was to publish a 
volume of Sermons on Eeason and Bevelation as a 
sequel to those on Ecclesiastical Subjects. In the 
preface to that volume I expressed this purpose. 
But when I began to write I found it impossible to 
throw the matter into the form of sermons. I do 
not imagine that the following pages have any pre- 
tensions to the character of a treatise, or any merit 
beyond, as I hope, correctness and conformity to 
Catholic theology. But I have found it necessary 
to treat the subject in a less popular form than ser- 
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inons would admit, and to introduce much matter 
which would be out of place if addressed to any 
such audience as our pastoral office has to do with. 
I was therefore compelled to write this volume in 
the form of a short treatise, and though I am Mly 
conscious of its insufficiency, nevertheless I let it go 
forth, hoping that it may help some who have not 
studied these vital questions of our times, and pro- 
voke others who have studied them to write some 
work worthier of the subject 

Another departure from my first intention was 
also forced upon me. When I began to consider the 
nature and relations of Season and Eevelation, I 
found myself compelled to consider the Author and 
Giver of both, and the relations in which He stands 
to them, and they to Him. This threw the whole 
subject into another form, and disposed the parts of 
it in another order. I found myself writing on the 
relations of the Divine Intelligence to the human ; 
but as these intelligent and vital powers are personal, 
I was led into that which seems to me, in the last 
analysis, to comprehend the whole question of Divine 
Faith, the temporal mission of the Holy Ghost, and 
the relations of the Spirit of Truth to the Church, 
to the human reason, to the Scriptures, and to the 
dogma of Faith. In ascending this stream of light, I 
found myself in the presence of its Fountain, and I 
have been unable, whether it be a fault or not, to con- 
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template the subject in any other way. It seems to 
me as impossible to conceive of the relations of Reason 
and Revelation without including the Person and 
action of the Spirit of Truth, as to conceive a circle 
without a centre from which its rays diverge. I do 
not deny that by intellectual abstraction we may do 
so, but it would be to mutilate the diagram and the 
truth together. 

2. Now my object, in the following pages, is to 
show that the reason of man has no choice but to be 
either the disciple or the critic of the revelation of 
God. The normal state of the reason is that of a 
disciple illuminated, elevated, guided, and unfolded 
to strength and perfection* by the action of a Divine 
Teacher. The abnormal is that of a critic testing, 
measuring, limiting the matter of Divine revelation 
by his supposed discernment or intuition. The former 
is the true and Divine Rationalism ; the flatter, the 
&lse and human Rationalism. . 

Now as, in the following pages, the words ration- 
alism and rationalistic occur, and always in an lU 
sense, it will be well to say here at the outset in what 
sense I use it, and why I always use it in a bad 
signification. 

By Rationalism, then, I do not mean the use of 
the reason in testing the evidence of a revelation 
alleged to be divine. 

Again, by Rationalism I do not mean the percep- 
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tion of the harmony of the Divine revelation with the 
human reason. It is no part of reason to believe that 
which is contrary to reason, and it is not Eation- 
alism to reject it. As reason is a divine gift equally 
with revelation — the one in nature, the other in 
grace — discord between them is impossible, and har- 
mony an intrinsic necessity. To recognise this har- 
mony is a normal and vital operation of the reason 
under the guidance of faith ; and the grace of faith 
elicits an eminent act of the reason, its highest and 
noblest exercise in the fullest expansion of its powers. 

By Eationalism I always intend an abnormal and 
illegitimate use of the reason, as I will briefly here 
explain. The best way to do so will be to give a 
short account of the introduction and use of the 
term. 

Professor Hahn, in his book, 'De Eationalismi, 
qui dicitur, vera indole, et qua cum Uaturalismo con- 
tineatur ratione,' says, 'As to Bationd^ism^ this 
word was used in the seventeenth and eighteenth 
centuries by those who considered reason as the 
sowrce and norm of faith. Amos Comenius seems 
first to have used this word in 1661, and it never 
had a good sense. In the eighteenth century it was 
applied to those who were in earlier times called by 
the name of Naturalists.' ' 

' Natwralimi^ as Staudlin says, * is distinguished 

' H. T Rose's State of Protestantism in Germany^ Introd. xx 
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from Rationalism by rejecting all and every revela- 
tion of God, especially any extraordinary one, through 
certain men. . . . Bwpenwtniralimh consists in 
general in the conviction that God has revealed 
Himself supematnrally and immediately. What is 
revealed might perhaps be discovered by natural 
methods, but either not at all, or very late, by those 
to whom it is revealed.' * 

Bretsdmeider says that the word ^ Bationalism has 
been conAised with I^atnraUsm since the appearance 
of the Kantian philosophy, and that it was introduced 
into theology by Eeinhard and Gabler. An accurate 
examination respecting these words- gives the follow- 
ing results. The word Naturalism arose first in the 
sixteenth century, and was spread in the seventeenth. 
It was understood to mean the theory of those who 
allowed no other knowledge of religion except the 
natural, which man could shape out of his own 
strength, and consequently excluded all supernatural 
revelation.' He then goes on to say that theologians 
distinguish three forms of Naturalism. First, Pela- 
gianism, which admits revelation, but denies super- 
natural interior grace. Secondly, a grosser kind, 
which denies all particular revelation, such as modem 
Deism. Lastly, the grossest of all, which considers 
the world as God, or Pantheism.'* Upon this it is 

' H. T. Rose's BUjJU of FroteatarUism in Germany, Introd. xviii. 
' Ibid,, XX. xxi. 
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obvions to remark, that the term Batioaalism has 
been nsed in Germany in varions senses. It has 
been made to comprehend both those who reject all 
revelation and those who profess to receive it/ The 
latter class, while they profess to receive revelation, 
nevertheless receive it only so fkr as their critical 
reason accepts it They profess to receive Chris- 
tianity, but they make reason the supreme arbiter in 
matters of fidth. * When Christianity is presented to 
them, they inquire what thexe is in it which agrees 
with their assumed principles {i. e. of intrinsic credi- 
bility), and whatsoever does so agree they receive as 
true.' Others again affect to allow ' a revealing oper- 
ation of God, but establish on internal proofs rather 
than on miracles the Divine nature of Christianity. 
They allow that revelation may contain much out of 
the power of reason to explain, but they say that it 
should assert nothing contrary to reason, but rather 
what may be proved by it.' But, in fact, such divines 
reject the ' doctrines of the Trinity, the Atonement, 
the Mediation and Intercession of our Lord, Original 
Sin, and Justification by Faith.' 

I need not prolong these quotations. They suflSce 
to show that EationaHsm has various senses, or rather 
various d^rees ; but, ultimately, it has one and the 
same principle, namely, that the Eeason is the supreme 
and spontaneous source of religious knowledge. It 

^ H. T. RoBe*B State of FrotestanMtm in Germany ^ Introd. xiili. 
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may be therefore distinguished into the perfect and 
imperfect Eationalism, or into the fully-developed 
and the incipient Nationalism, and these may perhaps 
be accnrately described as follows : — 

1. The perfect or tully-developed Eationalism is 
founded npon the assumption that the reason is the 
^(A'^fovmtmn of all knowledge relating to God and to 
the soul, and to the relations of God and of the sonl. 
This does not mean the reason of each^individual, but 
of the human race, which elicits from its own intel- 
lectual consciousness a theology of reason, and trans- 
mits it as a tradition in the society of mankind. 

The reason is therefore the source and the medsv/re 
or the Imiit of what is credible in the theology of ra- 
tional religion. This, necessarily, excludes all super- 
liatural revelation.' 

2. The imperfect, or incipient, Eationalism rests 
upon the assumption that the reason is the supreme 
test or jvdge of the intrinsic credibility of revelation 
admitted^ in the main to be supernatural. It is easy 
to see that nothing but the inconsequence of those who 
hold this system arrests it from resolving itself into its 
ultimate form of perfect Eationalism. In both the 
reason is the critic of revelation. In the latter, it 
rejects portions of revealed truth as intrinsically in- 
credible ; in the former, it rejects revelation as a whole 
for the same reason. The latter criticises the contents 

* Rose, frf mpra^ xxv. xxvi. 
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of revelation, accepting the evidence of the fact, and 
rejects portions; the former criticises both the con- 
tents and the evidence, and altogether rejects both. 

Now, it is evident thaj; in England we are as yet 
in the incipient stage of Rationalism. Materialism, 
Secularism, and Deism are to be found in individuals, 
but not yet organised as schools. Rationalism in the 
perfect form is also to be found in isolated minds; 
but the incipient, or semi-Rationalism, has already 
established itself in a school of able, cultivated, and 
respectable men. I need not name the writers of 
whom Dr. Williams, Mr. Wilson, and Dr. Colenso are 
the most advanced examples. In this school most of 
the followers and disciples of the late Dr. Arnold are 
to be classed. It does not surprise me to see the 
rapid and consistent spread of these opinions ; for ever 
since by the mercy of God I came to see the principle 
of divine faith, by which the human reason becomes 
the disciple of a divine Teacher, I have seen, with the 
clearness of a self-evident truth, that the whole -of 
the Anglican reformation and system is based upon 
the inconsequent theory which I have designated as 
incipient Rationalism. It admits revelation, but it 
constitutes the reason as the judge by critical inquiry 
of the contents of that revelation, of the interpreta- 
tion of Scripture, and of the witness of antiquity. 

. The Church teaches that faith is an infused grace 
which elevates and perfects the reason ; but as ration- 
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alists alle^ that faith detracts from the perfection of 
reason, my object will be to show : — 

1. That to beKeve in revelation is the highest act 
of the hnman reason. 

2. That to believe in revelation, whole and perfect, 
is the perfection of the reason. 

8. That to snbmit to the Voice of the Holy Spirit 
in the Church is the absolute condition to attain a 
perfect knowledge of revelation. 

4. That the Divine witness of the Holy Spirit in 
the Church anticipates the criticism of the human 
reason, and refuses to.be subject to it. 

Lest any one should imagine. that in these propo- 
sitions I limit the activity and office of the human 
reason in matters of faith, I will add also the follow- 
ing propositions : — 

1. It would be a violation of reason in the highest 
degree not to believe that there is a God. To be- 
lieve that this visible world is either eternal or self- 
created, besides all other intrinsic absurdities in the 
hypothesis, would simply affirm the world to be God 
in the same breath that we deny His existence. It 
would be a gross and stupid conception of an eternal 
and self-existent being; for to believe it self-created 
is a stupidity which exceeds even the stupidity of 
atheism. But if the world were neither eternal nor 
self-created, it was made; and, if made, it had a 
maker. Cavil as a man will, there is no escape from 
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this necessity. To deny it is not to reason, but to 
violate reason ; and to be rationalists, by going con- 
trary to reason. 

2. Secondly, it would be a violation of the moral 
sense, which is still reason judging of the relations 
between my Maker and myself not to believe that He 
has given to me the means of knowing Him. The 
consciousness of what I am gives me the law by which 
to conceive of One higher and better than I am. K I 
am an intelligent and moral being, and if my dignity 
and my perfection consist in the perfection of my 
reason and of my will, then I cannot conceive of a 
Being higher and better than myself, than as One who 
has, in a higher degree, those things which are the best 
and highest in myself. But my intelligent and moral 
nature, and the right exercise and action of its powers, 
is the highest and best that is in me. I know it to 
exceed all the other excellences which are in me. -It 
exceeds, too, all the perfections of other creatures to 
whom gifts of strength and instinct have been given, 
without reason and the moraVwill. 

I am certain, therefore, that my Creator is higher 
than I am in that which is highest in me, and 
therefore I know Him to be a perfect intelligence 
and a perfect will, and these include all the perfec- 
tions of wisdom and goodness. I say then it would 
violate the moral sense to believe that such a Being 
has created me capable of knowing and of loving 
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Him — capable of happiness and of misery, of good 
and of evil, and that He has never given to me the 
means of knowing Him, never spoken, never broken 
the eternal silence by a sign of His love to me, on 
which depend both my perfection and-my happiness. 
!N^ow it is certain, by the voice of all mankind, 
that God speaks to us through His works — ^that He 
whispers to ns through our natural conscience — ^that 
He attracts us to Him by instincts, and desires, and 
aspirations after a happiness higher than sense, and 
more enduring, more changeless, than this mortal life. 
God speaks to me articulately in the stirring life of 
nature and the silence of our own being. What is all 
this but a spiritual action of the intelh'gence, and the 
will of God upon the intelligence, and will of man ? 
and what is this but a Divine inspiration ? Critically 
and specifically distinct as inspiration and revelation 
in their strict and theological sense are from this in- 
ward operation of the Divine mind upon mankind, yet 
generically and in the last analysis it is God speaking 
to man, God illuminating man to know Him, and 
drawing man to love Him. The inspiration and 
revelation granted to patriarchs, prophets, apostles, 
seers, and saints, are of a supernatural order, in 
which the lights of nature mingle and are elevated 
by the supernatural and divine. These manifesta- 
tions of Himself to men are bestowed upon us out of 
the intrinsic perfections of His own Divine attributes. 
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He created us as objects whereon to exercise EGs 
benevolcDce. His love and His goodness are the 
fountains of the light of natnre. His image, in which 
He has created ns, by its own instincts turns to Him 
with the rational and moral confidence that if we feel 
after him, we shall find Him. And His love and His 
goodness are such, that our yearnings for a knowledge 
of Him are satisfied not only by the light of nature, 
but through His grace by the supernatural revelation 
of Himself. 

3. Thirdly, I am certain, with a certainty which is 
higher than any other in the order of moral convic- 
tions, that if there be a revelation of God to man, that 
revelation is Christianity. The reason of this belief 
is, that I find in Christianity the highest and purest 
truth, on the highest and purest matter of which the 
human intelligence is capable; that is to say, the 
purest Theism or knowledge of God, the purest an- 
thropology or science of man, and the purest morality, 
including the moral conduct of God towards man, and 
the moral action of man towards God. These three 
elements constitute the highest kDOwledge of which 
man is capable, and these three are to be found in 
their highest and purest form in Christianity alone. 
All the fragments or gleams of original truth which 
lingered yet in the religions and philosophies of the 
world are contained, elevated, and perfected in the 
doctrine of the Holy Trinity, and of the Divine per- 
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fections revealed in it ; in the doctrine of the Incarna- 
tion, and the perfections of our manhood manifested 
in the person of Jesns Christ ; and in the Sermon on 
the Moant, interpreted by the example of Him who 
spoke it. In these three revelations of the Divine and 
human natures, God has made Himself known to us, 
as the object of our love and worship, the pattern of 
our imitation, and the source of our eternal bliss. 
Now no other pretended revelation, no other known 
religion, so much as approximates to the truth and 
purity of the Christian faith. They are visibly true 
and pure only so far as they contain germs of it 
They are viably impure and false wheresoever they 
depart from it. They bear a twofold testimony to its 
perfection, both where they agree and where they 
disagree with it. And that which is true of Chris- 
tianity, viewed objectively in itself, is also visibly true 
when viewed subjectively in its bistory. Christianity 
has created Christendom; and Christendom is the 
manifestation of all that is highest, purest, noblest, 
most God-like in the history of mankind. Christian- 
ity has borne the first-fruits of the human race. 

4. Fourthly, Christianity, in its perfection and its 
purity, unmutilated, and full in its orb and circumfer- 
ence, is Catholicism. All other forms of Christianity 
are fragmentary. The revelation given first by Jesus 
Christ, and finally expanded to its perfect outline by 
the illumination of the day of Pentecost, was spread 
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throughout the world. It took possession of all na- 
tionSy as the dajspring takes possession of the face of 
the earth, rising and expanding steadily and irresisti- 
bly. So the knowledge of God and of His Christ 
filled the world. And the words of the prophet were 
fulfilled, ' The idols shall be utterly destroyed ' ; * not 
with the axe and the hammer only, but by a mightier 
weapon. ^ Are not my words as a fire, and as a ham- 
mer that breaketh the rock in pieces?' " Idolatry 
was swept from the face of the world by the inuDda- 
tion of the light of the knowledge of the true God. 
^ The earth shall be filled, that men may know the 
glory of the Lord,- as waters covering the sea.' * The 
unity and universality of Christianity, and of the 
Church in which it was divinely incorporated, and of 
Christendom, which the Church has created, exclude 
and convict as new, fragmentary, and false, all forms 
of Christianity which are separate and local. 

Now these four truths, as I take leave to call them 
— ^first, that it is a violation of reason not to believe in 
the existence of God ; secondly, that it is a violation 
of our moral sense not to believe that God has made 
Himself known to man ; thirdly, that the revelation 
He has given is Christianity; and, fourthly, that 
Christianity is Catholicism — ^these four constitute a 
proof the certainty of which exceeds that of any other 
moral truth I know. It is not a chain of probabili- 

» Isaias u. 18. « Jer. xxiii. 29. » Hab. u. 14. 
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ties, depending the one upon the other, but each one 
morally certam in itself. It is not a chain hanging 
by a link painted upon the wall, as a great philosoph- 
ical writer of the day well describes the sciences 
which depend npon a hypothesis/ These fonr truths, 
considered in the natural order alone, rest upon the 
reason and the conscience, upon the collective testi- 
/mony of the highest and purest intelligences, and 
upon the maximum of evidence in human history. 
The intellectual system of the world bears its witness 
to them ; the concurrent testimony of the most ele- 
vated races of mankind confirm them. They are not 
four links of an imaginary chain, but the four comer- 
stones of truth. * Sapientia eedificavit sibi domum.' 
And the house which the wisdom of God has built to 
dwell in is the cultivated intellect, or reason of the 
mystical body, incorporated and manifested to the 
world in the Visible Church. This wisdom of God 
has its base upon nature, which is the work of God, 
and its apex in the Incarnation, which is the manifes- 
tation of God. The order of nature is pervaded with 
primary truths which are known to the natural rea- 
son, and are axioms in the intelL'gence of mankind. 
Such, I affirm, without fear of Atheists, or Secularists, 
or Positivists, are the existence of God, His moral 
perfections, the moral nature of man, the dictates of 
conscience, the freedom of the will. On these de- 

* Whewell'a Sistor^ of the IndueHve Sciences, toI. i. p. 16. 
2* 
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Bcended other traths from the Father of Lights as He 
saw fit to reveal them in measure and in season, 
according to the successions of time ordained in the 
Divine purpose. 

The revelations of the Patriarchs elevated and 
enlarged the sphere of light in the intelligence of men 
by their deeper, purer, and clearer insight into the 
Divine mind, character, and conduct in the world. 
The revelation to Moses and to the Prophets raised 
still higher the fabric of light, which was always 
ascending towards the fuller revelation of God yet to 
come. But in all these accessions and unfoldings of 
the light of God, truth remained stiQ one, harmoni- 
ous, indivisible ; a structure in perfect symmetry, the 
finite but true reflex of truth as it reposes in the 
Divine Intelligence. ^ 

What is Christianity but the summing up and 
final expression of all the truths of the natural and 
supernatural order in the Person of Jesus Christ? 
God has made Him to be the dvaKe<l>aXaU)aig^ or 
recapitulation, of all the Theism, and of all the truths 
relating to the nature of man and of the moral law, 
which were already found throughout the world; and 
has set these truths in their place and proportion in* 
the full revelation of * the truth as it is in Jesus.' S. 
Paul compares the Incarnation to the Divine action, 
whereby the light was created on the first day. ^God, 
who commanded the light to shine out of darkness, hath 
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shined in our hearts, to give the light of the knowledge 
of the glory of God in the face of Jesns Christ.' * 

And here, perhaps, I may repeat the words in which 
I expressed the same truth some twenty years ago. 

^ By the unity of doctrine or faith the Cliurch has 
taken up all philosophies, and consolidated them in 
one. Whether by the momentum of an original 
revelation, or by the continual guidance of a heavenly 
teaching, or by the natural convergence of the reason 
of man towards the unseen realities of truth, it is 
certain that all thoughtful and purer minds were 
gazing one way. As the fulness of time drew on, 
their eyes were more and more intently fixed, on one 
point in the horizon, ^ more than they that watch for 
the morning ; ' and all the lights of this fallen world 
were bent towards one central region, in which at last 
they met and kindled. The one Faith was the focus 
of all philosophies, in which they were fused, purified, 
and blended. The eternity, the uncreated substance, 
the infinity of goodness, wisdom, and power, the tran- 
scendent majesty, the true personality, and the moral 
providence of the One supreme Maker and Euler of 
the world waa affirmed from heaven. The scattered 
truths which had wandered up and down the earth, 
and had been in part adored, and in part held in un- 
righteousness, were now elected and called home, and 
as it were regenerated, and gathered into one blessed 

" 2 Cor. lY. 6. 
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company, and glorified once more as the witnesses of 
the Eternal. 

* God was manifested as the life of the world, and 
yet not so as to be one with the world ; bnt as dis- 
tinct, yet filling all things. God was manifested as 
the sonrce of life to man. The affinity of the soul of 
man to God was revealed ; and the actual participa- 
tion of man, through the gift of grace, in the Divine 
nature, and yet not so as to extinguish the distinct 
and immortal being of each individual soul. 

*In thus taking up into itself all the scattered 
family of truth, the one Faith abolished all the inter- 
mingling falsehoods of four thousand years. There- 
fore it follows, as a just corollary, that in affirming 
the unity and the sovereignty of God, it annihilated 
the whole system of many subordinate deities. It 
declared absolutely that there is no God but one; 
that all created being is generically distinct, and has 
in it no Divine prerogative. It taught mankind that 
the wisest and the best of earth pass not the bounds 
of man's nature; that the passions and energies of 
mankind are, by God's ordinance, parts of man's own 
being; that they are not his lords, but themselves 
subject to his control ; that the powers of nature are 
no gods, but pressures of the one Almighty hand; 
and that the visible works of God are fellow-creatures 
with man, and put under his feet.' * 

* The Unity of the Churchy pp. 206, 206. 
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To say that Christianity is Catholicism and Cathol- 
icism is Christianity, is to utter a truism. There 
was but One Tmth, the same in all the world, nntil 
the perverse will and the perverted-intellect of man 
broke off fragments from the great whole, and de- 
tained them in combination with error, ^ holding the 
truth in injustice '-^that is, imprisoned in bondage to 
.human falsehood, and turned against the Bevelation 
of God There cannot be two Christianities, neither 
can a fragment be mistaken for the whole. The 
mountain has filled the whole earth, and the drift and 
detritus which fall from it cannot be taken, by any 
illusion, to be the mountain. The unity of Chris- 
tianity is its identity with its original, and its identity 
in all the world. It is one and the same everywhere, 
and therefore it is universal. The unity of Chris- 
tianity is related to its universality, as theologians 
say of God, who is One not so much by number as by 
His immensity, which pervades eternity and excludes 
all other. So it may be said there is one truth which 
pervades the rational creation in various degrees from 
the first lights of nature, which lie upon the circum- 
ference, to the fuU illumination of the Incarnation of 
God, which reigns in its centre ; and this divine order 
and hierarchy of truth excludes all other, and is both 
the reflex and the reality of the Truth which inhabits 
the Divine Intelligence. When then I say Catholi- 
cism, I mean perfect Christianity, undiminished, ftiU- 
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orbed, illaminating all nations, as 8. Irensdtis says, 
like the son, one and the same in every place.^ It 
seems to me that no man can believe the doctrine of 
the Holy Trinity in its fulness and perfection without 
in the end believing in Catholicism. For in the doc- 
trine of the Holy Trinity are revealed to ns Three 
Persons and three offices — ^the Father and Creation ; 
the Son and Bedemption ; the Holy Ghost and the 
Church. Whosoever believes in these three Divine 
Works, holds implicitiy the indivisible unity and the 
perpetual infallibility of the Church. But into this, 
as it will be the subject of the first of the following 
chapters, I shaU not enter now. 

I will make only one remark upon it in explana- 
tion of the title of this volume. By the Temporal 
Mission of the Holy Ghost, Catholic theologians un- 
derstand the sending, advent, and office of the Holy 
Ghost through the Incarnate Son, and after the day 
of Pentecost. This is altogether distinct from His 
Eternal Procession and Spiration from the Father and 
the Son. Now it is remarkable that the schismat- 
ical Greeks, in order to justify their rejection of the 
FUioquey interpret the passages of the Scriptures and 
of the Fathers in which the Holy Ghost is declared 
to proceed or to be sent from the Father and the Son, 
of His Temporal Mission into the world. On the 
other hand, in these last centuries, those who have 

' S. Iren. Contra Hatret, lib. i. cap. z. sect. 2. 



TESTIMONY OF S. AUGUBTINB. 39 

rejected the perpetual office of tlie Holy Ghost in the 
Church by rejecting its perpetual infallibility, inter- 
pret the same passages, not of the Tempoi'al Mission, 
but of the Eternal Procession. 

The Catholic theology, with the divine tradition 
of faith which governs its conceptions and definitions, 
propounds to us both the Eternal Procession and the 
Temporal Mission of the Holy Ghost, from the Father 
and the Son — ^the one in eternity, the other in time ; 
the eternal completing the mystery of the Holy Trinity 
ad imtfra^ the temporal completing the revelation of 
the Holy Trinity ad extra. 

In commenting on the sin against the Holy Ghost, 
S. Augustine says: ^And for this cause both the 
Jews and such heretics, whatsoever they be, who be- 
lieve in the Holy Ghost, but deny his presence in the 
body of Christ — that is, in His only Church, which is 
no other than the Church, one and Catholic— without 
doubt are like the Pharisees who, at that day, though 
they acknowledged the existence of the Holy Spirit, 
yet denied that he was in the Christ/ He then 
argues as follows : ^ For to Him [the Spirit] belongs 
the fellowship by which we are made the one body of 
the only Son of God ; . . . wherefore,' he says again, 
^Whosoever hath not the spirit of Christ, he is none 
of Hjs. For, to whom in the l^rinity should properly 
belong the communion of this fellowship but to that 
Spirit who is common to the Father and the Son ? 
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, That they who are separated from the Ohmch have 
not this Spirit, the Apostle Jude openly declared.' 
In these passages S. Angostine distinctly affirms that, 
to deny the office of the Holy Ghost i^ the Church, is 
to deny a part of the doctrine of the Trinity. So 
again, speaking of the absolution of sin, S. Angnstine 
ascribes it to the operation of the Three Persons. 
*For the Holy Ghost dwells in no one without 
the Father and the Son; nor the Son without the 
Father and the Holy Ghost; nor without them the 
Father. For their indwelling is inseparable whose 
operation is inseparable. . . . But, as I have already 
often said, the remission of sins, whereby the king- 
dom of the Spirit divided against Himself is over* 
thrown and cast out — ^and, therefore, the fellowship 
of the umity of the Church of God, out of which-the 
remission of sins is not given — ^is the proper office of 
the Holy Ghost, the Father and the Son cooperating ; 
for the Holy Ghost himself is the fellowship of the 
Father and the Son. . . . Whosoever therefore is 
guilty of impenitence against the Spirit, in whom the 
unity and fellowship of the communion of the Chm^ch 
is held together, it shall never be forgiven him, be- 
cause he hath closed against himself the way of re- 
mission, and shall justly be condemned with the spirit, 
who is divided against himself, being also divided 
against the Holy Ghost, who, against Himself, is not 
divided. . . • And, therefore, all congregations, or 
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rather dispersions, which call themselves churches 
of Christ, and are divided and contrary among them- 
selves, and to the congregation of unity which is His 
true Church, are enemies : nor because they seem to 
have His name, do they therefore belong to His con- 
gregation. They would indeed belong to it if the 
Holy Ghost, in whom this congregation is associated 
together, were divided against Himself. But, because 
this is not so (for he who is not with Christ is against 
Him, and he who gathers not with BUm scatters), 
therefore, aU sin and all blasphemy shall be remitted 
unto men in this congregation, which Christ gathers 
together in the Holy Ghost, and not in the spirit 
which is divided against himself/' 

lake as in the old world the divine tradition of 
the knowledge of God was encompassed by corrupt 
and fragmentary religions, so the divine tradition of 
the faith is encompassed by fragmentary Christian- 
ities and fragmentary churches. The belief in the 
unity of God, before the Incarnation, was broken up 
into the polytheisms of Egypt, Greece, and Eome. 
Since the Incarnation this cannot be. The illumi- 
nation of the Word made flesh renders impossible all 
polytheism and idolatry. The unity and the spiritu- 
ality of the eternal God are now axioms of the human 
reason. But, as S. Augustine profoundly observes, 
the analogy still holds between the errors of the old 

» S, Aug, Sermo lxxi., in Matt, xii., torn. y. pp. 886, 898, 401, 408. 
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creation and of the new. Satan, as he sajB, ^ can no 
longer divide the true God, nor bring in among ns 
false gods, therefore he has sent strifes among Chris- 
tians. Because he could not fabricate many gods, 
therefore he has multiplied sects, and sowed errors, 
and set up heresies.'* 

And here I desire to fulfil a duty which I have 
always hoped one day to discharge; but I have 
hitherto been withheld by a fear lest I should seem 
to ascribe importance to anything I may have ever 
said, — I mean, to make a formal retractation of cer- 
tain errors published by me when I was out of the 
light of the Catholic faith, and knew no better. I do 
not hereby imagine that anything I may have written 
carries with it any authority. But an error is a de- 
nial of the truth, and we owe a reparation to the 
fruth ; for the Truth is not an abstraction, but a Di- 
vine Person. I desire therefore to undo, as far as I 
may, the errors into which I unconsciously fell. They 
are chiefly three ; aud these three are the only formal 
oppositions I can remember to have made against the 
Catholic Church. They were made, I believe, tem- 
perately and soberly, with no heat or passion — ^with- 
out, I trust, a word of invective. 

1. First, in the year 1838, 1 published a small work 

' * TJnum Benm nobis dividere non potest Falsos deos, nobis sup- 
ponere non potest' ... * Lites immisit inter Chiistianos quia multos 
deos non potest fabricare : sectas mnltiplicavit, errores seminavit, here- 
ses institoit' 
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on ^ The Eule of Faith,' in which, following with im- 
plicit confidence the language of the chief Anglican 
divines, I erroneonsly maintained that the old and 
true rule of faith is Scripture and antiqidty, and 
I rejected as new and untenable two other rules 
of faith, — first, the private judgment of the indi- 
vidual; and, secondly, the interpretations of the 
living church. 

2. Secondly, in 1841, 1 published a book on the 
^ Unity of the Church,' in which I maintained it to be 
one, visible, and organised, descending by succession 
from the beginning by the spiritual fertiUty of the 
hierarchy. But while I thought that the unity of 
the Church is organic and moral — ^that the organic 
unity consists in succession, hierarchy, and valid sac- 
raments, and the moral in the communion of charity 
among all the members of particular churches, and all 
the churches of the Catholic unity, I erroneously 
thought that this moral unity might be permanently 
suspended, and even lost, while the organic unity re- 
mained intact, and that unity of communion belongs 
only to the perfection, not to the intrinsic essence of 
the Church. 

3. Thirdly, in a sermon preached before the Uni- 
versity of Oxford on November 5, 1843, speaking of 
the conflicts between the Holy See and the Crown of 
England, I used the words: ^It would seem to. be 
the will of heaven that the dominion of the Eoman 
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Pontificate may never be again set up in this Chnrch 
and realm.' 

Now I feel that I owe a reparation to the truth 
for these three errors. Beyond these, I am not aware 
that, for any published- statements, I have any repa- 
rations to make. And I feel that, as the statements 
were not declamations, but reasoned propositions, so 
ought the refutation to be likewise. 

The whole of the following work will, I hope, be 
a clear and reasoned retractation of those errors, so 
that I need now do no more than express, in the few- 
est words, what it was which led me in 1851 to revoke 
the statements I had made in 1841 and 1838.. 

It was, in one word, the subject of this volume, 
the Temporal Mission of the Holy Ghost. As soon 
as I perceived the Divine fact that the Holy Spirit 
of God has united Himself indissolubly to the mys- 
tical body, or Church of Jesus Christ, I saw at once 
that the interpretations or doctrines of the living 
Church are true because Divine, and that the voice 
of the living Church in all ages is the sole rule of 
faith, and infallible, because it is the voice of a Divine 
Person. I then saw that all appeals to Scripture 
alone, or to Scripture and antiquity, whether by in- 
dividuals or by local churches, are no more than ap- 
peals from the divine voice of the living Church, and 
therefore essentially rationalistic. I perceived that I 
had imposed upon myself by speaking of three rules 
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of faith ; that the only question is between two judges 
— ^the individual proceeding by critical reason, or the 
Church proceeding by a perpetual Divine assistance. 
But as I shall have to touch upon this in the first 
chapter, I dismiss it now. 

As to the second point, the unity of the Church, 
I had not understood from whence the principle of 
unity is derived. It had seemed to be a constitution- 
al law, springing from external organisation, highly 
beneficial, but not a vital necessity to the Church. I 
seemed to trace the visible Church to its founder and 
His apostles as a venerable and world-wide institu- 
tion, the channel of grace, the witness for God, and 
the instrument of the discipline and probation to 
m.en. 

I had not as yet perceived that the unity of the 
Church is the external expression of the intrinsic and 
necessary law of its existence ; that it flows from the 
unity of its Head, of its life, of its mind, and of its 
will ; or, in other words, from the unity of the Person 
of the Incarnate Son, who reigns in it, and of the Holy 
Ghost, who organises it by His inhabitation, sustains 
it by his presence, and speaks through it by His voice. 
The external unity, therefore, is not the cause but the 
eifect of a^vital law, which informs and governs the 
organisation of the Mystical Body, springing from 
within, and manifesting itself without, like as the an- 
imation and development of the body of a man, which 
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BpringB from a vital principle, one and indivisible in 
its operations and its essence. All this escaped me 
wMe my eyes were holden in the way of twilight 
where I had been bom. The more I read of Angli- 
can writers npon the Ohurch, such as Hooker, Field, 
Bilson, Taylor, Barrow, the more confused all seemed 
to become. The air grew thick around me. When 
from them I came to the Fathers, the preconceived 
modes of interpretation floated between me and the 
page. The well-known words of S. Cyprian, * Unns 
Dens, un'ns Christus, una Ecclesia,' read to me ^ One 
God, one Christ, one Chnrch,' of many branches, many 
streams, many rays ; one, therefore, in the trunk, the 
fountain, and the source, but not one by a continuous 
and coherent expansion and identity. I seemed to see 
the old dream of organic unity surviving where moral 
unity is lost. I failed to see that in this I was ascrib- 
ing to God a numerical unity, to Christ a numerical 
unity, to the Church a numerical plurality ; that I was 
playing fast and loose, using the word One in two sens- 
es ; that while I confessed that God is one to the ex- 
clusion of plurality and division, and that Christ is one 
to the exclusion of plurality and division, I was aflSrm- 
ing the Church to be one, including division and plu- 
rality, and that ia the same breath, and by the same 
syllables. Nothing but a life-long illusion, which 
clouds the reason by the subtleties of controversy, 
could have held me so long in such a bondage. But 
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nothing, I beKeve, would ever have set mo free if I 
had not begun to study the question from a higher 
point — ^that is in its fountain — ^namely, the Mission 
and Office of the Holy Ghost. When I had once ap- 
prehended this primary truth, both Scripture and the 
Fathers seemed to stand out from the page with a new 
light, self-evident and inevitable. I then, for the first 
time, saw a truth of surpassing moment, which for my 
whole life had escaped me ; namely, that One means 
One and no more. The unity of God, and of Christ, 
and of the Church is predicated univocally, Aot ambig- 
uously. God is one in Nature, Christ one in person, 
the Church one in organisation and singularity of sub- 
sistence, depending on its Head, who is One, and ani- 
mated by the Holy Ghost, who is likewise One, the 
principle of union to the members, who constitute the 
one body by the intrinsic unity of its life. I could 
then understand why S. Cyprian not only likens the 
Unity of the Church to the seamless robe of Jesus, 
but also the weaving of that robe to the formation of 
the Church, which, he says, is woven demper^ ' from 
the top throughout,' ^ by heavenly -Sacraments ; that 
is, its unity descends from its Head, who impresses upon 
His mystical body the same law of visible and indivis- 



' 'TJnitatem ilia portabat de Buperiore parte venieiitem, id est de 
eoelo et a patre yenienteni, qiisB ab accipiente ac possldente scindi omni- 
no non poterat, sed totam simul et sdidam firmitatem inseparabiliter 
obtinebat.'— S. Oyp. De Unit. Eccies., 0pp. p. 196. Ed. Baluz. 
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ible xmity which constitntes the perfection of His nat- 
ural body. ^ 

Such, then, is a brief statement of the reasons why, 
though I still believe the Book on ^ the Unity of the 
Church ' to be in the main sound and true in what re- 
lates to the Tisibleness and organisation of the Church, 
I must retract all that relates to the loss of moral unity 
or conmiunion. 

Kevertheless, for an adequate expression of my 
reasons, I must refer the reader to the following 
pages. 

Lastly : as to the Pontificate of the Yicar of Jesus 
Christ, this is neither the time nor the place to enter 
into the subject. I may say, however, in a word, that 
the point last spoken of prescribes a truer belief in the 
office of the Head of the Church on earth. The Pri- 
macy of honour, but * not of jurisdiction,' among a 
plurality of divided Churches, is an illusion which dis- 
appears when the true and divine unity of the kingdom 
which cannot be divided against itself rises into view. 
I saw in this the twofold relation of the visible Head 
of the Church ; the one to the whole Body upon earth, 
the other to the Divine Head, whose vicar and repre- 
sentative he is. A new history of Christendom then 
unrolled itself before me, not that of our Lord as 
written by the Jews, but by His own Evangelists. I 
understood, what I never saw before, the meaning of 
Supreme Pontiff, and of Yicar of Jesus Christ. I ac- 
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knowledge, therefoire, that in 1843 I spoke rashly, or 
rather ignorantly in unbelief. But into this I cannot 
further enter now, I may refer to a volume on the 
^ Temporal Power of the Pope ' as expressing more 
fuHy that which I did not so much as see afar off when 
I uttered the words which I hereby retract. 

AH things around us tell of one of those periods 
which come, &om time to time, upon the Church and 
the bodies which surround it. Three hundred years 
have revealed at length the intrinsic anarchy and 
rationalism of the so-caUed Keformation. It is pass- 
ing away before our eyes. The men of to-day re- 
luctantly and unconsciously are undoing what their 
fathers did— justifying the Church of God by their 
unwilling testimony. The followers of human guides 
are disbanding and dispersing on eveiy side ; some 
further and further from the Light, deeper into the 
land ^ubi umbra mortis et nuHus ordo;' others are 
turning back towards the illumination which hangs 
over the world in the Church of God. They are 
wayfaring painfully and in fear towards the east, 
meeting the dayspring which is rising upon them, 
journeying into the sun, which is as the light of 
seven days, the Person of the Spirit in the Church of 
Jesus Christ. 

But it is time to make an end. With these few 
words of introduction, therefore, I will leave the sub- 
ject, with the prayer that the same Holy Spirit of 
3 
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Tmth, Who has brought me out of darkness into the 
light of Divine Faith, may likewise reveal to others 
His perpetual office, as the Divine and Infallible 
Teacher among men. 



OHAPTEE L 

THE SELATIOK* OF THE HOLY GHOST TO THE OHUBOH. 

In this chapter my purpose is to show the relation 
of the Holy Spirit to the Church or Mystical Body of 
Jesus Christ. It is not by accident, or by mere order 
of enumeration, that in the Baptismal Creed we say, 
*I believe in the Holy Ghost, the Holy Catholic 
Church.' These two articles are united because the 
Holy Spirit is united with the Mystical Body. And 
this union is divinely constituted, indissoluble, eternal, 
the source of supernatural endowmientfl to the Church 
which can never be absent from it, or suspended in 
their operation. The Church of all ages, and of 
all times, is immutable in its hnowledge^ discernmentj 
and enundoMon of the truth ; and that in virtue of its 
indissoluble union with the Holy Ghost, and of His 
perpetual teaching by its living voice, not only from 
council to council, and from age to age,- with an inter- 
mittent and broken utterance, but always, and at all 
times, by its continuous enunciation of the Faith, as 
well as by its authoritative dogmatic decrees. 
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In order to show that in what follows I am but 
repeating the language of the Scriptures, Fathers, and 
Theologians, I will begin by quotations, and after- 
wards draw out certain conclusions from them. 

I. And first, the testimonies from Scripture, which, 
being familiar to all, shall be recited as briefly as pos- 
sible. 

Our Lord promised that His departure should be 
followed by the advent of a Person like Himself— 
another Paraclete — the Spirit of Truth, who proceed- 
eth from the Father : ^ I will ask the Father, and He 
shall give you another Paraclete, that He may abide 
with you for ever. The Spirit of Truth, whom the 
world cannot receive, because it seeth Him not, nor 
knoweth Him : but you shall know Him ; because He 
shall abide with you, and shall be in you.'' 

*The Paraclete — the Holy Ghost — ^whom the 
Father will send in My name, He will teach you all 
things, and bring all things to your mind, whatsoever 
I shall have said to you." 

* It is expedient for you that I go : for if I go not, 
the Paraclete will not come to you ; but if I go, I will 
send him to you.'" 

^ When He, the Spirit of Truth, is come. He will 
teach you all truth. For He shall not speak of Him- 
self ; but what things soever He shall hear. He shall 
speak ; and the things that are to come He shall shew 

> S. John xiv. 16, 17. • Ibid., 26. » nrid., xvi. Y. - 
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yon. He shall glorify Me ; because He shall receive, 
of Mine, and shall shew it to yon. All things what- 
soever the Father hath, are Mine. Therefore I said, 
He shall receive of Mine, and shew it to yon.'* 

The foMlment-of this promise ten days after the 
Ascension, was accomplished on the day of Pentecost 
by the personal Advent of the Holy Ghost, to abide 
for ever as the Guide and Teacher' of the faithfiil, in 
the name and stead of the Incarnate Son. I forbear 
to quote the second chapter of the book of Acts, in 
which this divine fact is not only recorded but de- 
clared by the Holy Spirit Himself. 

S. Paul has traced out the events and succession 
in this divine order, connecting them with the creation 
and organization of the Church, where he says, ^ One 
body and one spirit ; as you are called in one hope 
of your calling. One Lord, one faith, one baptism. 
One God and Father of all, who is above all and 
through all, and in us all. But to every one of us is 
given grace according to the measure of the giving 
of Christ. Wherefore He saith, " Ascending on high 
He led captivity captive; He gave gifts to men." 
Now that He ascended, what is it, but because He 
also descended first into the lower parts of the earth? 
He that descended is the same also that ascended 
above all the heavens, that He might fill all things. 
And He gave some apostles, and some prophets, and 

» S. John xvl 13-16. 
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other some evangelists, and other some pastors and 
doctors. For the perfection of the saints, for the 
work of the ministry, for the edifying of the body of 
Christ : until we all meet into the nnity^of fidth, and 
of the knowledge of the Son of God, nnto a perfect 
man, unto the measure of the age of the fdlness of 
Christ : that henceforth we be no more children tossed 
to and fro, and carried about with every wind of doc- 
trine by the wickedne^ of men, by cunning craftiness, 
by which they lie in wait to deceive. But doing the 
truth in charity, we may in all things grow up in 
Him who is the Head, even Christ; from Whom the 
whole body, being compacted and fitly joined to- 
gether, by what every joint supplieth, according to 
the operation of the measure of every part, maketh 
increase of the body unto the edifying of itself in 
charity.' * 

The same delineation of the Church as the Mystical 
Body runs through the epistles to the Eomans and 
the Corinthians. * For as in one body we have many 
members, but all members have not the same ofBce ; 
so we being many are one body in Christ, and every 
one members one of another.' * 

Again to the Corinthians, after enumerating with 
great particularity the gifts and operations of the Holy 
Ghost he adds, that ^AU these things one and the same 
Spirit worketh, dividing to every one according as he 

' Ephes. iv. 4-16. • Roddu xii. 4, 5. 
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will. For as the body is one and hath many members ; 
and all the members of the body, whereas there are 
many, yet are one body ; so also is Christ. For in one 
Spirit were we all baptized into one body, whether 
Jews or Gentiles, whether bond or free ; and in one 
Spirit we have all been made to drink. For the body 
also is not one member, but many. . . . Now you are 
the body of Christ, and members of member.' * 

I will quote only one other passage. ^According 
to the operation of the might of His power, which 
He wrought in Christ, raising Him up from the dead, 
and setting Him on His right hand in the heavenly 
places, above all principality and power, and virtue 
and donunion, and every name tliat is named, not 
only in this world, but also in that which is to c6me. 
And hath subjected all things under His feet ; and 
hath miade Him head over all the Church, which is 
His body, and the fulness of Him, who is filled all in 
alL'* 

In these passages we have the interpretation of S. 
John's words : ^As yet the Spirit was not given, be- 
cause Jesus was not yet glorified.' • 

The Ascension — ^that is, the departure of the Second 
Person of the Holy Trinity — ^was hereby declared to 
be the condition ordained of God for the advent of 
and perpetual presence of the Third. And the coming 

' 1 Cop. ni 11, 12, 18, 14, 27. • Bph. i. 19-28. 

» S. John vii. 89. 
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of the Holy Ghoet is likewiBo declared to be the 
condition of the creation, quickening, and organisation 
of the mystical body, which is the Ohnrch of Jesus 
Christ 

IL Keztjfor the teaching of the Fathers; andfirst 
S. Irensens, who may be said to represent the mind 
of S. John and of the Church, both in the East and in 
the West, paraphrases as follows the above passages of 
Scriptare : — 

In drawing out the parallel of the first creation 
and the second, of the old Adam and the new, and 
of the analogy between the Incarnation or natural 
body and the Church or mystical body of Christ, he 
says : * * Our faith received from the Church, which 
(recewes) always from the Spirit of God as an excellent 
gift in a noble vessel, always young and making young 
the vessel itself in which it is. For this gift of God 
is intrusted to the Church, as the breath ef life {vhm 
impoHed) to the first man, to this end, that all the 
members partaking of it might be quickened with life. 
And thus the communication of Christ is imparted ; 
that is, the Holy Ghost, the earnest of incorruption, 
the confirmation of the faith, the way of ascent to 
God. For in the Church (he says) God placed apos- 
tles, prophets, doctors, and all other operations of the 
Spirit, of which none are partakers who do not come 
to the Church, thereby depriving themselves of life 

' S. Iren. CanL' Barei, lib. iiL cap. 24. 
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by a pervese mind and by worse deeds. For where 
the Chnrch is, there is also the Spirit of God; and 
where the Spirit of God is, there is the Church and all 
grace. But the Spirit is truth. Wherefore they who 
do not partake of Him {fhe Spirif)^ and are not nur- 
tured into life at the breast of the mother {fhe Ckv/rch\ 
do not receive of that most pure fountain which pro- 
ceeds from the body of Christ, but dig out for them- 
selves broken pools from the trenches of the earth, 
and drink water stained with mire, because they turn 
aside from the fidth of the Church lest they should be 
convicted, and reject the Spirit lest they should be 
taught.' 

TertuUian says, speaking of the Baptismal Creed : * 
' But forasmuch as the attestation of {(ywr) faith and 
the promise of our salvation are pledged by three wit- 
nesses, the mention of the Church is necessarily added 
since where these are— that is, the Father, Son, and 
Holy Ghost — ^there is the Church, which is the Body 
of the Three.' 

S. Augustine, in expounding the Creed, remarks 
on the relation in which the article of the Church 
stands to the doctrine of the Holy Trinity. He says : ' 
^In like manner we ought to believe in the Holy 
Ghost, that the Trinity, which is God, may have its 
fulness. Then the Holy Church is mentioned; . . 

' Tertul. De, BapL sect. vi. ed. Rigalt p. 226. 
' S. August. JSnckirid, de Ftde^ etc.^ cap. 56, torn. vi. p. 21V. 
3* 
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the right order of the confession required that to the 
Trinity shonld be subjoined the Ohnrch, as the dwell- 
ing to the inhabitant, and as His temple to the Lord, 
and the city to its builder.' 

Again he says : * *For what the soul is to the body 
of a man, that the Holy Ghost is to the body of 
Christ, whidh is the Church. What the Holy Ghost 
does in the whole Church, that the soul does in all 
the members of one body. But see what ye have to 
beware oi*, to watch over, and to fear. In the body of 
a man it may happen that a member, the hand, the 
finger, or the foot, may be cut off. Does the soul 
follow the severed member ? While it was in the body 
it was alive ; cut it off, its h'fe is lost. So a man is a 
Christian and a Catholic while he is alive in the body ; 
cut off, he becomes a heretic. The Holy Ghost 
does not follow the amputated limb. If therefore 
ye would live by the Holy Ghost, hold fast charity, 
love truth, desire unity, that ye may attain unto eter- 
nity.' 

And again :* * Paul the Apostle says, " One body, 
one spirit." Listen, members of that body. The 
body is made up of many members, and one spirit 
quickens them all. Behold, by the spirit of a man, 
by \frhich I myself am a man, I hold together all the 
mraabers; I eommand them to move; I direct the 

* S. August 8ermo in JXe Peniecott. i. torn. v. p. 1090. 
■ n)id., n. torn. V. p. 1091. 
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eyes to see, the ears to hear, the tongue to speak, the 
hands to work, the feet to walk. The offices of the 
members are divided severally, but one spirit holds 
all in one. Many are commanded, and many things 
are done ; there is one only who commands, and one 
who is obeyed. What our spirit — ^that is, onr sod — 
is to our members, that the Holy GJiost is to the 
members of Christ, to the. body of Christ, which is 
the Church. Therefore the Apostle, when he had 
spoken of the one body, lest we should suppose it to 
be a dead body, says : " There is one body." I ask, 
Is this body alive i It is alive. Whence t From the 
one Spirit. " There is one Spirit." ' 

To this may be added a passage which has been 
ascribed to S. Augustine, but is probably by another 
hand.* .^Therefore the Holy Ghost on this day 
(Pentecost) descended iato the temple of His apostles, 
which he had prepared for Himself, as a shower of 
sanctification. {Se came) no more as a transient 
visitor, but as a perpetual comforter and as an eternal 
inhabitant. ... He came therefore on this day to 
His disciples, no longer by the grace of visitation and 
Cfperatioriy but by the very Presence of His Majesty; 
and into those vessels, no longer the odour of the 
balsam, but the very Substance of the sacred Unction 
flowed down, from whose fragrance the breadth of the 

' S. August. JSermo in Die PmteoosL ^ torn. v. Append, p. 808. 
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whole world was to be fiUed, and all who came to 
their doctrine to be made partakers of God.' 

From these principles S. Augustine declares the 
Ghmrch to possess a mystical personality. He says : ' 
^ The Head and the body are one man, Christ and 
the Church are one man, a perfect man ; He the bride- 
groom, she the bride. "And they shall be two," he 
says, " in one flesh." ' 

And again he says:' ^Therefore of two is made 
one person, of the Head and the body, of the bride- 
groom and the bride.' And further : ^ If there are two 
in one flesh, Jiow not two in one voice f Therefore let 
Christ speak, because in Christ the Church speaks, 
and in the Church Christ speaks,^ both the body in 
the Head and the Head in the body.' * ^ Our Lord 
Jesns Christ often speaks Himself — ^that i% in His 
own Person, which is our Head — oftentimes in the 
person of His body, which we are, and His Church ; 
but so that the words are heard as from the mouth of 
one man, that we may understand the Head and the 
body to consist by an integral nnity, and never to be 
put asunder, after the manner of that matrimony of 
which it is said " two shall be in one flesh." ' 

The following words of S. Gregoiy Nazianzen 
teach expressly the same doctrine:* *But now the 
Holy Ohost is given more perfectly, for He is no 

^ * S. August In Fsal, rviii. torn iv. pp. 86, 86. • Jbid., xxx. p. 147. 
■ Jbid.^ H p. 844. ^ Orai. xll in PenteeosL torn. L p. 74a 
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longer present by his operation as of old, but is pres- 
ent with us, so tp speak, and converses with ns in a 
aubstcmUal mcmner. For it was fitting that, as the 
Son had conversed with ns in a body, the Spirit also 
shonld come among ns in a 'hodJUy manner; and when 
Christ had returned to His own place, He should 
descend to us.' 

S. Cyril of Alexandria likewise say6 : ' * What then 
is this grace ? It is that pouring forth of the Spirit, 
as S. Paul says.' ^ Therefore the Holy Ghost works 
in us Jy Hknsdfy truly sanctifying us and uniting us 
to Himself, while He joins us to Himself and makes 
us partakers of the Divine nature.'* 

' Th£9a/wru8 de Trin, Assertio xxziv. torn. y. p. 852. "^ 
* 'Sio igitur, cam fidelibus ac justis impertiri commxmicariqtie 
Spiritus Sanctus legitar, non ipsamet illias pereona tribui, Bed ejus 
effidentia videri potest; idque communis fere sensus habet eonim, qui 
in Patrom' veterum lectione minus exerdtati sunt Quos qui attente 
pervestigare voluerit, inteiliget occultum quemdam et inusitatum mi&- 
sionis communicationisque modum apud illos celebrari, quo Spiritus iUe 
divinus in justorum sese animos insinuans, cum illis copulatur ; eumque 
non aoddentarium, ut ita dicam, esse, hoc est qualitate duntaxat ilia 
coBlesli ac divina perfici, quam in pectora nostra difiimdit idem coslestium 
donorum largitor ac procreator Spiritus, sed ovci^drf, hoc est substanti- 
alem, ita at substantia ipsa Spiritus Saneti nobiscum jungatur, nosque 
sanctos, ac justos, ac Dei denique Filios efficiat Ac nonnullos etiam 
antiquorum illorum dicentes audiet, tantum istud tamque stupendum 
Dei benefidum tunc primum hominibus esse concessum, postquam Dei 
Filius homo factus ad usum hominum salutemque descendit, at fructus 
iste sit adyentus, ac meritorum, et sanguinis ipsius, yeteris Testamenii 
justis hominibus nondum attributus ; quibus " nondum erat Spiritus 
datus, quia Jesus nondum fuerat glorificatus," ut Eyangelista Joannes 
Bcribit 

< Verum, antequam testes in medium addueam Orsscos illos Latinos- 
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S. Gregory the Gtreaiy STiinniing up the doctrine of 
S. Augustine, writes as follows : *— ' The holy univer- 
sal Church is one body, constituted under Christ 
Jesus its Head. . . . Therefore Christ, with His 
whole Church, both that which is still on earth and 
that which now reigns with Him^ in heaven, is one 
Person ; and as the soul is one which quickens the 
various members of the body, so the one Holy Spirit 
quickens and illuminates the whole Church. For as 
Christ, who is the Head of the Church, was con- 
ceived of the Holy Ghost, so the Holy Church, which 
is His body, is filled by the same Spirit that it may 
have life, is confirmed by His power that it may sub- 
sist in the bond of one faith and charity. Therefore, 
the Apostle says, "from whom the whole body being 
compacted and fitly joined together maketh increase 
of the body." This is that body out of which the 
Spirit quickeneth not ; wherefore the blessed Augus- 
tine says, " K thou wouldst live in the Spirit of Christ, 
be in the Body of Christ." Of this Spirit the heretic 
does not live, nor the schismatic, nor the excom- 
municated, for they are not of the body; but the 
Church hath a Spirit that giveth Kfe, because it 
inheres inseparably to Christ its Head: for it is 



qae Patres, teste atar optimo onmium ipeomet Spirita; qui idipsum In 
sacris litteris tarn saepe, tarn aperte, prsedicayit, at omnem heesitationein 
sustulisse videatur.'^Petavius, De Trin. lib. Tiil cap. iv. p. 128. 
' S. Greg. JSi^poB. mPsal. v. Feenit. torn, iil p. 511. 
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written, ^^He that adhereth to the Lord is one spirit 
with Him."' 

In this passage S. Gregory traces out : 

1. The Head; 

2. The body ; 

3. The mystical personality ; 

4. The conception ;, 

5. The intrinsic and extrinsic unity of the Omrch, 

and the grace of sanctity and life, which is 
given by the Chnrch alone. 

Hitherto I have refrained from doing more than 
trace out the meaning of the passages of Scripture and 
of the Fathers above cited. I will now go on to draw 
certain conclusions from them. 

And, first, it is evident that the present dispensa- 
tion, under which we are, is the dispensation of the 
Spirit, or of the Third Person of the Holy Trinity. 
To Him, in the Divine economy, has been conmiitted 
the office of applying the redemption of the Son to 
the souls of men, by the vocation, justification, and 
salvation of the elect. We are, therefore, under the 
personal guidance of the Third Person as truly as 
the Apostles were under the guidance of the Second. 
The presence of the Eternal Son, by incarnation, was 
the centre of their unity ; the presence of the Eternal 
Spirit, by the incorporation of the mystical body,, is 
the centre of unity to us. 

Again, it is evident that this dispensation of the 
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Spirit, since the incamatioii of the Son, and from the 
day of Pentecost, differs in many critical and charac- 
teristic ways from His presence aud office in the world 
bofore the adyent of Jeens Ohrist. It differs not 
only in exuberance of gifts and graces, nor only in 
its miracnlons manifestations, nor again in its nniver- 
sality, as if what was given before in measure was 
given afterwards in frilness, bnt in a deeper way, that 
is, in the office which He has assumed, and in the man- 
ner of His presence, 

I. And, first, the Holy Ghost came before into the 
world by His universal operations in all mankind, but 
now He comes through the Incarnate Son by a special 
and personal presence. 

As the Son of God has both an eternal generation 
and a temporal mission, — ^that is. His eternal genera^ 
tion from the Father,^ and His temporal advent by 
incarnation, — so the Spirit of God has likewise an 
eternal procession and a temporal mission from the 
Father and the Son. The eternal missi<»i is the 
Passive Spiration, whereby the Person and relations 
of the Holy Ghost to the Father and to the Son are 
eternally constituted. And this by the Fathers and 
Theolo^ans' is called His eternal procession. The 
temporal mission of the Holy Ghost began from the 
day of Pentecost, when He came to us through the 

' Petay. Le TVmUcste^ lib. viiL cap. 2. 
' n>id., lib. vii. cap. 18. sec. 6, 6. 
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Incarnate Son. S. Angastine teaches that this was 
signified by the material breath with which Jesns 
breathed npon His Apostles, when He said, ^ Beceive 
ye the Holy Ghost.' * It was the symbol and pledge 
of the gift which He had promised to them. It was 
reserved till He shonld be glorified. Then, on His 
Ascension to the right hand of God, the Holy Ghost 
was sent from the Father and the Son Incarnate. S. 
Augustine calls the day of Pentecost the Dies Katalis 
or Nativity of the Holy Ghost. The Sphit of God 
had wrought before throughout the whole race de- 
scended from the first Adam. He came now by a 
special and personal mission to work in the children 
of the second Adam. The first Adam by sin forfeited 
for' himself and for us the presence and grace of the 
Holy Ghost ; the second Adam has restored to His 
children the presence and the grace which had been 
lost ; but with this difference — the first Adam was 
man, the second Adam is God. The first, though 
stqless, was capable of sinning ; the second, being God, 
could not sin. The Holy Ghost proceeds from the 
second Adam to us who are bom again in the new 
creation of God. 

What has here been stated is expressed by S. Tho- 
mas as. follows: — On the question whether mission 
be eternal or temporal only, he says, ^ It is to be said 

* S. August. De Gen, ad LU, torn, iii p. 260. De Trin. lib. iv. toni. 
yiii. p. 829. 
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that in those things which imply the origin of Divine 
Persons a distinction is to be observed. For some 
things, by their signification, imply only the relation 
to their principle, as procession and going forth ; and 
some, together with the relation to their principle, 
detemaine the end for which they proceed. Of these 
some determine the eternal end, as generation and 
spiration ; for generation is the procession of a Divine 
Person in the Divine Nature, and spiration, taken 
passively, implies the procession of love subsisting (in 
the nature of God). Other things with the relation to 
their principle imply the temporal end, as mission 
and gift ; for a thing is sent for this end that it may 
exist id another, and given to this end that it may be 
possessed. Eut that a Divine person should be pos- 
sessed by any creature, or shoxdd be in it by a new 
mode of existence, is something temporal Therefore 
mission and gift in things divine are predicated in a 
temporal sense alone; but generation and spiration 
are predicated only of eternity. But procession and 
going forth are predicated in things divine both 
eternally and temporally. From eternity He pro- 
ceeds as God, but temporally as Man also by a visible 
mission; and also that he may be in man by a 
mission which is invisible.' * And further, he adds, 
speaking of the mission of the Holy Ghost, * But the 
visible mission was fulfilled to Christ in His baptism 

' Divi TliomsB Stem. Theoly prima pars, qnsest zliii artio. 2. 
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under the form of a dove — ^which is a .fhiitfal crea- 
ture — ^to manifest the authority of bestowing grace 
by spiritual regeneration which was in Christ. . . . 
But in the transfiguration, under the form of a 
shining cloud, to manifest the exuberance of His 
teaching. . . . Eut to the Apostles, under the form 
of breath, to manifest the power of the ministry in 
the dispensation of sacraments ; wherefore He said to 
them, " Whosesoev^ sins you forgive ihey are forgiven 
unto them." But in tongues of fire to manifest the 
office of teaching, wherefore it is written, "They 
began to speak with various tongues." But to the 
Fathers of the Old Testament it was not fitting that 
the mission of the Holy Ghost should be viiaibly 
fulfilled, because it was fitting that the visible mis- 
sion of the Son should first be folfiUed before that of 
the Holy Ghost, forasmuch as the Holy Ghost mani- 
fests the Son, as the Son manifests the Father. But 
visible apparitions of Divine Persons were made to 
the Fathers of the Old Testament, which, however, 
cannot be called visible missions, because they were 
not made, as S. Augustine says, to designate the in- 
habitation of a Divine Person by grace, but to mani- 
fest something else.' ' 

After proftisely expounding these articles of S. 
Thomas, Suarez adds the following words, which are 

DiTi ThomsB 8um» Theoly prima pars, qusest. zliii artic *I, 
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very mncli to our piorpose : * ^ And here a distinction 
may be noted between tlie mission of the Word. . . • 
and this mission of the Spirit ; • . . that the mission 
of the Word is without merit given by the charity of 
God^alone, according to the words of S. John, — '' Gk)d 
80 loved the world, that He gave His only begotten 
Son : " but the mission of the Holy Ghost is given 
through the merits of the Word, and therefore the 
Spirit was not given until Jesus was glorified. Which 
Christ Himself also declared, saying, " I will pray the 
Father, and he shall give you another Paraclete." ' 

n. The second characteristic diflTerence is, that 
the Holy Ghost came to create the mystical body of 
Christ. 

Unta the day of Pentecost the mystical body was 
not complete. There could be no body tiU there was 
a Head. There was no Head untfl the Son was in- 
carnate ; and, even when incarnate, the completion 
of the body was deferred until the Head was glori- 
fied ; that is, until the Incarnate Son had fhlfilled His 
whole redeeming oflBce in life, death, resurrection, 
and ascension, returning to enthrone the Humanity 
"with which His eternal Person was invested, at the 
right hand of the Father. Then, when the Head was 
exalted in His supreme majesty over angels and men. 



* Suarez, Comment, in Frimam Partem D. Th(mue^ lib. xii. cap. 
6, sect 26) De Missions Penonarvm. . 
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the creation and organisation of the body was com- 
pleted. 

All that had gonjd before was but type and 
shadow. The people of Israel, organised and bonnd 
together by their Priesthood, and by the ceremonies 
and ritual of the Tabernacle and the Temple, had bnt 
* a shadow of things to come, but the body is Christ's.' * 
It was a Church after the measures and proportions 
of the times which then were. But it had no Incar 
nate Head, no Divine Person proceeding from that 
Head to inhabit and to guide it. Its sacraments 
were shadows, working ex Cfpere qpercmtiey by the 
faith of the receiver, not by the divine virtue which 
went out from them. Its sacrifices and priesthood 
were real in relation to the order which then was, but 
only shadows of the sacrifice and priesthood of the In- 
carnate Son, and of His Church which is now.* 

What has here been affirmed may be proved by 
^ the following propositions : — 

(1.) That Christ, aa Head of the Church, is the 
fountain of all sanctity to His mystical body. ^In 
Him it hath well-pleased the Father that all fulness 
should dwell.' \ *He hath made Him Head over all 

> OoL il 17. 

* I am aware that Toumelly appears to be contrary to this state- 
ment ; but not only the stream of theologians is agwnst him, but his 
argument, though perhap^ not his words, may be shown to agree in 
substance with what is stated in the text— De JSedesia^ qusest i. art 8. 

» Col i. 19. 
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the Ohnrch, which is His body, and the falness of 
Him who is filled all in all.'* S. Gregory the Great 
says : ^ For the Mediator between God and men, the 
man Christ Jesus, has present always and in all things 
TTinri who also proceeds from Hunself by substance, 
namely, the same Spirit. In the samts who declare 
TTim He abides, but in the Mediator He abides in 
fulness. Because in them He abides by grace for a 
special purpose, but in Him He abides by substance 
and for all things." S. Augustine says: ^Is there 
then any other difference between that Head and the 
excellence of any member beside, that all the Mness 
of the Divinity dwells in that body as in a temple? 
Plainly tibiere is. Because, by a special assumption 
of that Humanity, one Person with the Word is con- 
stituted. That assumption then was singular, and 
has nothing common with any men by whatsoerer 
wisdom and holiness they may be sanctified." And 
again he says : ^ It is one thing to be made wise by 
the wisdom of Gt>d, and another to bear the Person- 
ality of God's wisdom. For though the nature of the 
body of the Church be the same, who does not under- 
stand that there is a great distance between the Head 
and the members ? ' * 



' Eph. I 22, 28. 

' S. Gregor. JforoZ. lib. il cap. ult torn. I p. IB. 

* a August torn. iL Ep. dxzxvil 40, p. 69t 

* De Agone ChrisHano^ cap. 22, torn. vi. p. 264. 
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(3.) That the sanctification of the Church is effect- 
ed by the gift of the Holy Ghost. Forasmuch aa it 
is ^bwlt together into an habitation of God in the 
Spirit;'' ^and the charity of God is poured ont in 
our hearts by the Holy Ghost who is given unto ns.' " 

This proposition needs no ftirther proof than the 
fact, that the Church is gathered from the world by 
baptism, and that into every soul rightly baptized, 
the gi*aces of Faith, Hope, and Charity are infused, 
together with the seven gifts, and a substantial union 
of the Holy Ghost with the soul is constituted; The 
sanctification therefore of souls is effected, not only 
by the effusion of created graces, but also by the per- 
sonal indwelling of the Sanctifier, and by their union 
with the uncreated sanctity of the Spirit of God. 
' Know you not that you are the temple of God, and 
that the Spirit of God dweUeth in you? . . . For the 
temple of God is holy, which {fem/ple) you are." S. 
Athanasius says: *We abide in God, and He in us, 
because He hath given us of His Spirit. But if by 
the presence of the Spirit who is in us we are made 
partakers of the Divine If ature, he is beside himself 
who shall say that this is done by a ci*eature, and not 
by the Spirit of God. For the same cause He is iq 
men, and they in whom He is are deified. But He 
who deifies, beyond all doubt. His nature is the nature 
of God.' * Again, S. Cyril says : ^ Christ is formed in 

» Eph. il 22. • Rom. v. 6. » 1 Oor. in. 16, 17. 

* S. Athan. B^. I. ad Serapionem^ cap. 24, torn. ii. p. 672. 
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118 by the Holy Ghost impartiiig to us a kind of Di- 
vine form by sanctification and justification.'^ 

(3.) That the Holy Ghost dwells personally and sub- 
stantially in the mystical body, which is the incorpo- 
ration of those who are sanctified. This follows from 
the last, and needs no further prool 

(4.) That the members of the mystical body who 
are sanctified, partake not only of the created graces, 
but of a substantial union with the Holy Ghost. This 
has been already proved above. 

(5.) That this substantial union of the Holy Ghost 
with the mystical body, though analogous to the hy- 
postatic union, is not hypostatic ; forasmuch as the 
human personality of the members of Christ still sub- 
sbts in this substantial union.' 

I forbear to add more to this second distinction^; 
but I would refer those whose desire to see it Ailly 
treated, to the tenth chapter of the Sixth Book, De 
Inecmiaiioiie Verbis in the Theologia I)ogmaiioa of 
Thomassinus. We may therefore proceed to another 
distinction. 

ni. Thirdly, a further characteristic difference is 
constituted by the indissoluble union between the 
Holy Ghost and the mystical body. Before the Incar- 
nation, the Holy Spirit wrought ia the souls of men one 

' B. Oyxil Alex. In Isaiam, lib. iy. orat 2, torn, il p. 691. Ed. 
Paris, 16S8. 

' Petay. De IHnUate, Hb. yiiL cap. % § 12. 
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by one, illnminatiiig, converting, sanctifying, and per- 
fecting the elect. Bnt the union between His pres- 
ence and the sonl was conditional on the correspond- 
ence and fidelity of the individual. It was a 
dissoluble union, and in the multitudes who fell from 
grace it was actually dissolved. In the faithfdl, as in 
Enoch and in Daniel, that union was sustained to the 
end. In the unfaithful, as in Saul and in Solomon, 
after their great graces, it was dissolved. We also are 
under the same law of individual probation. If we 
persevere in faith, hope, charity and contrition, the 
union between us and the presence of the Holy Spirit 
in us remains firm. If we fail, we dissolve it. It is 
therefore conditional, depending upon our finite/ fi^ail 
and unstable will. And yet such is the strange and 
superficial view of those who have been deprived of 
the perfect light of faith by the great spiritual anarchy 
of the last three hundred years. Having lost the con- 
ception of the Church as distinct from a multitude of 
individuals told by number, they suppose the union of 
the Holy Spirit with the Church to be also condition- 
al and dissoluble. 

It is manifest, however, that the union of the Holy 
Ghost with the Church is not conditional, but absolute, 
depending upon no finite will, but upon the Divine 
will alone, and therefore indissoluble to all eternity. 
For it is constituted (1) by the union of the Holy 
Ghost with the Head of the Church, not only as God 
4 
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but as Man, and in both these relations this union is 
indissoluble. It is constituted further (2) by His union 
with the mystical body, which, as a body, is imper- 
ishable, though individuals in it may perish. There 
will never cctoe a time when that body will cease to 
be, and therefore there will never come a time when 
the Holy Ghost will cease to be united to^ it. The 
mystical body will exist to all eternity in the perfect 
number of the blessed. These Divine unions, namely, 
J'irst, of the Head with the members ; next, of the 
members with eateh other ; and, lastly, of the Holy 
Ghost with the body, will be likewise eternal. And 
in the state of glory the perfect personal identity 
and perfect mutual recognition of the. saints in all 
their orders will perpetuate that which here consti- 
tutes the symmetry and perfection of the Church. 
But that which shall be eternal is indissoluble also 
in time — ^the union, that is, of the Spirit with the 
body as a whole. Individuals may fall from it as 
multitudes have fallen ; provinces, nations, particular 
churches may fall from it; but the body still re- 
mains, its unity undivided, its life indefectible. 
And that because the line of the faithful is never 
broken ; the chain of the elect is always woven link 
within link, and wound together in the mysterious 
course and onward movement of truth and grace in 
the- hearts and wills of the regenerate. The line of 
faith, hope, and charity is never dissolved. The three- 
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fold cord cannot be broken, and the ever-blessed Trin- 
ity always inhabits His tabernacle npon earth — the 
sonlg of the elect, who * are bnilded together into an 
habitation of God in the Spirit/ * The union therefore 
of the Spirit with the body can never be dissolved. 
It is a Divine act, analogous to the hypostatic union, 
whereby the two natures of Qod and man are eternal- 
ly united in one Person. So the mystical body, the 
head and the members, constitute one mystical person ; 
and the Holy Ghost inhabiting t^iat body, and diffus- 
ing His created grace throughout it, animates it as the 
soul quickens the body of a man. 

From this flow many truths. First, the Church 
is not an individual, but a mystical person, and all its 
endowments are derived from the Divine Person . of 
its He^d, and the Divine Person who ia its Life. As 
in the Incamation there is a communication of the 
Divine perfections to the humanity, so in the Church 
the perfections of the Holy Spirit become the endow- 
ments of the body. It is imperishable, because He 
is God; indivisibly one, because He is numerically 
one; holy, because He is the fountain of holiness; 
infallible both in believing and in teaching, because 
His illumination and His voice are immutable, and 
therefore, being not an individual depending upon 
the fidelity of a human will, but a body depending 
only on the Divine will, it is not on trial or probation, 

^ Eph. ii. 22. 
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but is itself the instrument of probation to mankind. 
It cannot be affected by the frailty or sins of the hu- 
man will, any more than the brightness of the firma- 
ment by the dimness or the loss of human sight It . 
can no more be tainted by human sin than the holy 
sacraments, which are always immutably pure and 
divine, though all who come to them be impure and 
faithless. What the Church was in the b^inning it 
is now, and ever shall be in all the plenitude of its 
divine endowments, because the union between the 
body and the Spirit is indissoluble, and all the opera- 
tions of the Spirit in the body are perpetual and 
absolute. 

The multitude and fellowship of the just who, 
fjrom Abel to the Incarnation, had lived and died iq 
faith and union with God, constituted the soul of a 
body which should be hereafter. They did not con- 
stitute the body, Ijut they were waiting for it. They 
did not constitute the Church, which signifies not 
only the electum but the aggregation of the servants 
of God; not only the calling out, but the calling 
together into one all those who are united to Him, 
Some of the Fathers do indeed speak of them as the 
Church, because they were to the then world what 
the Church is now to the world of to-day. They 
belong also to the Church, though it did not then 
exist, just as the Lamb was slain firom the foundation 
of the world, though the sacrifice on Calvary was 
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four thousand * years deferred. All grace was from 
the beginning given through the Most Precious 
Blood, though as yet it had not been shed. So the 
mystical body had its members, though as yet it 
was not created. They were admitted to it when the 
kingdom of heaven was opened to them and the 
Incarnate Word was exalted to His glory as Head 
over all things to the Church. 

As then till the Incarnation^ there was no Incarnate 
Head, so till the day of Pentecost there was no com- 
plete organisation. The members were not united to 
the Head, nor to eacb other, nor as a body to the 
Holy Ghost. But it is these three Divine unions 
which constitute the organisation of the mystical 
body. And these three unions were constituted by 
the mission of the Holy Ghost from the Incarnate 
Son, and by His descent and inhabitation in the mem- 
bers of Christ. 

rV". The fourth diflference is that whereas the Holy 
Ghost wrought invisibly brfore the Incarnation, He 
has by His temporal mission manifested His presence 
and His operations by the Yisible Church of Jesus 
Christ. 

1. The Church is the evidence of His presence 
among men. Before the Incarnation He wrought 
unseen, and by no revealed law of His operations. 
Now He has assumed the mystical body as the visible 
incorporation of His presence, and the revealed chan- 
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nel of His grace. The Visible Church is a creation 
so purely divine, and its endowments are so visibly 
supernatural, that it can be referred to no cause or 
origin below God. 

(1.) The Church witnesses to the presence of a Di- 
vine Person by its supernatural unity. The first for- 
mation of its unity by the assimilation of the intellects 
and wills of men who had never agreed before, and of 
nations, races, and kingdoms perpetually antagonist, 
and perpetually contending about everything but the 
faith, is a work self-evidently divine. 

The wonderful world-wide coherence of this unity, 
resisting all the solvents of human subtlety and all 
the efforts of human strength, and perpetuati^ itself 
through all antagonisms and through all ages undi- 
vided and indivisible, is evidence of a power higher 
than man. S. Augustine asks : * What did the advent 
of the Holy Ghost accomplish ? How did He teach 
us His presence? How did He manifest it? They 
all spoke with the tongues of all nations. . . . One 
man spoke with the tongues of all nations. The 
unity of the Church is in the tongues of all nations. 
Behold here the unity of the Catholic Church diffused 
throughout the world is declaxed.' * Again : ' Where- 
fore as then (Pentecost) the tongues of all nations, 
spoken by one man, showed the presence of one man, 

' Serm. in Die Fenl, il torn. v. p. 1091. 
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SO now the charity of the unity of all nations shows 
Him to be here.' * 

(2.) Secondly, it witnesses for a supernatural pres- 
ence by its imperishableness in the midst of all the 
works of man, which are perpetually resolving them- 
selves again into the dust out of which they were 
taken. 

(3.) Thirdly, the Visible Church witnesses to the 
presence of the Spirit of Truth by its immutability in 
doctrine of faith, and morals. 

And aU these truths point to the presence of a 
Divine Power and Person, by whom alone such gifts 
could be communicated to men. The visible incor- 
poration of the Church therefore becomes the mani- 
festation of His presence. ^ One body, one Spirit,' is 
not only a fact, but a revelation. We know that 
there is the Spirit because there is the body. The 
body is one because the Spirit is one. The unity of 
the Holy Ghost is the intrinsic reason of the unity of 
the Church. Because His illumination is one and 
changeless, its intelligence is one and immutable. 
Because His charity never varies, therefore the unity 
of its communion can never be suspended. He or- 
ganises and unfolds the mystical body, His own pres- 
ence being the centre of its unity and the principle 
of its cohesion. What the dove was at Jordan, and 
the tongues of fire at Pentecost, that the one visible 

* 8erm, in Die Pent, iii. torn. v. p. 1094. 
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Church is now; the witness of the mission, advent, 
and perpetual presence of the Spirit of the Father and 
of the Son. 

3. It is, further, the instrument of His power. 

And that, first, by the perpetuity and dijSEusion of 
the light of the Incarnation throughout the world and 
throughout all time. 

Next by the perpetuity of sanctifying grace. And 
that by the perpetuity of the Seven Sacraments, which 
initiate and envelope the whole spiritual life of man 
from birth to death, sanctifying the soul in all its 
ages, and relations to God and to human life, and 
organising the Church perpetually, multiplying its 
members by baptism, renewing the body as it is 
diminished by natural death, propagating by the 
spiritual generation the line of its pastors, and giving 
to it a supernatural centre and solidity in the sacra- 
ment of the altar, which in the midst of the other 
sacraments, that are transient, abides for ever, the 
permanent presence of the Word made flesh in the 
tabernacle of God with men. 

3. Thirdly, in virtue of the perpetual presence of 
the Holy Ghost united indissolubly to the body of 
Christ, not only the ordinary and sacramental actions 
of grace are perpetual, but also the extraordinary op- 
erations and gifts of miracles, visions, and prophecy 
abide always in the Church, not in all men, nor mani- 
fested at all times, but present always, distributed to 
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Has servants severally at ESs will, and for the ends 
known to His wisdom, sometimes revealed, sometimes 
hidden from ns. 

4. Lastly, the body of Christ is the organ of His 
voice. 

Onr Lord has said, ^ He that heareth yon heareth 
me.' ^ Te shall be witnesses nnto me.' * Go ye into 
all the world and preach the Gospel to every creatnre.' 
* He that despiseth, despiseth not man, but God.' * 
Howshontd these things be true, or rather how shordd 
not these words be most illusory and false, if the pei- 
petua], living voice of the Church in aU ages were not 
identified with the voioe of Jesus Christ ? S. Augus- 
tine asks, as we have already seen, with the point and 
power which is his own, — ^If the body and the head, 
Christ and the Church, be * one flesh, how are they 
not also one voice ? ' * Si in came und, quomodo non 
in voce und ? ' 

To sum up, then, what has been said in the lan- 
guage of theology. 

1. First, from the indissoluble union of the Holy 
Spirit with the Church flow the three properties of 
Unity, Visibleness, and Perpetuity. 

Unity is the intrinsic xmity of intelligence, will, 
and organisation, generated from within by the unity 
of the Person and the operation of the Holy Ghost. 

* 1 Thees. iv. 8. 
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The property of Unity is not extrinsic and constitution- 
bIj but intrinsic and essentiaL 

Next, the property of Visibleness is a necessary con- 
sequence of the constitution of a body or a society of 
men bound by public laws of worship and practice. 

Lastly, Perpetuity is a necessary consequence of 
the indissoluble union of the soul with the body, of the 
Spirit with the Ohurclu 

2. From the same indissoluble union flow next the 
endowmenia of the Church ; namely, Indefectibility in 
life and duration. Infallibility in teaching, and Author- 
ity in governing the flock of Jesus Christ. 

These are effects springing from the same sub- 
stantial union of the Holy Spirit with the Church, 
and reside by an intrinsic necessity in the mystical 
body. 

3. Lastly, the four Notes : Unity, which is the exter- - 
nal manifestation of the intrinsic and divine unity of 
which we have spoken. Unity, as a property, is the 
source and cause of unity as a note. Next, Sanctity, 
which also flows by a necessity from the union of the 
Holy Ghost, the Sanctifier, with the mystical body, to 
which a twofold sanctity is imparted : namely, the 
created grace of sanctity which resides in all the just ; 
and the substantial union of the just with thjs uncrea- 
ted sanctity of the Holy Ghost. Thirdly, Catholicity, 
or universality, that is, not mere extension, but also 
identity in all places ; and, lastly, Apostolicity, or 
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conformity with its original — ^the mission and institu- 
tion of the Apostles. 

These four notes strike the eye of the worid, be- 
cause they lie upon the surface. But the endowments 
and the properties are the ultimate motives into which 
the faithful resolve their submission to the Church of 
God. They believe, through the Church, in Him who 
is the fountain of all its supernatural gifts, God the 
Holy Ghost, always present, the perpetual and Divine 
Teacher of the revelation of God, ' the Truth as it is 
in Jesus.' 

V. The j&fth and last distinction I will note between 
the presence and manner of operation of the Holy 
Ghost before the Incarnation and His own Temporal 
Mission in the world is this : whereas, before that 
epoch of the Divine Economy, the Holy Spirit taught 
and sanctified individuals, and spoke by the Prophets 
by virtue of His light and power, but with an inter- 
mittent exercise of His visitations, now He is present 
personally and substantially in the body of Christ, . 
and -both teaches and sanctifies, without intermission, 
with a perpetual divine voice and a perpetual sancti- 
fying power ; or in other words, the divine action of 
the day of Pentecost is permanent, and pervades the 
world so far as the Church is diffused, and pervades all 
ages, the present as fully as the past, to-day as fally as 
in the beginning ; or, again in other words, both theo- 
logical and conventional, the living Church in every 
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age is the sole divine channel of the revelation of 
God, and the infallible witness and teacher of the truths 
therein revealed. 

Before I enter farther into the exposition and 
proof of this proposition, I will at once point out its 
bearing upon what is called the Enle of Faith, i. e. the 
test whereby to know what we are to believe. In the 
last analysis there can be conceived only three such 
rules; namely — 

1. First, the voice of a living judge and teacher, 
both of doctrines and of their interpretation, guided 
by the assistance of the same Person who gave the 
original revelation, and inspired the writers of Holy 
Scripture, or, in other words, the same Holy Spirit 
from whom in the beginning both the Faith and the 
Scriptures were derived, perpetually preserving the 
same, and declaring them through the Church as His 
organ: 

2. Secondly, the Scripture, interpreted by the 
reason of individuals in dependence on their natural 
and supernatural light : or, 

3. Thirdly, Scripture and antiquity, interpreted 
both by individuals, and by local or particular 
Churches appealing to the faith of the first centuries 
and to the councils held before the division of the 
East and West. 

Kow, it will be observed, that these three proposi- 
tions resolve themselves into two only. They do not 
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BO much enxmciate three rules, as two judges proceed- 
ing by two distinct processes. The first is the Kying 
Church proceeding by the perpetual presence and 
assistance of the Spirit of God in the custody and 
declaration of the original revelation. 

The two last are resolvable into one ; that is, the 
individual reason proceeding either by Scripture alone, 
or by Scripture and antiquity. But these are identi- 
cal processes. The matter differs in its nature and 
extent, the process is one and the same. 

There can be ultimately no intermediate between 
the Divine mind declaring itself through an organ 
of its own creation, or the human mind judging for 
itself upon the evidence and contents of revelation. 
There is or there is not a perpetual Divine Teacher in 
the midst of us. The human reason must be either 
the disciple or the critic of revelation. 

Now I shall dismiss at once the rule which con- 
stitutes the individual as the judge of Scripture, or of 
Scripture and antiquity. It is already rejected even 
by many Protestants. They who hold it in either 
form are of two classes: either pious persons, who 
make a conscience of not reasoning about the grounds 
of their faith, or such as are still — ^as many were once — 
simply entangled in a circle which is never discovered 
until the divine fact of the presence and office of the 
Holy Ghost in the mystical body becomes intelligible 
to them. 
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'The only form of the question I will now notice is 
as follows: — There are some who appeal from the 
voice of the living Church to antiquity ; professing to 
believe that while the Church was united it was 
infallible ; that when it became divided it ceaaed to 
speak infallibly ; and that the only certain rule of 
faith is to believe that which the Church held and 
taught while yet it was xmited and therefore infallible. 
Such reasoners £Edl to observe, that since the sup- 
posed division, and cessation of the infallible voice, 
there remains no divine certainty as to what was 
then infallibly taught. To affirm that this or that 
doctrine was taught then where it is now disputed, is 
to beg the question. The infallible Church of the 
first six centuries — ^that is, before the division — was 
infallible to those who lived in those ages, but is not 
infallible to us. It spoke to them ; to us it is silent. 
Its infallibility does not reach to us, for tlie Church 
of the last twelve hundred years is by the hypothesis 
fallible, and m^y therefore err in delivering to us what 
was taught before the division. And it is certain that 
either the East or the West, as it is called, must err 
in this, for they contradict each other as to the faith 
before the division. I do not speak of the protests of 
later separations, because no one can invest them with 
an infallibility which they not only disclaim for them- 
selves, but deny anywhere to exist. 

Now, this theory of an infallible undivided Church 
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then and a Chnrch divided and fallible now proceeds 
on two assumptions, or rather contains in itself two 
primary errors. It denies the indivisible unity of the 
Chnrch, and the perpetual voice of the Holy Ghost. 
And both these errors are resolvable into one and the 
same master error^ the denial of the true and indissolu- 
ble union between the Holy Ghost and the Church of 
Jesus Christ. From this one error all errors of .these 
later ages flow. 

The indissoluble union of the Holy Ghost with the 
Church carries these two truths as immediate conse- 
quences : first, that the unity of the Chxirch is abso- 
lute, numerical, and indivisible, like the unity of 
nature in Gk)d, and of the personality in Jesus Christ : 
and secondly, that its infallibility is perpetual. 

(1.) S. Cyprian says, * Unus Deus, unus Christus, 
una Ecclesia.' And this extrinsic unity springs from 
the intrinsic — ^that is, from the presence and opera- 
tions of the Holy Ghost, by whom the body is in- 
habited, animated, and organised. One principle of 
life cannot animate two bodies, or energise in two or- 
ganisations. One mind and one wiU fiises and holds 
in perfect unity the whole multitude of the faithfal 
throughout aU ages, and throughout all the world. 
The unity of faith, hope, and charity— the unity of 
the one common Teacher — ^renders impossible aU dis- 
crepancies of belief and of worship, and renders unity 
of communion, not a constitutional law or an external 
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rule of discipline, but an intrinsic necessity and an in- 
separable property and expression of the internal and 
supernatural unity of the mystical body under one 
Head and animated by one Spirit. It is manifest, 
therefore, that division is impossible. The unity of 
the Church refuses to be numbered in plurality. To 
talk of Boman, Greek, and Anglican Churches, is to 
deny the Articles, ^ I believe in the Holy Ghost, the 
Holy Catholic Church,' and the Divine relation con- 
stituted between them. The relation is a Divine fact, 
and its enunciation is a Divine truth. S. Bede says, 
with a wonderM precision and depth, * If every king 
dom divided against itself is brought to desolation, 
for that reason the kingdom of the Father, Son, and 
Holy Ghost is not divided.' * 

(2.) And next, as the unity is perpetual, so is the 
infallibility. Once infallible, always infallible : in the 
first, in the fifth, in the fifteenth, in the nineteenth 
century : the Divine Teacher always present, and the 
organ of His voice always the same. A truncated in- 
fallibility is impossible. To affirm that it has been 
suspended because of the sins of men, denies the per 
petuity of the office of the Holy Ghost, and even of 
His presence; for to suppose Him present but dor- 
mant, is open to the reproach of Elias ; to suppose His 

^ * ^ aatem onme regznim In sdpsmn divisum desolator ; eigo Patris 
et Rlii et Spiritus Sancti r^gnmn non est divisum.— jBTom. Ven. Bed, in 
cap, zi 8, Iaic, 
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office to be sngpended, is to conceive of the Divine 
Teaclier after the manner of men. And further : this 
theory denies altogether the true and divine character 
of the mystical body as a creation of God, distinct 
from all individuals, and superior to them all : not on 
probation, because not dependent on any human will, 
but on the Divine will alone; and, therefore, not sub- 
ject to human infirmity, but impeccable, and the in- 
strument of probation to the world. All these truths 
are denied in a mass by the assertion that the Giurch 
has been divided, and has, therefore, been unable to 
teach, as it did before, with an infallible voice. And 
not these truths only are denied, but many more, on 
which the true constitution and endowments of the 
Church depend. 

We will now return to the fifth diflTerence of which 
I began to speak, namely, the perpetual plenitude of 
the office and operations of the Holy Ghost in all 
ages, in and through the Church, both as the Author 
of all grace by ordinary and extraordinary super- 
natural operations, and afl the Witness, Judge, and 
Teacher of all truth in and by the Church, the organ 
of His perpetual voice to mankind. 

It is, I believe, admitted by all that the sacra- 
mental and sanctifying graces of the Holy Spirit con- 
tinue to this day as they were in the beginning; or, 
in other words, that the office of the Holy Ghost as 
the Sanctifier is perpetual in all its fulness. 
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How is it that any one can fail to perceive that the 
condition of our sanctification is Truth, and that the 
perpetuity of the office of the Sanctifier presupposes 
the perpetuity of the office of the Illuminator ? These 
two prerogatives of the Holy Ghost are coordinate, 
and I may say commensurate — ^that is, both continue 
to this day in all fulness as at the first. 

Now, the office of the Holy Spirit as the Illumi- 
nator has a special promise of perpetuity. It is nnder 
the character of this Spirit of Truth that our Lord 
promises that He should ^ abide with us for ever.' * 
* He shall bring aU things to your mind,' ' not to the 
Apostles only, but to all ' who should believe in their 
word.' 

And this office of the Holy Ghost consists in the 
following operations : First, in the original iUumina- 
tion and revelation in the minds of the Apostles, and 
through them to the Church throughout the world. 

Secondly, in the preservation of that which was 
revealed, or, in other words, in the prolongation of the 
light of truth by which the Church in the beginning 
was illuminated. The Light of the Church never 
wanes, but is permanent. ^ The city has no need of 
the sun, nor of the moon, to shine in it. For the 
glory of God doth enlighten it ; and the Lamb is the 
lamp thereof.' * 

Thirdly, in assisting the Church to conceive, with 

' S. John xiv. 16. « Ibid, 26. * Apoc. xxL 28. 
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greater fttlnesSy explicitness, and cleamesB, the origi- 
nal truth in all its relations. 

Fourthly, in defining that truth in words, and in 
the creation of a sacred terminology, which becomes a 
permanent tradition and a perpetual expression of the 
original revelation. 

Lastly, in the perpetual enunciation and proposi- 
tion of the same immutable truth in every age. The 
Holy Spirit, through the Chxirch, enunciates to this 
day the original revelation with an articulate voice, 
which never varies or falters. Its voice to-day is iden- 
tical with the voice of every age, and is therefore iden- 
tical with the voice of Jesus Christ. ^ He that hear- 
eth you heareth Me.' It is the voice of Jesus Christ 
Himself, for the Holy Ghost 'receives' of the Son 
that which ' He shews to us.' * 

And this office of enunciating and proposing the 
faith is accomplished through the human lips of the 
, pastors of the Church. The pastoral authority, or the 
Episcopate, together with the priesthood and the 
other orders, constitute an organized body, diviaely 
ordained to guard the deposit of the Faith. The 
voice of that body, not as so many individuals, but 
as a body, is the voice of the Holy Ghost. The pas- 
toral ministry as a body cannot err, because the Holy 
Spirit, who is indissolubly united to the mystical 
body, is eminently and above all united to the hie- 

' a John ZYL 
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rarchy and body of its pafltoro. The Episcopate united 
to its centre is, in all ages, divinely sustained and 
divinely assisted to perpetuate and to enunciate the 
original revelation. It vras not my purpose here to of- 
fer proof of this assertion ; to do so belongs to the 
tresiiiBeJDeJSoclesid. Bat I may note that the promise 
of the Temporal mission of the Holy Ghost was made 
emphatically to the Apostles, and inclusively to the 
faithM ; and emphatically, therefore, to the succes- 
sors of the Apostles in all ages of the Church. ^He 
shall give you another Paraclete, who shall abide 
with you for ever, even ihe Spirit of Truth.' Again, 
it was to the Apostles as emphatically, and therefore 
to their successors with equal emphasis, that our 
Lord, when He constituted them the sole fountain of 
His faith and law and jurisdiction to the world, 
pledged also His perpetual presence and assistance 
— ^all days, even unto the consummation of the 
world.' And once more, it was to Peter as the head 
and centre of the Apostles, and for their sakes and 
for their support in faith, that our Divine Lord said, 
^I have prayed for thee, that thy faith fail not, and 
when thou art converted confirm thy brethren.' It is 
needless for me to say that the whole tradition of the 
Fathers recognises the perpetuity of the Apostolic 
College in the Episcopate diffused throughout the 
world. S. IrensBus declares it to be anointed with the 
unction of the truth, alluding to the words of S. John, 
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* Ton have the unction from the Holy One, and know 
all things.' * And as for you, let the unction which 
you have received from Him abide in you. And 
you have no need that any man teach you : but as 
His unction teacheth you of all things, and is truth, 
and is no He. And as it hath taught you, abide in 
Him.'' 

And thus the revelation of God is divinely pre- 
served'and divinely proposed to the world. A Divine 
revelation in human custody is soon lost ; a Divine 
revelation expounded by human interpreters, or 
enunciated by human discernment, puts off its Divine 
character and becomes human, as S. Jerome says of 
the Scriptures, when perverted by men. 

So it might be said of the Church. But God has 
provided that what He has revealed should be for 
ever preserved and enunciated by the perpetual pres- 
ence and assistance of the same Spirit from whom 
the revelation originally came. And this gives us 
the basis of divine certainty and the rule of divine 
faith. 

(1.) The voice of the living Church of this hour, 
when it declares what God has revealed is no other 
than the voice of the Holy Spirit, and therefore gener- 
ates divine faith in those who believe. The Baptis- 
mal creed represents at this day, in all the world, the 
preaching of the Apostles and the &ith of Pentecost. 

» a John it 20-27. 
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It is the voice of thcj same Divine Teacher who spoke 
in the beginning, ennnciating now the same truth in 
the same words. 

(2.) Holy Scriptuie, known to be such, and rightly 
understood, is certainly the voice of the Holy Ghost, 
and likewise may generate acts of Divine faith. 

(3.) Whatsoever Tradition is found in all the world, 
neither written in Scripture nor decreed by any- 
Oouncil of the Church, but running up beyond the 
Scripture and the General Councils, is, according to 
S. Augustine's rule, certainly of divine origin. ' 

(4.) The Decrees of General Councils are undoubt- 
edly the voice of the Holy Ghost, both because they 
are the organs of the active infallibility of the Church, 
and because they have the pledge of a special divine 
assistance according to the needs of the Church and 
of the Faith. 

(5.) The Definitions and Decrees of Pontiflfe, speak- 
ing ex cathedrdy or as the head of the Church and to 
the whole Church, whether by BuU, or Apostolic 
Letters, or Encyclical, or Brief, to many or to one 
person, undoubtedly emanate from a divine assistance, 
and are infallible. 

S. Augustine argues as follows of the Head and 
the body: ^Therefore as the soul animates and 
quickens our whole body, but perceives in the head 
by the action of life, by hearing, by smelling, by the 

^ S. Aug. De Bapt, eont, Danat, lib. iv. 81, torn. iz. p. 140. 
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taste, and by touch, in the other members by touch 
alone (for all are subject to the head in their opera- 
tion, the head being placed above them for their 
guidance, since the head bears the personality of the 
soul itself which guides the body, for there all the 
senses are manifested), so to the whole people of the 
saints, as of one body, the man CJhrist Jesus, the Me- 
diator between God and man, is head/ ' 

Now the Pontiffs, as Vicars of Jesus Christ, have 
a twofold relation, the one to the Divine Head of the 
Church of whom they are the representatives on earth, 
the other to the whole body. And these two relations 
impart a special prerogative of grace to him that bears 
them. The endowments of the head, as S. Augustine 
argues, are in behalf of the body. It is a small thing 
to say that the endowments of the body are the pre- 
rogatives of the head. The Vicar of Jesus Christ 
would bear no proportion to the body if, while it is 
infallible, he were not. He would bear also no repre- 
sentative character if he were the fallible witness of 
an infallible Head. Though the analogy observed by 
S. Augustine between the head and the members can- 
not strictly apply to the Vicar of Christ and the mem- 
bers upon earth, nevertheless it invests him with a 
preeminence of guidance and direction oyer the whole 
body, which can neither be possessed by any other 
member of the body, nor by the whole body without 

* De Agom Christiano, cap. xxii. torn. vi. p. 2t>4. 
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him, and yet attaches to him personally and alone as 
representing to the body the prerogatives of its Divine 
Head. The infallibility of the Head of the Church 
extends to the whole matter of revelation, that is, to 
the Divine truth and the Divine law, and to all those 
facts or truths which are in contact with faith and 
morals. The definitions of the Ohurch include truths 
of the natural order, and the revelation of supernatural 
truth is in contact with natural ethics, politics, and phi- 
losophy. The doctriniBs of the consubstantiality of the 
Son, of transnbstantiation, and of the constitution of 
humanity, touch upon truths of philosophy and of the 
natural order, but being in contact with the faith, they 
fall within the infallibility of the Church. So again 
the judgments of Fontiffl in matters whic& affect the 
welfare of the whole Church, such as the condemna- 
tion of propositions. In all declarations that such 
propositions are, as the case may be, heretical or 
savouring of heresy, or erroneous, or scandalous, or 
offensive to pious ears, and the like, the assistance of the 
Holy Spirit certainly preserves the Pontiffs from 
error ; and such judgments are infallible, and demand 
iuterior assent frx)m all. 

(6.) The unanimous voice of the Saints in any mat- 
ter of the Divine truth or law can hardly be believed 
to be other than the voice of the Spirit of God by the 
rule, ' Consensus Sanctorum sensus SpiritAs Sancti est.' * 

' Melchior Oanus, De Lock Theol,^ de Saiictor. Auet, lib. m cap. 
lu. concl. 6. 
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And though there is no revealed pledge of infalli- 
bility to the Saints as such, yet the consent of the 
Saints is a high test of what is the mind and illumi- 
nation of the Spirit of Truth. 

(7.) The voice of Doctors, when simply delivering 
the dogma of the Church, is identified with the voice 
of the Church, and partakes of its certainty. But in 
commenting on it they speak as private men, and their 
authority is human. 

(8.) The voice of the Fathers has weight as that 
of Saints and of Doctors, and also as witnesses to the 
faith in the ages in which they lived, and yet they 
cannot generate divine faith nor afford a divine cer- 
tainty. As S. Gregory the Great says: ^Doctores 
Fidelium discipulos Ecclesiae.' They are taught by 
the Church ; and the judgment of a Council or a Pon- 
tiff is generically distinct from the witness or judg- 
ment of any number of Fathers, and is of a higher 
order, and emanates from a special assistance. 

(9.) The authority of Philosophers is stiU more 
evidently fallible, because more simply human. 

(10.) The authority of Human Histories is more 
unoertaiTi still, and can afford no adequate motive of 
divine certainty. 

(11.) The Keason or Private Judgment of indi- 
viduals exercised critically upon history, philosophy, 
theology. Scripture, and revelation, inasmuch as it is 

the most human, is also the most fallible and uncer- 
5 



98 selahon of the holy ghobt to the ohuech. 

tain of all principles of faith, and cannot in truth be 
rightly described to be snch. Yet this is ultimately 
all that remains to those who reject the infallibility 
of the living Church. 

In conclusion, if the relation between the body 
and the Spirit be conditional and dissoluble, then the 
enunciations of the Church are fallible and subject to 
human criticism. 

If the relation be absolute and indissoluble, then 
aU its enunciations by Ponti&, Coi^icils, Traditions, 
Scriptures, and universal consent of the Church, are 
divine, and its voice also is divine, and identified with 
the voice of its Divine Head in heaven. 

But that the relation between the iJody and the 
Spirit is absolute and indissoluble, the Theologians, 
Fathers, Scriptures, and the universal Church, as we 
have seen above, declares. 

And therefore the infeUibility of the Church is 
perpetual, and the truths of revelation are so enun- 
ciated by the Church as to anticipate all research, and 
to exclude from their sphere aU human criticism. 



OHAPTEE n. 

THB-BELATION OF THE HOLY GHOST TO THE HUMAN 

BEASOK. 

In the last chapter I have, I trust, established the 
indissolubility of the union between the Holy Spirit 
atnd the Holy Catholic Church; from which follows, 
by necessity, its perpetual infallibility, both active 
and passive. I have indicated, at least in outline, the 
organs through which that infallibility is exercised, 
and have noted the degrees of authority possessed by 
them, and the kind and degrees of assent required by 
the acts and words of the Church or of its members. 

In the present chapter I purpose to trace out the 
relation of the Holy Spirit to the reason of man, both 
the collective reason of the Church and the individual 
reason of its members taken one by one. 

Now there are two ways in which the relation of 
the Holy Spirit delivering the revelation of God to 
the human reason may be treated. 

1. First, we might consider the relation of revela- 
tion to reason in those who as yet do not believe ; that 
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is, in the examination of evidence to establish the fact 
of a revelation, and to ascertain its natnre. 

2. Secondly, the relation of revelation to reason 
after the fact has been accepted. 

In the first case the reason acts as a jndge of evi- 
dence, in the second it submits as a disciple to a Di- 
vine Teacher. 

In the former case the reason must, by necessity, 
act as a jndge in estimating the motives of credibility. 
Adults in every age become Ohristian upon being con- 
vinced by the proper evidence that Christianity is a 
divine revelation. This process of reason is the pre- 
amble of faith. Once illuminated, the reason of man 
becomes the disciple of a Divine Teacher. 

Such was the state of tiiose who in the beginning 
came as adults to Christianity. Now they are the 
exceptions in Christendom. The rule of God's deal- 
ings is that revelation should be, not a discovery, but 
an inheritance. To illustrate my meaning I may say 
— Adult baptism was at first the rule, now it is the ex- 
ception ; Infant baptism is the mle of God's dealing 
with us. So we inherit revelation before we examine 
it ; and faith anticipates judgment. Again, to state 
the same in other words, there are two ways of con- 
sidering the relation of reason to revelation, the one 
according to the logical and the other the historical 
order. 

S. Thomas treats it in the logical order. He says 
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that science or rational knowledge is useful and neces- 
sary to faith in four ways : (1.) Faith presupposes the 
operations of reason on the motives of credibility for 
which we believe. (2.) Faith is rendered intrinsically 
credible by reason. (3.) Faith is illustrated by reason. 
(4.) Faith is defended by reason against the sophisms 
of false philosophy.* 

It will perhaps be easier if we take the historical 
order, because it follows more simply the method of 
God's dealing with us. "We will therefore treat first 
of the rule, and hereafter, so far as needs be, of the 
exceptions. 

I speak then of the relations of reason to revelar 
tion in those who are within the light and tradition 
of truth. 

I. The first relation of reason to revelation is to 
receive it by intellectual apprehension. It is like the 
relation of the eye to the light. There are, I may say, 
two kinds of sight, the passive and the active ; that is, 
in plain words, there is a difference between seeing 
and looking. In the former the wiU is quiescent, in 
the latter it is in activity. We see a thousand things 
when we look only at one ; we see the light even when 
we do not consciously fix the eye upon any particular 
object by an act of the will. So the intellect is both 
passive and active. And the intellect must first be in 

^ Sanseverino, / principaU Sistemi della Filoaofia tful Criterio. 
Napoli, 1868, p. 14. 
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some degree passively replenished or illtumnated by 
an object before it can actively apply itself to it. 
What is thid but to go back to our old lessons in 
logic, to the three primary operations of the mind — 
apprehension, judgment, and discourse or process of 
reasoning! Now the apprehension of our logic is 
what may be called the passive relation of the reason 
to revelation, by which it apprehends, or understands, 
or knows, call it which we will, the meaning or out- 
line of the truth presented to it before as yet it has 
made any act either of judgment or of discourse. 

And this may be said to be the normal and most 
perfect relation of the reason to revelation. It is the 
nearest approach which can be made in this world to 
the quiescent contemplation of truth. It is the state 
into which we return after the most prolonged and 
active process of the intellect; the state to which we 
ascend by the most perfect operations of reasoning. 
The degrees of explicit knowledge deepen the inten- 
sity of knowledge ; but the difference of knowing God 
as a child and knowing GFod as a philosopher is not in 
kind but in degree of discursive knowledge, and the 
knowledge of the philosopher may be less perfect than 
the knowledge of the child. 

The proof of this appears to be evident. Eevela- 
tion is not discovery, or rather revelation is the dis- 
covery of Himself by God to man, not by man for 
himself. It is not the activity of the human reason 
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which discovers the truths of levelatioii. It is God 
discovering or withdrawing the veU from His own ' 
intelligence, and casting the light of it npon ns. 
These are truisms ; but they are truths almost as uni- 
versally forgotten and violated in the common habits 
of thought as they are uhiversally admitted when 
enunciated 

We may take an illustration from science. Astron- 
omy is a knowledge which comes to us by discovery. 
It was bmlt up by active observation, and by reason- 
ing. A tradition of astronomy has descended to us 
from the highest antiquity, perpetually expanding its 
circumference and including new regions of truth. 
But its whole structure is the result of the active 
reason. Even star-gazing is an active process of 
search. Chemistry again is still more a science of 
discovery, of experiment, of conjecture, and of active 
inquiry after secret qualities in minerals, vegetables, 
gases, and the like. Hardly any part of it can be 
said to be self-evident, or to anticipate discovery. 
Much more all the truths which come by the applica- 
tion of science, by the crossing, as it were, of the races 
and families of truths in the natural world. 

All these branches and provinces of humau knowl- 
edge may be called discoveries, not revelations. They 
are the fruits of an intense, prolonged, and accumu- 
lated cultivation of the human reason, and of the dis- 
tinct soil or subject-matter of each region of truth. 
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Such may be called the genesis of science. But 
the relation of science to revelation is not our subject. 
I speak of it only to show the difference between the 
relation of reason to natural science and to revelation, 
and so dismiss it. When we come to revelation, the 
process of the reason is inverted. We start from a 
knowledge which we have not discovered, which we 
passively received, which we may cultivate for ever 
without enlarging its circumference or multiplying 
the articles of faith. 

It is impossible to quote Scripture without seem- 
ing to use it in proof. But I quote it now, not as 
proof, but only as the best formula to express my 
meaning, which must be proved indeed by other 
proper reasons. 

First, then, though the existence of God may be 
proved by reason and from lights of the natural 
order, it is certain that the knowledge of God's 
existence anticipated all such reasoning. The theism 
of the world was not a discovery. Mankind pos- 
sessed it by primeval revelation, was penetrated and 
pervaded by it before any doubted of it, and reason- 
ing did not precede but follow the doubts. Theists 
came before Philosophers, and Theism before Athe- 
ism, or even a doubt about the existence of God.* 
S. Paul says that ' the invisible things of Him from 

^ Viya, TheacB Damnaiee. Prop, de PececOo PkUosaphieo ab Alez, 
VIII damn. Pars iil p. 18, sec. 12. 
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the creation of the world are clearly seeriy being nn- 
derstood by the things which are made, BHs eternal 
power also and divinity, so that they are inexcus- 
able.' '. The word seen signifies that God reflects 
Himself from the face of His works, and that the 
human intelligence, which was illuminated with the 
traditional knowledge of God, could read by reason- 
ing the proofs of His existence in, that reflection. 
These primary truths, therefore, of natural theology 
are propounded by the visible world to the reason of 
man. The knowledge of the existence of God pervaded 
thehuman intelligence as a traditional axiom, and in- 
herited light, a consciousness of the human family 
anterior to all reflections upon the proofe, or analysis 
of the evidence from which it springs. The alleged 
instances of individuals and races without the knowl- 
edge of God are anomalies in the history of mankind, 
and errors in philosophy. 

What is true of natural is still more true of revealed 
theolc^. The knowledge which God has discov- 
ered of Himself came to man by gift and by infusion, 
not by logic nor by research. ' God who at sundry 
times and in divers manners hath spoken to us in time 
past by the prophets, has in these last days spoken to 
us by His Son.' ' ' The "Word was made flesh and 
dwelt among us, and we beheld His glory, the glory as 
of the only begotten of the Father, full of grace and 

« Rom. i. 20. » Heb. i. 1. 

5* 
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truth.' * Gtody who commanded the light to Bhine out 
of darkness, hath ehined in our hearts.' * 

The Incarnation was the revelation of God by per- 
sonal manifestation and immediate illumination of 
the hnman reason. The Disciples knew Hina grad- 
ually, not by gradual processes of discovery, but by 
gradual revelation of Himself. The light of ^the 
face of Jesus Christ ' was the source of their illumi- 
nation. As He gradually revealed Himself by His 
miracles. His words. His passion. His resurrection, 
His ascension, their apprehension of His Godhead 
and His power enlarged its circle, and their con- 
sciousness of His Divine personality and power 
pervaded all their intellect with the evidence of a 
supernatural light. What Jesus was to His Disciples 
the Holy Spirit was stiU further to the Apostles. The 
day of Pentecost filled up the whole outline of the 
revelation of which Jesus was both the subject and the 
first Discoverer, that is, Eevealer to the human reason. 

But these are self-evident truths. The collective 
intelligence of the Apostles was the centre and spring- 
head of the collective intelligence of the Church. 
The Church is composed of head, body, soul, intel- 
ligence, and will; and the illumination of truth 
pervades it in all its faculties, and sustains in it a 
perpetual consciousness of the whole outline of reve- 
lation. All that Jesus revealed in person or by His 

* S. John i. 14; 2 Cor. iy. 6. 
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Spirit hangs snspended in the mind of the Church. 
It was not discovered by it, but revealed to it, and 
received by the quiescent intellect, which thereby 
was illuminated by a divine light. Its activity was 
elicited by tiae infusion of revealed truth, and the 
intelligence of the Church apprehended and compre- 
hended by an active knowledge the revelation it had 
received. 

. And thus truth became an inheritance, descending 
from generation to generation, anticipating all dis- 
covery, search, or doubt, and filling the intelligence 
with its light, taking possession of it by a divine 
operation. It is sustained indeed by the presence of 
a Divine Person and an infallible Teacher. But this 
latter point does not enter at present into the matter 
before us, which is to consider of the relations of the 
reason in individuals, or of the faithfiil as a body, to 
the deposit of revelation, and not the relations of the 
^magisterium Ecclesice,' or of the operation of the 
reason of the Church under the assistance and as the 
organ of an infallible Teacher. This would need a 
separate treatment, and involve another class and 
series of questions, and must be reserved for another 
place. 

n. The second relation of the reason to revelation 
is to propagate the truth it has received. ' Go ye 
and ipake disciples of all nations.' * * Freely have ye 

^ S. Matt zxviiL 19. 
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reoeiyed, freely give.' ' They were the messengers 
of a Diyine Teacher, the witnesses of an order of 
divise facts. The reason of the Apostles diffused 
what it had received. They enumerated what they 
had learned, not as discoveries — ^nor as conclusions 
of dialectics — ^nor as philosophies — ^nor as criticisms 
— ^but as declarittions of the Divine mind and will. 
^ The Jews require signs, and the Greeks seek after 
wisdom: but we preach Christ crucified, unto the 
Jews indeed a stumbling-block, and unto the Gen- 
tiles foolishness ; but unto them that are called, both 
Jews and Greeks, Ohrist ihe power of God and the 
wisdom of God.'* 

The Beason of mankind, in like manner, received 
the revelation declared to it both by the lights of 
nature and by the lights of Pentecost. * I was found 
of them that did not seek me ; I appeared openly to 
them that asked not after me.' * 
. The preaching of the Apostles was an affirmation 
of truth; not as a problem to be proved, but as a reve- 
lation to be believed. As when our Divine Lord said, 
' Search the Scriptures,' He did not rest the proof of 
His own Divine personality, mission, and truth upon 
the private judgment df His hearers ; so the Apostles, 
when they preached Jesus at Bersea or at Athens, 
referred their hearers to Scripture and to nature, not 

« S. Matt X. 8. • 1 Oor. L 22, 24. 

' Isaias in Rom. z. 20. 
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as if their preaching depended upon these, but because 
their preaching was the key and fulfilment of the 
meaning both of Scripture and of nature. What they 
had apprehended firom the lips of a Divine Teacher, 
they declared in His name to the apprehension of other 
men ; and in this tradition of truth from intelligence 
to intelligence, the reason in its quiescent apprehen- 
sion was filled with an absolute certainty which 
anticipated all enquiry. The searching of Scriptures 
added nothing objectively to the light and certainty 
of the truth delivered to them. It only assured them 
subjectively that what the Apostles taught was what 
nature and Scripture taught likewise, so far as they 
extended. To the Athenians S. Paul was' a bab- 
bler and a word-sower, and Jesus and the Eesur- 
rection were strange gods, till they believed the 
Apostle to be a teacher sent from God. They then 
believed not any thing they had discovered, but what 
they heard. 

III. A third relation of reason to revelation is to 
define the truths divinely presented to it. What was 
apprehended was immediately clothed in words. The 
intellect invests its thoughts in words as it apprehends 
them. The illumination of the day of Pentecost found 
utterance at once in many tongues. It clothed itself 
in the words of many languages ; and those words 
certainly were not chosen without the assistance of the 
same Divine Teacher who revealed the truths which 



110 THE bxlahqn of the holt ghost 

they ezpreased. The first definitionB of the Ohristian 
Faith are the Articles of the BaptiBmal Creed. We 
may pass over the hifltorical traditions of the time and 
place of its first compositions. It is enough for onr 
purpose to say, that the same doctrines, in the same 
order, and, so far as the diversity of language admits, 
in the same words, were delivered to the catechu- 
mens and to the baptized throughout the world. In 
S. Irenceus, Tertullian, Origen, S. Cyprian, and S. 
Gregory Thaumaturgns, the outline of this universal 
creed may be read. The Churches of Csesarea, Je- 
rusalem, Antioch, Alexandria, in the East; of Bome, 
Aquileia, Bavenna and Tours, of Gaul, Africa, and 
Spain, in the West, taught them in the same terms 
and order. In 8. Cyril of Jerusalem in the East, and 
in S. Nicetas in the West, the Baptismal Creed may 
be found expounded. In the Councils of Nice and 
Constantinople it was more explicitly declared. In 
all this, the reason of the Church defined by a reflex 
act, the truths of which it was possessed. 

Again: the Church in its General Councils has 
lineally defined the original revelation according to 
the needs of each successive age. The eighteen 
General Councils are one continuous action of the 
same mind, preserving the identity of truth, and 
defining it by a growing precision of expression. 

In like maimer, the theology of the Church con- 
sists chiefiy in an enunciation of revealed truths. Its 
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dialectical, or polemical, processes are QOt its primary 
operations. 8. John, who is called the Theologian, 
may be taken as a type of the sacred science. The 
heavens were opened to him, and the throne and the 
heavenly court, the history and ftitnre of the Church 
were revealed. What he saw he fixed in words. 
What was visible in the heavens he transcribed upon 
the page of the Apocalypse. It was a process of ap- 
prehension and description, by which the structnre and 
action of the kingdom of God in heaven and earth 
was delineated. 

Such, in its primary operation, is the nature of 
theology which defines and enxmciates the divine 
truths and facts of revelation, and presents them in 
their manifold unity, symmetry, and relations, and 
that in three distinct spheres or circles of truth : first, 
the original Eevelation; secondly, the definitions 
framed of apostolical tradition, of pontiffs, and of 
councils ; and thirdly, the judgments and dogmatic 
facts, in which the Church speaks infallibly. 

In all this the reason is as a disciple who intelli- 
gently apprehends, rehearses, and defines the truths 
which he has received. 

rV. A fourth relation of reason to revelation is to 
defend it. And this may be in two ways, negatively 
and positively. 

By negatively I mean that the reason can demon- 
strate the nullity of arguments brought against 
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revelation, either by showing their intrinsic invalidity, 
or by the analogy of the facts of nature. But in this 
process the reason does not assume to demonstrate the 
truth of revealed doctrines, which rest upon their own 
proper evidence. It is reason against reason. Season 
contending for revelation against reason contending 
against it. All the while revelation stands upon its 
own basis, that is the natural and supernatural wit- 
ness, or consciousness and illumination of the Church. 
The argument against objectors 'simply clears away 
what may be called the criticism or rationalism of the 
human reason opposing itself to the revelation of the 
Divine. 

The positive defence of theology occupies itself 
with demonstrating the possibility of revelation, its 
fitness, its probability, the necessity of a revelation, 
and the fact. 

The first and simplest form of this defensive oper- 
ation of the reason is to be found in the ancient 
Apologies, such as those of Justin Martyr, Tertullian, 
Amobius, Minucius Felix, in which the possibility, 
probability, and fitness of revelation are assumed, 
and the whole effort of the apologists is directed to 
prove the fact, and that (^ristianity is that revelation. 
But this is addressed not to those who are within the 
Church, but to those who are without ; that is, to Jews 
and Gentiles. 

In these Apologies we find the simple enunciation 
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of the doctrines of faith, but no system or method of 
theological science. 

It is remarkable how little trace of scientific » 
theology is to be found in the Oriental Church. ' 
Exuberant as it was in expositions of Holy Scripture, 
and in dogmatic treatises on the mysteries in contro- 
versy during the period of the four first General 
Ooimcils, of which the Commentaries of Origen and 
S. John Chrysostom, and the works of S. Athanasius, 
S. Gregory of Nyssa, S. Gregory of Nazdanzum, S. 
Basil, and S. Cyril of Alexandria, are witness, never- 
theless there is hardly to be traced any attempt at a 
theological method or complete scientific expression 
of revelation. Dialectical, exact, and positive as S. 
Augustine is, it cannot be said that a scientific method 
of theology is to be found in his works. Some theolo- 
gians are of opinion, that traces of such a scientific 
treatment are to be found in the writing? of The- 
ophilus of Antioch, Clement of Alexandria, S. Cyril of 
Jerusalem, Lactantius, and others ; but in truth the 
first writer in whom anythiug of scientific arrange- i 
ment or completeness of method is to be found is S. i 
John of Damascus in the eighth century. And it I 
may be said that his work, ' De Orthodoxa Fide,' is ^ 
both the first and the last to be found in the Oriental 
Church, so stationary and unreflective, it would seem, 
has the Oriental mind become since its separation ^ 
fi-om the centre of spiritual and intellectual activity, 
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the Chair of S. Peter. Since S. John of Damaficns, I 
hardly know what the Greek Church has produced, 
except a few meagre Catenas of the Fathers upon 
certain books of Holy Scripture, the works of Theo- 
phylact, a body of miserable Erastian canon law, a 
few still more meagre catechetical works^cmcl many 
virulent and schismatical attacks upon the Primacy of" 
the Holy See. It may be truly said that the history 
of the human intellect in the last eighteen hundred 
years is the history of Christianity, and the history 
of Christianity is the history of the Catholic Church. 
It is in the Catholic Church that the human intellect 
has developed its activity and its maturity, both with- 
in the sphere of revelation and beyond it. 

It was not before the eleventh century that the- 
ology assumed a scientific and systematic form. Italy 
and France may claim the precedence, because the 
two who led the way in this work were bom in, or 
reared by them; but it is no little glory to England 
that they were both Archbishops of Canterbury, Lan- 
franc and his disciple S. Anselm. It was another 
Archbishop of Canterbury who gave to the theo- 
logical studies of England a scientific direction by in- 
troducing into the University of Oxford the study 
of Aristotle; which, strange to say, endures to this 
day — ^I mean S. Edmund. After these came Hugh 
and Eichard of S. Victor, Hildebert of Tours, Eobert 
Pool, Otto of Frisingen, S. Bernard, and others. It 
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was at this period that the first explicit ooUision took 
place between reason ministering to revelation as its 
disciple, and reason dissecting it as a critic ; that is 
between S. Bernard and Abelard. 

There may be said to be three epochs in the 
science of theologj. 

S. Ansel^m is not untmly thooght to be tiie first 
who gave to theologj tiie sdentific impnlse which 
has stamped a new form and method on its treat- 
ment. His two works, the *Cnr Dens Homo/ or 
^ Batio Incamationis/ and that on the Holy Trinity 
called ^Eides qnserens Intellectom Divinsa Essentias 
et SSmsB Trinitatis,' may be said to mark tiie first of 
the three epochs in theological science. The chief 
axiom of S. Anselm's -theological method may be ex- 
pressed in his own words: ^Sicut rectus ordo exigit 
nt profimda Ohristianse fidei prins credamns qnam ea 
prsBSumamns ratione discntere, ita n^ligentia mihi 
yidetnr, si postqnam confirmati snmns in fide, non 
studemns quod credimns inteUigere.' ^ 

The second epoch was constituted by the ^ liber 
Sententiarmn ' of Peter Lombard, which formed the 
text of the Schools for nearly two centnries. Alexan- 
der of Hales, Albertus Magnus, S. Bonaventura. S. 
Thomas, and many more commented on the Book of 
the Sentences, and formed the School of the Senten- 

' Cut JDeuB Homo^ lib. L c 2. 
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tiastse, who were fated to pass away before the greater 
light of the third epoch. 

The third epoch was made by S. Thomas. It is 
indeed trae that England may claim somewhat of this 
glory. Before the Snmma.Theologica of S* Thomas, 
Alexander of Hales had formed a Smuma TJniversffi 
Theologise, which •would have inaugurated a new 
period, had not the more perfect amplitude, order, 
and unity of S. Thomas cast all others ioto shade. 
From this time the Book of the Sentences gave way 
to the Sum of Theology as the text of the Schools, and 
the Sententiastse yielded to the Summistas. From this 
time onward two great streams of scientific theology 
flow towards us, the one of Dominican commentators 
on the Sum of theh* great doctor, such as Caietan, Syl- 
vius, the Sotos, and others ; the other, which sprung 
later, of Jesuit commentators, Suarez, Vasquez, De 
Lugo, and the like. 

Since the Council of Trent, another mode of treat- 
ing theology has arisen. The controversy with the 
pretended appeal to antiquity, threw the Catholic the- 
ologian more and more upon the study of the History 
of Dogma ; and theology assumed what is called the 
positive method. Nevertheless, the Scholastic method 
still held and holds to this day its ascendency. And 
that because it represents the intellectual process of the 
Church, elaborating, through a period of many centu- 
ries, an exact conception and expression of revealed 
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truth. The Scholastic method can never cease to be 
true, just as l(^c can never cease to be true, because it 
is the intellectual order of revealed truths in their mu- 
tual relations, harmony, and unity. To depreciate it is 
to show that we do not understand it. The critical 
and exegetical studies which are tributary to it maybe 
advanced and corrected, but the form of the Scholastic 
theology has its basis in the intrinsic nature and rela- 
tions of the truths of which it treats. All else is subor- 
dinate and accidental. 

y. The last relation of which I wiU speak is that 
of transmitting theology by a scientific treatment and 
tradition. The mind or intelligence of the Church has 
had, as we have seen, many relations to the revelation 
entrusted to it, namely, that of passive reception, from 
which arises the consciousness of supernatural knowl- 
edge ; — ^that of enunciation, which presupposes appre- 
hension or conception of the tr^th8 received ; — ^that of 
definition, or the precise verbal expression, and the or- 
derly digest of the doctrines of faith ; — ^that of-defence, 
by way of proof and evidence ; — and finally, by a sci- 
-.entific treatment and tradition. I say scientific, be- 
cause theology, though not a science propria dicta, 
may be truly and correctly so described. 

The definition of Science, according to both philos- 
ophers and theologians, is ^ the habit of the mind con- 
versant with necessary truth,' that is, truth which 
admits of demonstration and of the certainty which ex- 
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dades the possibility of its contradictory being true. 
According to the Scholastic philosophy, Science is de- 
fined as follows : — 

Viewed evbjectvcely^ it is ' The certain and OTident 
knowledge, of the nltimate reasons or principles of 
tmth, attained by reasoning.' 

Viewed dtjectinsdyj it is ^ The system of known 
troths belonging to the same ordar, as a whole, and de- 
pending upon one only principle.' ^ 

This is founded on the definition of Aristotle. In 
the sixth book of the Ethics, ch. 8, he says : ^From this 
it is evideot what Science is ; to speak accurately, and 
not to follow mere similitudes, for we all understand 
that what we know cannot be otiierwise than we know 
it. For whatsoeyer may or may not be, fts a practical 
question, is not known to be (»r not to be. For that 
which is known is necessaiy ; therefore etemaL For 
whi^tsoeyer is necessary is simply eternal.' 

Such also is the definition of S. Thomas, who says, 
* Whatsoever truths are truly known, as by certain 
knowledge (ut certa scientia), are known by resolution 
into their first principles, which of themselyes are im- 
mediately present to the intellect ; and so all science is 
constituted by a yision of the thing as present, so that it 
is impossible that the same thing should be the object 
'both of faith and of science, because, that is, of the ob- 

* Sanseverino, Element di FUosafia Speevla^va^ vol. I pp. 130, . 
181. Napoli,1862. 
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scurity of the principles of faith.' * Nevertheless, he 
affirms that from prmciples accepted by faith, traths 
may be proved to the faithful, as from principles nat- 
urally known to others ; and that, therefore, theology is 
a science : but this, as Yasquez shows from Oaietan, is 
to be understood not simply, but relatively — non eim- 
plicitery sed seotmdttm quid. The opinion of Caietan, 
founded on iS. Thomas, is, that theology is to be under* 
stood in two ways — as it is in itself, and as it is in us. 
The former is as it is in Qtod and the blessed, which 
is properly science ; the latter, as it is in us, as ^ via- 
tores,' in which state it is a science subaltemate, deriv- 
ing its principles from the sdence in God by faith, and 
therefore not to be called properly a science." The 
Thomists generally seem to have held ^ that theology 
in us, as " viatores," whei deduced from articles known 
by divine faith only, is true and proper science, not 
only in itself, but as it is in us ; but, nevertheless, im- 
peffeet in its Tcmd,^ • But the more common opinion 
among the Scholastic theologians afSrms that theol- 
ogy in us, } viatores,' as it is in us, is not true and 
proper science. Such is the opinion also of Vasquez, 
and of many quoted by him. 

The summary of the question is given by Gregory 
of Yalentia, who says : * That theology is not science 

* D. Thorn. De Veriate, qiuest. xiv. art 9. 

'Vasquez, vol. i. pp. 10, 11 ; Oaiet. in 8, Thorn, Ban. Theol Para I. 
qiuefit. i. art 2. ' n)id., p. 11. 
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ifl taught by DnrandnB, Ocham, Gabriel, and others, 
whoee opinions I hold to be the truest. The founda- 
tion of all these is most certain, namely, that it is of 
the essence of science, according to Aristotle, that the 
assent elicited by it should be evident; for he who 
hnowSj must know that the thing cannot be other- 
wise than he knows it to be. But the habit of the- 
ology does not elicit such an assent. For theological 
assent must be resolved into two, or at least one prop- 
osition resting on faith, which cannot be evident. 
Therefore, theological assent is not evident. . . . But 
this does not detract from the dignity of theology. 
For though it be not a proper science, it is a^habit 
absolutely more perfect than any science.' ' 

Gregory of Valentia goes on to say, * Let theology, 
theuy be neither science in itself— as the philosophers 
describe it — ^nor properly a science subaltemated to 
the science of God and of the blessed, but only im- 
jM^Cfpriiy by reason of -a certain sijxiilitude which it 
bears to sciences which are properly subaltemated to 
higher sciences, because it proceeds froih the asser- 
tions of faith, or from principles which are known by 
the knowledge and science of God and of the blessed. 
Yet nevertheless by the best of rights it may be called 
a science, because, absolutely, it is a habit more per- 
fect than any science described by philosophers." 

Gregory of Valentia proceeds to show that theol- 

' Greg, de Val disp. i qusest punct 8. ' n>id., pnnct. 8. 



TO THE HUMAN SEASON. 121 

ogy is more perfect than science properly so called. 
He does so by affirming that it is wisdom. This he 
proves by showing that it has the ^ three conditions 
of wisdom. First, it treats of the highest and nni- 
versal truths. Secondly, it is so. called in Scripture. 
Thirdly, it may be proved to be so by the authority 
of Aristotle ; because the five conditions required by 
him in wisdom, and found by him in metaphysics — 
the highest wisdom in his esteem — are fulfilled in an 
eminent degree by theology.' First, it deals with 
universals. Second, with things the most removed 
from sense. Third, it is a most certain habit of the 
intellect, proceeding from the most certain causes. 
Fourth, it is self-caused, and not caused by any other 
science. Fifth, it is directed by no other science, but 
directs itself and all other sciences.' 

* Theology, then,' as Vasquez says, * does not mean 
amy kind of knowledge of God, for so faith also might 
be called theology : nor does it mean the knowledge 
by which we know how to explain and to defend that 
which is delivered in Scripture: but by theology is 
understood a science by which, from principles re- 
vealed in Scripture, or by the authority of councils, 
or confirmed and believed by the tradition of the 
Church, we infer other truths and conclusions by evi- 
dent consequence." 

^ Greg, de Yalent disp. L qoaoet i. punct 4. 

• Vasq. in 8. Tkom. disp. iv. art 2. 

6 
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Foflowing the principles here laid down, theology 
may be called a science. First, because it is a science, 
if not as to its principles, at least as to its form, method, 
process, development, and transmission. And be- 
cause, if its principles are not evident, they are, in 
all the higher regions of it, infallibly certain; and 
because many of them are the necessary, eternal, and 
incorruptible truths which, according to Aristotle, 
generate science. 

Revelation, then, contemplated and transmitted in 
exactness aifd method, may be called a science and 
the queen of sciences, the chief of the hierarchy of 
truth; and it enters and takes the first place in the 
intellectual system and tradition of the world. It 
possesses all the qualities and conditions of science so 
far as its subject-matter admits; namely, certainty 
as against doubt, definiteness as against vagueness, 
harmony as against discordance, unity as against in- 
coherence, progress as against dissolution and stagna- 
tion. 

A knowledge and belief of the existence of God 
has never been extinguished in the reason of man- 
kind. The polytheisms and idolatries which sur- 
rounded it were corruptions of a central and domi- 
nant truth which, although obscured, was never lost. 
And the tradition of this truth was identified with the 
higher and purer operations of the natural reason, 
which have been called the intellectual system of the 
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world. The mass of mankind, howsoever debased, were 
always theists. Atheists, as I have said, were anoma- 
lies and exceptions. The theism, of the primeval rev- 
elation formed the intellectual system of the heathen 
world. -The theism of the patriarchal revelation form- 
ed the intellectual system of the Hebrew race. The 
theism revealed in the incarnation of God has formed 
the intellectual system of the Ohristian world. ^ Sapi- 
entia sedificavit sibi domum.' The science or knowl- 
edge of God has built for itself a tabernacle in the in- 
tellect of mankind, inhabits it, and abides in it. 

The intellectual science of the world finds its per- 
fection in the scientific expression of the theology of 
faith. But from first to last the reason of man is 
the disciple, not the critic, of the revelation of God : 
and the highest science of the human intellect is 
that which, taking its preamble firom the light of 
nature, begms in faith; and receiving its axioms 
from faith, expands by the procession of truth from 
truth. 

Prom what has been said many conclusions follow, 
which can only be stated now by way of propositions. 
To discuss them would need many chapters. It is evi- 
dent — 

1. First, that the highest and most perfect operation 
of the reason in respect to revelation presupposes the 
reception of revelation by faith, of which the whole 
structure of scientific theology, and the contemplation 
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of truth by the intellect illuminated by faith, are both 
example and proof. 

2. Secondly, that the highest discursive powers of 
the reason are developed by revelation, which elevates 
it from the contemplation of the first principles and 
axioms of truth in the natural order to a higher and 
wider sphere, unattainable by the reason without 
faith. 

8. Thirdly, that reason is not the source nor the 
measure of supernatural truth ; nor the test of its in- 
trinsic credibility.* This principle has been lately af- 
firmed by Pius IX. in the recent Brief to the Arch- 
bishop of Munich. 

4. Fourthly, that the Church alone, by Divine illu- 
mination and assistance, ]niows,.teaches, and authorita- 
tively imposes belief in matters of revealed truth. \ 

5. Fifthly, that theological science, or the operation 
of reason and criticism upon revealed truth, does not 

> In the Brief of Pius EC to the Archbishop of Munich the con- 
trary to this is expressly condemned. ' Hinc dnbitare nolnmns, qnin 
ipsios conventus Tin commemoratam veritatem noscentes ac profitentoe 
uno eodemque tempore plane rejicere ac reprobare yolnerint recentem 
illam ac prsBposteram pbilosophandi rationem, qwe etiamsl dLyinam 
revelationem veluti historicmn &ctmn admittat, tamen ineffabllea 
yeritates ab ipsa diyina revelatiohe propositas humansB rationis investiga- 
tionibus supponit, perinde ac si illsB veritates rationi subjectsd essent, 
Tel ratio suisTiribus et principiis posset consequi intelligentiam et scien- 
tiam omnium supemarum sanctissimas fidei nostras veritatum, et myste- 
riorum, que ita supra humanam rationem sunt, ut hsBC nunquam effid 
posset idonea ad ilia suis viribus, et ex naturalibus suis principiis intel- 
ligenda, aut demonstranda.* — Zitt, Pit FP, IX, ad Archiep, Monac 
Dec. 21, 1868. 
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generate faith ; bnt that faith, through the operations 
of tiie illnminated reason, acting as a disciple and not 
as a critic, generates theological science. 

6. Sixthly, that if theology in its highest form 
may not be properly called science, by reason of the 
obscnrity of its principles ; much less may historical 
and biblical criticism be elevated Ho the character of 
science. 

7. Seventhly, that to erect historical and biblical 
criticism, or theology founded on it, into a science 
which is to form the public opinion of the Church, to 
control the hierarchy, and to conform to itself even the 
judgment of the Holy See, is to invert the whole order 
of the Divine procedure which has committed the cus- 
tody and enunciation of revealed truth to the Church, 
in its oflSce of witness, judge, and teacher, 

8. Eightly, that the Church, acting judicially and 
magisterially, is the creator of theological science, and 
controls it by its decisions, which are infallible. 

9. Ninthly, that the converse of this would subor- 
dinate the Ecclesia docens to the Ecclesia discens. 

10. Tenthly, that this subordination of the objective 
faith and science of the Ecclesia docens to the sub- 
jective faith and science of its individual members is 
of the nature of Gnosticism, lUuminism, and of Ea- 
tionalism. 

11. Eleventhly, that in the ultimate analysis, this 
procedure would constitute the critical science of the 
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natural reason as the coordinate test of revealed truth 
by the side of the supernatural discernment of the 
Church. 

Though I cannot enter upon any of these proposi- 
tions now, I am unwilling to pass over a passage of 
remarkable beauty bearing on this principle in the 
works of S. Francis of Sales. 

* In a general council, the controverted points of 
doctrine are first proposed, and theological arguments 
are employed to discover the truth. These matters 
having been discussed, the bishops, and particularly 
the Pope who is their head, conclude and decree 
what is to be believed; and as soon as they have 
pronounced, all acquiesce fiilly in their decision. 
We must observe, that this submission is not founded 
on the reasons which have been alleged in the pre- 
ceding argument, but on the authority of the Holy 
Ghost, who, presiding invisibly at the council, has 
concluded, determined, and decreed by the mouth of 
His ministers, whom He has established pastors of 
the Church. The arguments and discussions are 
carried on in the porch ; but the decision and acqui- 
escence, by which they are terminated, take place 
in the sanctuary, where the Holy Spirit specially re- 
sides, animating the body of the Church, and speaking 
by the mouth of the bishops, according to the promise 
of the Son of God.' ' 

' S. Frands of Sales, Treatise on the Love of Gody b. it c sir. 
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12. Twelfthly, that if coordinate, unless submis- 
sive, the critical reason makes itself superior. 

13. Thirteenthly, that the superior test is ulti- 
mately the sole test of truth, which would be. thereby 
placed in what is called the scientific reason, that is to 
say of individuals. 

14. Fourteenthly, that the scientific reason would 
be thereby constituted as the ultimate measure and 
source of truth, which is pure Eationalism, of which 
the method laid down in the work called ^ Essays and 
Reviews ' is the most recent example among us. 

I conclude, then, as T began, that the reason is the 
disciple, not the critic, of revelation; and that the 
relation of docility to divine light and to a divine 
guide is not only consistent with the elevation and de- 
velopment of the human intellect, but the true and 
only condition of its highest powers and of its scien- 
tific perfection. And of this the intellectual history 
and state of Christendom is evidence. I cannot better 
express my meaning than by words used on the same 
subject on another occasion : — 

*In a word, it is not science which generates 
faith, but faith which generates science by the aid of 
the reason illuminated by revelation. In what I have 
hitherto said I have assumed one truth as imdeniable 
and axiomatic, namely, that God has revealed Himself; 
that he has committed this revelation to His Church ; 
and that He preserves both His revelation and Hia 
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Church in all ages by His own presence and assist- 
ance from all error in faith and morals. Now, inas- 
much as certain primary truths — ^which may be 
naturally known of God and the soul, and of the 
relations of the soul with God, and of man with man ; 
that is, certain truths discoverable also in the order of 
nature by reason or by philosophy — are taken up into 
and incorporated with the revelation of God, the 
Church, therefore, possesses the first principles of ra- 
tional philosophy and of natural ethics, both for in- 
dividuals and for society. And, inasmuch as these 
principles are the great regulating truths of philosophy 
and natural morality, including natural politics, the 
Church has a voice, a testimony, and a jurisdiction 
within these provinces of natural knowledge. I do 
not affirm the Church to be a philosophical authority, 
but I may affirm it to be a witness in philosophy. 
Much more when we come to treat of Christian phi- 
losophy or the Theodicsea, or Christian morals and 
Christian politics; for these are no more than the 
truths of nature grafted upon the stock of revelation, 
and elevated to a supernatural perfection. To exclude 
the discernment and voice of the Church from phi- 
losophy and politics, is to degrade both by reducing 
them to the natural order. First, it pollards them ; 
and next, it deprives them of the corroboration of a 
higher evidence. Against this the whole array of 
Catholic theologians and philosophers has always con- 



TO THE HUMAK SEASON. 129 

tended They have mamtained that the tradition of 
theological and ethical knowledge is divinely pre- 
served, and has a nnity in itself; and there is a tme 
traditive philosophy running down in the same chan- 
nel with the divine tradition of faith, recognised by 
faith, known by the light of nature, and guarded by 
the circle of supernatural truths by which faith has 
surrounded it. In saying this, I am not extending 
the infallibility of the Church to philosophical or 
political questions apart from their contact witli rev- 
elation ; but aflSrming only that the radical truths of 
the natural order have become rooted in tiie substance \ 
of faith, and are guaranteed to us by the witness and ) 
custody of the Church. So likewise, as the laws of 
Christian civilisation are the laws of natural morality 
elevated by the Christian law, which is expounded 
and applied by the Church, there is a tradition both 
of private and public ethics— or, in other words, of 
morality and jurisprudence— which forms the basis 
of all personal duty, and of all poKtical justice. In 
this, again, the Church has a discernment, and there- 
fore a voice. A distribution of labour in the culti- 
vation of all provinces of truth is prudent and in- 
telligible. A division of authority and an exclusion 
of the Church from science is not only a dismember- 
ment of the kingdom of truth, but a forcible rending 
of certain truths from their highest evidence. Wit- 
ness the treatment of the question whether the exist- 
6* 
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ence of God can be proved and whether God can be 
known by natural reason in the hands of those who 
torn their backs upon the tradition of eyidence in the 
uniyersal Church. Unless revelation be an illusion, 
the voice of the Church must be heard in these higher 
provinces of human knowledge. " Newton," as Dr. 
Kewman sajs, ^^ cannot dispense with the metaphy- 
sician, nor the metaphysician with us.^' Into cos- 
mogony the Church must enter by the doctrine of 
creation ; into natural theology, by the doctrine of the 
existence and perfections of God; into ethics, by the 
doctrine of Ihe cardinal virtues ; into politics, by the 
indissolubility of marriage, the root of human society, 
as divorce is dissolution. And by this interpenetra- 
tion and interweaving of its teaching the Church 
binds all sciences to itsel£ They meet in it as in 
their proper centre. As the sovereign power which 
runs into all provinces unites them in one empire, so 
the voice and witness of the Church unites and binds 
all sciences in one. 

^ It is tl^e parcelling and morselling out of science, 
and this disintegration of the tradition of truth, 
."{vhich has reduced the intellectual culture of England 
to its present fragmentary and contentious state. 2f ot 
only errors are generated, but truths are set in opposir 
tion ; science and revelation are supposed to be at va- 
riance, add revelation to be the weaker side of hxmian 
knowledge. 
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* The Chnrcli has an infallible knowledge of tlie 
original revelation. Its definitions of Divine Faith 
fall within this limit ; but its infallible judgments 
reach beyond it. The Church possesses a knowledge 
of truth which belongs also to the natural order. 
The existence of God — ^His power, goodness, and 
perfections — ^the moral law written in the conscience 
-r-are truths of the natural order which are declared 
also by revelation, and recorded in Holy Scripture. 
These truths the Church knows by a twofold light — 
by the supernatural light of revelation, and by the 
natural light which all men possess. In the Church 
this natural light is concentrated as in a focus. The 
great endowment of common sense — ^that is, the 
commums sensua generis hvmam, the maximum of 
light and evidence for certain truths of the natural 
order — ^resides eminently in the collective intelligence 
of the Church ; that is to say, in the intelligence of 
the faithful, which is the seat of its passive infal- 
libility, and in the intelligence of the pastors, or the 
Magisteriv/ni EcdedcB^ which is the organ of its active 
infallibility. That two and two make four, is not more 
evident to the Catholic Church than to the rest of 
mankind, to S. Thomas or S. Bonaventura, than to 
Spinosa and Comte. But that God exists, and that 
man is responsible, because free, are moral truths, and 
for the perception of moral truths, even of the natural 
order, a moral discernment is needed ; and the moral 



132 THS SELATIOir OF THB HOLT OHOSl 

discernment of the Chnrch, even of natural truths, is, 
I maintain, incomparably higher than the moral dis- 
cernment of the mass of mankind, by virtue • of its 
elevation to greater purity and conformity to the laws 
of nature itself. 

* The highest object of human science is Qod ; and 
theology, properly^ so called, is the science of His 
nature and perfections, the radiance which surrounds 
"the Father of lights, in whom is no change, neither 
shadow of vicissitude." Springing from this central 
science flow the sciences of the works of Q-od, in 
nature and in grace ; and under the former fall not 
only the physical sciences, but those which relate 
to man and action — as morals, politics, and history. 
Now, the revelation God has given us rests for its 
centre upon God Himself, -but in its course describes 
a circumference within which many truths of the 
natural order relating both to the world and to man 
are included. These the Church knows, not only by 
natural light, but by Divine revelation, and declares 
by Divine assistance. But these primary truths of 
the natural order are axioms and principles of the 
sciences within which they properly fall ; and these 
truths of philosophy belong also to the domain of 
faith. The same truths are the object of faith and 
of science ; they are the links which couple these 
sciences to revelation. How, then, can these eciences 
be separated from their relation to revealed truth 
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without a false procedure? No Catholic could bo 
separate them, for these truths enter within the 
dogma of faith. No Christian who believes in Holy 
Scripture could do so, for they are included in Holy 
Writ. No mere philosopher could do so, for thereby 
he would discard and perhaps place himself in oppo- 
sition and discord with the maximum of evidence 
which is attainable on these primary verities, and 
therefore witlj^ the common sense not only of Chris- 
tendom, but of mankind. In this I am not advocat- 
ing a mixture or confasion of religion and philosophy 
— which, as Lord Bacon says in his work " De Aug- 
mentis Scientiarum," wiU undoubtedly make an 
heretical religion, and an ima^nary and fabidous phi- 
losophy — ^but affirming that certain primary truths 
of both physical and ethical philosophy are delivered 
to us by revelation, and that we cannot neglect them 
as our starting-points in such sciences without a false 
procedure and a palpable forfeiture of truth. Such' 
verities are, for instance, the existence of God, the 
creation of the world, the freedom of the will, the 
moral office of the conscience, and the like. Lord , 
Bacon says again, "There may be veins and lines, 
but not sections or separations," in the great con- 
tinent of Truth. All truths alike are susceptible of 
scientific method, and all of a religious treatment. 
The father of modem philosophy, as men of our day 
call him, so severe and imperious in maintaining the 
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distinct province and process of science, is not the 
less peremptory and absolnte as to the unity of all 
truth and the vital relation of all true science to the 
Divine philosophy of revelation/ 

We are as little dazzled by the intellectual de- 
velopment of the AnticathoUc science as by the pre- 
tensions of modem democracy. We see both going 
to pieces before our eyes. And ex px/rte inieUect4s et 
escjpoHe vdv/niatia we submit ourselves to the Church 
of God, the mother and mistress of Christian science 
and Christian society, as our only guide and only re- 
demption from the aberrations which spring from the 
reason, and the concisions which spring from the will 
of man* 
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THE BELATTON OF THE HOLT GHOST TO THE LETTER 
OF SCEEPTUEE. 

The two divine truths which reign, and will reign 
for ever over the whole kingdom of faith and of the- 
ology, are the infallibility of the Ohnrch, and the in- 
spiration of the Scripture; or, in other words, the 
relation of the Holy Spirit of Gtod to the Word of 
Q-od written and unwritten. 

These two divine truths,- when contemplated as 
doctrines — or rather these two divine facts, whep con- 
templated in the supernatural order of grace — ^have 
had, like other dogmas, their successive periods of 
simple aflirmation and simple belief— incipient con- 
troversy and partial analysis — ^and wiU probably have 
their formal contradiction, their last analysis, and 
their final scientific definition. 

The history of the infallibility of the Church and 
of the inspiration of Holy Scripture will then be 
written like as the history of the Immaculate Ooncep- 
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tion, which has now been closed by the dogmatic Bull 
of Pins IX. 

It is far from my thoughts to pretend to give here 
the history of so great and delicate a doctrine as 
Inspiration, bnt it may not be nnseasonable to trace 
a slight outline of a subject which has now fixed upon 
itself an anxious attention in our country at this time. 
The Protestant Keformation staked its existence upon 
the Bible; and as Protestants have extensively denied 
or undermined its inspiration, no other subject can be 
so vital to their religion, or more opportune for us. 

The Church of England has lately been thrown 
into much excitement, and public opinion has been 
not a little scandalized, by the appearance of works 
denying in great part the inspiration of Holy Scrip- 
ture. And yet there is nothing new in the rise of 
such errors. Error has its periodic times. What is 
passing now, has returned in every century, almost 
in every generation. It is not new to the Catholic 
Church to have to combat with the depravers of 
Holy Writ ; for there has been a line and succession 
of gainsayers who have denied the Divine veracity 
and authenticity, either in whole or in part, of the 
written Word of God* Even in the lifetime of S. 
John, the Cerinthians rejected all the New Testa- 
ment except the Gospel of S. Matthew and the Book 
of Acts. In the second century, the Carpocratians 
rejected the whole oi the Old Testament; Marcion 
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and Cerdon denounced it as the fabrication of an evil 
deity, and acknowledged only tHe Q-ospel of S. Luke 
and the Epistles to Timothy and Titus. In the third 
century the Archontici rejected the Old Testament ; 
the Apellitae, the Severiani, and the Eucharitee re- 
jected most of the Old Testament and of the New. 
In the fourth, the Alogi, the Gnostics, and the 
Manichfleans rejected the greater part both of the 
Jewish and of the Christian Scriptures. Faustus the 
Manichsean, and others, against whom S. Ambrose 
and S. Augustine wrote in the fourth and fifth cen- 
turies, accused the Old Testament of immorality, 
contradiction, and intrinsic incredibility, as others 
have done since. The Apociyphi received only the 
Prophets and Apostles. In the eighth century, the 
Albanenses, Bajolenses, Concordenses — ^names known 
only to students — ^repeated the errors of Marcion. 
Herman Eissuich, in the fifteenth century, rejected 
the whole of Scripture as imperfect and useless: 
David Q^orgius revived this impiety in the sixteenth 
century. Luther and his followers rejected the 
Epistle of S. James, the Hebrews, the third of S. 
John, the second of S. Peter, and the Apocalypse. 
The libertini held all the Scriptures to be fables. 
The Ambrosians, claiming for themselves divine reve- ' 
lations, despised both the Old Testament and the New. 
This brings us to the seventeenth century, in which 
modem infidelity began to appear, and the Bational- 
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istic criticism to arise. In the eighteentli and the 
present century there is no book of the Old or New 
Testament which has not been rejected by some among 
the Rationalistic or Neologian critics of Germany. 
The author to whom the modem errors on the subject 
of Inspiration may be ascribed is Spinoza. He first 
reduced to a complete statement aU the objections 
which can be brought against it. He was the father 
of the sceptical criticism which in tha seventeenth 
century inundated HpUand and Germany, and found 
its way over into England. It is a remarkable fact that 
Schleiermacher, whose writings Have extensively prop- 
agated the Rationalistic movement both in Germany 
and in England, sacrificed a lock of his hair as a token 
of pious veneration on the grave of Spinoza.* After 
Spinoza, Le Clerc, in 1685, published his letters 
entitled ^Sentimens de quelques Th^ologiens de 
HoUande,' which excited a great sensation especially 
in England. They were a mere reflection of Spi- 
noza. 

It is, therefore, no new thing in the history of the 
Church, nor, indeed, in the history of England since 
the Reformation. From the Deistical writers down 
to Thomas Paine, there has never wanted a suc- 
cession of critics and objectors who have assailed 
the extrinsic or intrinsic authority of Holy Scrip- 
ture. 

' Lee <m Inspiration^ App. 0. p. 450. 
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So far it is no new thing. But in one aspect, in- 
deed, it is altogether new. It is new to find this 
form of scepticism put forth by writers of eminence 
for dignity -and personal excellence, and mental cul- 
tivation, in the Church of England ; by men, too, who 
still profess not only a faith in Christianity, but 
fidelity to the Anglican Church. Hitherto these 
forms of sceptical unbelief have worked outside 
the Church of England, and in hostility against 
it. Now they are within, and professing to be of it 
and to serve it. Unpalatable as the truth may be, 
it is ceiAain that a Eationalistic school imported from 
Germany has established itself within the Church of 
England; that its writers are highly respectable and 
cultivated men, and that though they may be few, 
yet the influence of their opinions is abeady widely 
spread, and that a very general sympathy with them 
already extends itself among the laity of the Angli- 
can Church. This is certainly a phenomenon alto- 
gether new. 

Before entering upon the subject of this chapter, 
it would seem, therefore, to be seasonable to ex- 
amine briefly the present state of the subject of In- 
spiration in the Church of England, and contrast 
with it the teaching of the Catholic Church upon this 
point. 

And first, as to the doctrine of the Church of Eng- 
land on Inspiration, it is to be remembered that 
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though the Canon of Scripture was altered by the 
Anglican Reformation, the subject of inspiration was 
hardlj discussed. The traditional teaching of the 
CathoKc Theology, with its various 'opinions, were 
therefore passively retained. The earlier writers, such 
afl Hooker, repeat the traditional formulas respect- 
ing the inspiration and veracity of Holy Scripture. 
Hooker's words are, * He (that is, God) so employed 
them (the Prophets) in this heavenly work, that they 
neither spake nor wrote a word of their own, but 
uttered syllable by syllable as the Spirit put it into 
their mouths.' * Such was more or less the tone of 
the chief Anglican Vriters for a century after the Ref- 
ormation. 

Perhaps the best e3cample of the Anglican teach- 
ing on the subject will be found in Whitby's general 
Preface to his ^ Paraphrase of the Gospels.' His opin- 
ion is as follows. He begins by adopting the distinc- 
tion of the Jewish Church between the * Prophets ' 
and the ' Chetubin,' or holy writers, and therefore be- 
tween the ' inspiration of suggestion ' and the * inspira- 
tion of direction.' 

He then lays down — 

1. First, that where there was no antecedent 
knowledge of the matter to be written, an inspiration 
of suggestion was vouchsafed to the Apostles ; but that 
where such knowledge did antecedently exist, there 

" JTorAw, vol. m. p. 62. Ed. Keblfj. 
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was only an inspiration exciting them to write snch 
matters, and directing them in the writing so as to 
preclude all error. 

2. Secondly, that in writing those things which 
were not antecedently known to them, either by 
natural reason including education, or previous reve- 
lation — e,g. the Incarnation, the vocation of the 
Gentiles, the apostacy of the latter times, the prophe- 
cies of the Apocalypse — they had an immediate -sug- 
gestion of the Holy Spirit. 

3. Thirdly, that in all other matters they were di- 
rected so as to preclude error, and to confirm the truth 
whether by illumination in the meaning of the previ- 
ous revelation, or by reasoning. 

4. Fourthly, that in the historical parts of the New 
Testament they were directed in all that is necessary 
to the truth of the facts related, but not as to the 
order or accessories of such events, unless these things 
affected the truth of the facts. 

5. Fifthly, that in relating the words or discourses 
of our Lord and of othejrs^ they were directed so as 
to preclude aU error as to the substance, but not so as 
to reproduce the words. 

6. Lastly, that the inspiration or di^ne assistance 
of the sacred writers was such as * will assure us of the 
truth of what they write, whether by inspiration of 
suggestion, or direction only ; but not such as would 



142 THB BBLAtlOH OF THE HOLT QH08T 

imply that tiieir very words were dictated, or their 
phrases stiggested to them, by the Holy Ghost.' * 

In Bishop Bmnet may be seen a somewhat less 
explicit tone. He says, *The laying down a schenae 
that asserts an immediate inspiration, which goes to 
the style, and to every tittle, and that denies any error 
to have crept into amy of i^ copies^ as it seems on the 
one hand to raise the honour of Scripture very highly, 
so it lies open on the other hand to great difficulties, 
which seem insuperable on that hypothesis.' ' 

Such was the current teaching of the most respect- 
able class of Anglican divines, men of true learning 
and of sound judgment, in the best century of the 
Church of England. But I need quote no more. Let 
us now examine one or two of the modem opinions on 
the same subject. 

A member of thd University of Oxford writes4ts 
follows : — ^ The Bible is none other than the voice of 
Him that sitteth upon the throne. Every book of it, 
every chapter of it, every verse of it, every word of it, 
every syllable of it, every letter of it, is the direct ut- 
terance of the Most High.'* A member of Trinity 
College, Dublin, writes as follows : — * The opinion that 
the subject-matter alone of the Bible proceeded from 
the Holy Spirit, while its language was left to the un- 

» Whitby'B Paraphrase, Gen. Pref. p. 6-7. Ed. London, 1844. 
• Burnet, Mqxmtionofihe TMr^ine Articles, p. Ill Ed. Oiford. 
' Borgon, Inspiration and Interpretation offfofy Boripttire, p. 89, 
quo^d by Dr. Colenso, part i. p. 6. 
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aided choice of the varions writers, amountB to that 
fantastic notion which is the grand fallacy of many 
theories of Inspiration; namely, that two diflferent 
spiritual agencies were in operation, one of which pro- 
duced the phraseology in its outward form, while the 
other created within the soul the conceptions and 
thoughts of which such phraseology was the expression. 
The Holy Spirit, on the contrary, as the productive 
prmciple^ embraces the entire activity of those whom 
He inspires, rendering their lianguage the Word of 
God. The entire substance and form of Scripture, 
whether resulting from revelation or natural knowl- 
edge, are thus blended together into one harmonious 
whole.' * Once more. Dr. Arnold writes as follows : 
* An inspired work is supposed to mean a work to 
which God has communicated His own perfections ; 
so that the slightest error or defect of any kind in it is 
inconceivable, and that which is other than perfect in 
aU points cannot be inspired. This is the unwarrant- 
able interpretation of the word Inspiration. . . • Sure- 
ly many of our words and many of our actions are 
spoken and done by the inspiration of God's Spirit. 
. . . Yet does the Holy Spirit so inspire us as to com- 
municate to us His own perfections ? Are our best works 
or words utterly jBree from error or from sin ? "' Mr. 
Jowett, in his well-known Essay on the ^ Interpreta- 

' Lee en ike InyjiraHon of Holy Scrvpture^ pp. 82, S3. 
" Arnold's Sermons, quoted by Stanley, The Bible, its Form, and its 
Substance, Preface, vii. viii. ix. 
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tion of Scripture/ after reciting the connnonly-received 
theories of Inspiration, proceeds as follows: — *Nor 
for any of the higher or supernatural views of Inspira- 
tion is there any foundation in the Gospels or Epistles. 
There is no appearance in their writings that the 
Evangelists or Apostles had any inward gift, or were 
subject to any power external to them different from 
that of preaching or teaching which they daily exer- 
cised ; nor do they anywhere lead us to suppose that they 
were free from error or infirmity. . . .The nature of 
Inspiration can only be known from the examination 
of Scripture. There is no other source to which we 
can turn for information ; and we have no right to as- 
sume some imaginary doctrine of Inspiration like the 
infallibility of the Eoman Catholic Church. To the 
question, What is Inspiration i the first answer there- 
fore is, That idea of Scripture which we gather from 
the knowledge of it. ' ' Dr. WiUiams says, * In the 
Bible, as an expression of devout reason, and therefore 
to be read with reason in freedom, he [Bunsen] finds 
a record of the spiritual giants whose experience gen- 
erated the religious atmosphere we breathe.' 

I do not undertake to do more than recite these 
opinions of clergymen of the Churoh of England. It 
is not for us to say what is the authoritative doctrine 
of that body; but it has been recently declared by the 
highest Ecclesiastical tribunal, that the views of In- 

* JSkdoys and Eeviem, pp. 845, Zi*1, 
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spiration last given aris not inconsistent with the An- 
glican formularies. Dr. Lnshington expressed himself 
as follows: — *As to the liberty of the Anglican clergy 
to examine and determine the text of Scripture, I ex- 
ceedingly . . . doubt if this liberty can be extended 
beyond the limits I have mentioned, namely, certain 
verses or parts of Scripture. I think it could not be 
permitted to a clergyman to reject the whole of one 
of the books of Scripture.' ' 

It is evident from the above quotations that the 
theory of Inspiration among many prominent men in 
the Anglican Church has been moving in the direction 
of the German Neology. 

Let us now turn to the CathoUc doctrine. The 
Catholic Church has expressed itself authoritatively 
on the subject of Holy Scripture and its Divine char- 
acter in the following points : — 

1. That the writings of the Prophets and Apostles 
are Holy Scripture ; or in other words, that certain 
sacred books exist in its custody in which the ^ Veritas 
et disciplina' of Christ is partly contained; 'perspi- 
ciens hanc veritatem et disciplinam contineri in libris 
Bcriptis et sine scripto traditionibus.' ' 

2. That God is the Author of these sacred books. 
It declares both the books and the traditions to be 
given to the Church, * Spiritu Sancto dictante,' by God 

^ Judgment— Bishop of SaUsbury versm Williams, p. 16. 
• ConeU. Trid. sess. iv. 
7 
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TTiiTiBftlfj and that He is the Author of all such books 
and traditions, both of the Old and of the New Tes- 
tament : * omnes libros tarn Veteris qaam Novi Testa- 
menti quum utriusque unus Deus sit auctor.' * 

3. That the sacred books are so many in number, 
and are such by name ; that is, the catalogue or canon 
of the Old and New Testament. The canon declared 
by the Oouncil of li^tit is that of the Council of Flor- 
ence in the fourteenth century, of Constantinople in 
the sixth, of Carthage in the fourth, and . of the 
Pontifical declarations of S. Innocent and S. Gela- 
sius. 

4u That these books in their int^rity, and with 
all their parts ^ libros integros cnm omnibus suis parti- 
bus,' are to be held as sacred and canonical ; that is, 
to be inspired, and to have God for their Author, 
which excludes the supposition that any part of 
such books is merely of human authorship, and there- 
fore that falsehood or error can be found in them. 
This declaration, though made explicitly of the Latin 
version called the Vulgate, appUes k fortiori to the 
Holy Scriptures objective sumptse. It is made also 
under anathema. 

6. That the Latin version called the Vulgate is 
authentic, *pro authentica habeatur." 

These five points are, I believe, all that the 
Catholic Church has authoritatively declared. To 

> ConeU. THd, sess. iv. * Jhid. 
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these every Catholic yields assent. But beyond 
these nothing is of obligation. And whatsoever I 
may add .belongs to the r^on, not of faith, but of 
theology, not of the Councils and Pontiffs, but of the 
Schools. 

And first we will begin with the period of simple 
faith. 

The Catholic Church, in inheriting the canon of 
the Hebrew and of the Hellenistic books from the 
synagogue, inherited with them the belief of inspira- 
tion current among the Jews, by whom the opera- 
tions of the Divine Spirit were believed to extend 
to the whole substance and form, the sense and the 
letter, of Holy Scripture. 

Such was evidently the belief of the early Christian 
writers. The writings of the Fathers both of the 
East and West show that they extended the in- 
spiration of the Holy Ghost to the whole of Scripture, 
both to its substance and to its form ; so that it is al- 
together pervaded by the mind, voice, and authority 
of God. 

For instance, S. Iren»us says, * The Scriptures are 
perfect, being dictated by the Word of God and by 
His Spirit.'' 

S. Macarius says, * God the King sent the Holy 
Scriptures as His epistles to men.' ■ 

S. John Chrysostom says, * What things the Scrip- 

> CorOra ffcer. Ub. u. c. 41 ' Sbm, XXXIX. p. 476. 
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tures promulgate, the Lord promulgated.'* Again, 
*A11 that is in Scripture we must thoroughly ex- 
amine ; for all are dictated by the Holy Ghost, and 
nothing is written in them in vain.' ' Again, ' The 
mouth of the Prophet is the mouth of God.' • Again, 
*The Divine Scripture declares nothing vaguely or 
without intention, but every syllable and every point 
haa some mystery hidden in it.' * Not an iota, not 
a point, in Scripture is there in vain.* Again, 
* Nothing in the Divine Scriptures is superfluous, for 
ihey are dictated by the Holy Ghost.' These might 
be extended to any length. S. Basil says, ^Let 
therefore the Scriptures, which are inspired of God, 
decide for us.' * S. Gregory of Nazianzum says, * But 
we who extend the diligence (t. e. the operation) of 
the Spirit even to every, the least point and line (of 
the Scriptures), will never grant, for it is not right 
we should, that even the least actions by them com- 
memorated were written without intention."' S. 
Gregory Nyssen says, ^ Whatever the Sacred Scrip- 
tures declare are the utterances of the Holy Ghost. 
Therefore, the holy Prophets filled by God are inspired 
by the power of the Holy Ghost, and the whole of 
Scripture is therefore said to be divinely inspired.' * 

• Horn, J>€ ZazarOy torn, i p. 766. ' JETom. XXXVL in S, Joan, 

• Horn, XIX, in Acta App, * Horn, XVm, in G^eneiim, 
■ Bom. XXL d XML in (hn, • Epi»U ad Eustaifwwn, 

^ Oratio JSectrnda, Beet. cir. torn. i. p. 60. 

• Orat, VL cord, Mtnom. torn. ii. p. 606. 
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I will only add one more, S. John Damascene 
says, ' The Law, Prophets, Evangelists and Apostles, 
Pastors and Doctors, spoke by the Holy Ghost ; so 
that the whole Scripture inspired by God without 
doubt is usefuL' ' 

For the Latin Fathers, passages naight be indefi- 
nitely multiplied.- The following will suffice. S. 
Augustine says of the Scripture, * In it God Himself 
speaks.'* ^Holy Scripture is the handwriting of 
God,'* *the adorable style and pen of the Spirit of 
God.'* *The faith wavers if the authority of the 
Divine Scriptures is shaken.' * ' They are labouring 
to destroy the authority of the Holy Scripture, who 
ascribe to it any falsehood.' * ' Li Scripture there is 
no place for either emendation or doubt.' " 

S. Gregory the Great says, 'The author of the 
book is the Holy Ghost. He therefore wrote these 
things who dictated them to be written. He Him- 
self wrote who inspired them in the act of writing.* 
Whatsoever the Fathers declare in the sacred oracles, 
they declare not from themselves, but they received 
them from God.' * 

» De Fide Orthod, lib. iv. c. 11, 

' S. Aug. ConfesB. lib. xiii. cap. 44, torn. I p. 241. 

* S. Aug. EnarraL in Fs. cxliy. cap. 17, torn. \y, p. 1620, 

* S. Aug. Gonfeaa. lib. Tii. cap. 27, torn, i p. 143. 

* S. Aug. De Doet, Christ, lib. L cap. 41, torn, iil p. 18. 

* S. Aug. De Sand, Virg. cap. lY, torn. vi. p. 848. 

^ S. Aug. cowtr, Faua. lib. xL capp. iy. and ▼. torn, yiii pp. 221, 222. 

' S. Greg. Mor, in Job^ pnef. cap. i sect 2, torn, i p. 1, 

' S. Gr^. lib. ill in prim. Reg. cap. L sect 8, torn. ill. pars. 2, p. 115. 
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S. Ambrose, speaking of the sacred authors, says, 
'They wrote not by art, but by grace. For they 
wrote those thmgs which the Spirit gave them to 
speak/ 

Such are the statements of three of the four great 
doctors of the Church. 

It is clear that these Fathers had no thought of 
error or uncertainty in the sacred text, but extended 
the dictation of the Holy Spirit to the whole extent 
of the books of the Old and New Testament aa simply 
the Word of God. They may be taken to represent 
the mind of the whole Church in the ages which went 
before the period of controversy as to the nature of 
Inspiration. 

The next period of the subject is that of analysis 
as to the nature and limits of Inspiration. But as I 
am not pretending to write its history, aU I will at- 
tempt is to state the two opinions which exist among 
Catholic theologians since the Council of Trent. 

1. The first is that of the older writers, who main- 
tain that every particle and word of the Canonical 
books was written by the dictation of the Holy Spirit. 

Such, as I have shown, was certainly the language 
— 1 wiU not say the opinion — of most of the Fathers 
both of the East and of the West. They spoke of the 
New Testament much as the Elder Church spoke of 
the Old. I say the language — ^not the opinion — ^be- 

' S. Amb. jBJ!)p, class. I epist vm, sect. I torn, ill p. 817. 
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cause it is evident that they were occupied with the 
sole intention of affirming the Canonical books to be 
the Word of God, without entering analytically into 
the questions which a later criticism forced upon the 
Scholastic theologians. 

This opinion is stated by Habert in the Prole- 
gomena to his Theology as follows: 'Tostatus on 
Kumbers, chap, zi., Estios on 2 Timothy, chap, iii., 
and many theologians of weight, affirm that every 
word was inspired and dictated by the Holy Spirit, 
so that the composition and style of the language is to 
be ascribed to Him.^ 

The Faculties of Louvain and Douai censure the 
opposite opinion as a departure from orthodoxy. So 
in their censure they declare, ^ It is an intolerable and 
great blasphemy, if any shall affirm that any otiose 
word can be found in Scripture. All the words of 
Scripture are so many sacraments (or mysteries). 
Every phrase, syllable, tittle, and point is full of a di- 
vine sense, as Christ says in S. Matthew, " a jot or a 
tittle shall not pass from the law." ' They go on to 
quote S. John Chrysostom, S. Augustine, S. Bernard, 
and the Fathers generally. 

Melchior Canus is supposed to be of this opinion.* 
In his second book Be Looia Thed.^ after stating and 
refuting the opinions ^ of those who thought that the 

> HabeH, Fri:iieg, in TheoL pp. 41, 42. 

' Melobior Canus, Loe, Theol, lib. il cap. xvil 
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Bacred writers in the Canonical books did not always 
speak by the Divine Spirit,' he establishes the follow- 
ing proposition : that * every particle of the Canonical 
books was written by the assistance of the Holy Spirit' 
He says, ^ I admit that the sacred writers had no need 
of a proper and express revelation in writing every 
particle of the Scripture ; bnt that every part of the 
Scripture was written by a peculiar instinct and im- 
pulse of the Holy Ghost, I truly and rightly contend.' 
After saying that some things were known to them by 
supernatural revelation, and others by natural knowl- 
edge, he adds, ^ that they did not need a supernatural 
light and express revelation to write these latter truths, 
but they needed the presence and peculiar help of the 
Holy Ghost, that these things, though they were hu- 
man truths, and known by natural reason, should 
nevertheless be written divinely and without any 
error.' 

The same is also the teaching of Bafiez, and of the 
Dominican theologians generally. 

2. The other opinion, which is that of Bellarmine 
— ^and I believe I may say, of the Jesuit theologians, 
and of a majority of the more recent writers on In- 
spiration — ^is, that the whole matter of Holy Scrip- 
ture was written by the assistance of the Holy Spirit, 
but not the whole farm dictated by Him ; or, in other 
words, ^ res et sententias ' — ^the sense and substance ; 
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* non verba et apices ' — ^not every particnlar word or 
letter. 

But, before we enter into the detail of this ques- 
tion, it may be well to give, in a few words, the 
history of a controversy which, in the sixteenth and 
seventeenth centuries, promoted the analysis of the 
subject, and left it in its present form. It may be said 
to have arisen out of the excesses of the Lutheran 
Reformation. 

The account given by Mosheim of the opinions of 
Luther and of the Lutherans is as follows. He says 
that Luther taught that the rruxtter of the Holy Scrip- 
ture — ^thatis, the truths contained in it — are from the 
Holy Ghost ; but ih^form — ^that is, the style, words, 
phrases, and construction — are from the writer. When 
Catholic theologians replied that this opened the way 
for error into the sacred text, certain followers of 
Luther went into the other extreme, and taught, as the 
younger Buxtorf,* that the Hebrew vowel-points and 
accents are inspired. 

It appears also that Erasmus expressed himself at 
one time with very little caution. In his commentary 
on the 2nd chapter of S. Matthew, he said, ^Sive quod 
ipsi EvangelistfiB testimonia hujusmodi non e libris 
deprompsenmt ; sed memoriss fidentes, ita ut lapsi 
sint.' ^ Whether it be that the Evangelists did not 
draw their narratives from records, but trusted to their 

' Lee on Intpiraiion, Appendix 0. p. 486. 
1* 
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memory, and 00 fell into error.' Eckius wrote to him, 
^ Audi, mi Erasme, arbitrarisne ChriBtiannm patienter 
latorom Evangelistas in Evangeliis lapsofi! Si hie 
yacillat S. Scriptorsd anetoritas, quad pars alia sine ens- 
picione erit' ' Erasmus was attacked by the Salman- 
ticenses and other Spanish theologians. He after- 
wards explains himself, though not very firmly or 
frankly, but the objectionable words were erased from 
the next edition of his Commentary. 

The next discussion on the subject of Inspiration, 
among Catholic theol(^ians, arose during the Jan- 
senist Controversy. In 1586, Lessius and Hamel, in 
their lectures at Louvain, taught the following propo- 
sitions : — 

1. ' Ut aliquid sit Scriptura Sacra, non est necessa- 
rium, singula, ejus verba inspirita esse a Spiritu 
Sancto.' ^ That a book be Holy Scripture, it is not 
necessary that every word of it be inspired by the 
Holy Ghost.' 

2. ' Kon est necessariura ut singulse, veritates et 
sententisB sint immediate a Spiritu Sancto ipsi Scrip- 
tori inspiratffi.' ^ It is not necessary that every truth 
or sentence be immediately inspired into the writer by 
the Holy Ghost.' 

8. ^ liber aliquis (qualis forte est secundus Macha- 
bseorum) humana industria sine assistentia Spiritus 

* Lee on IfupiraHon^ Appendix 0. p. 481 J^oimi Opp, ep. 808, 
torn, iii 296. 
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Sancti scriptus, si Spiritas Sanctus postea testetur 
nihil ibi esse falsum, efficitirr Scriptura Sacra.' * * X 
book (sucb as perhaps the 2nd of Maccabees), written 
by hnman industry, without the assistance of the 
Holy Ghost — ^if the Holy Spirit afterwards testify 
that nothing false is contained in it — ^becomes Holy 
Scripture.' 

These propositions were at once assailed. The 
Archbishops of Cambrai and Mechlin sent them to 
the Faculties of Douai and Louvain.' They were 
condemned by both. The third was especially cen- 
sured. Estius, who drew up the censure, in his * Com- 
mentary on the Epistles ' gives his own opinion as 
follows : ^ Prom this passage it is rightly and truly 
established, that all the sacred and canonical Scripture 
is written by the dictation of the Holy Ghost; so that 
not only the sense, but every word, and the order of 
the words, and the whole arrangement is from God, as 
if He were speaking or writing in person. For this 
is the meaning of the Scripture being divinely in- 
spired.' • 

Lessius and Hamel appealed to the Sorbonne. 
The Faculty of Paris did not approve either of the 
Jesuit propositions, nor of the censures of Louvain 
and Douai. The Faculties of Mayence, Treves, In- 

* See JTieol. Wirceburg, torn. I p. 28. 

«n)icL 

' EsHi Comment in Ep,^ad Tunath. cap. iii. 16. 
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goldstadt, and Some disapproved the censures ; but 
Bfztos Y. imposed silence until the Holy See should 
pronounce. The subject has never been decided. 
The censures are given by D'Argentre, in his 
^Oolectio Judiciorum de novis Erroribus/ and the 
Jesuit propositions are defended by P. Simon, in 
his * Histoire Critique du Texte du iN'ouveau Testa- 
ment.' * 

About fifty years after, that is in a.d. 1660, Hol- 
den published his^Divinse Fidei Analysis,' in whioh 
he maintained a theory of inspiration which is certain- 
ly open to some, if not to all the censures which were 
directed against it. I hope, however, that his ortho- 
doxy may be maintained, though somewhat at the ex- 
pense of his coherence. 

The passage which caused the censure of P. Simon 
is to be found in the fifth chapter of the first book, and 
is as follows : — * Auxilium speciale divinum prsestitum 
auctori cujuslibet scripti, quod pro verbo Dei recipit 
£cclesia, ad ea solummodo se porrigit, quae vel sint 
pure doctrinalia, vel proximum aliquem, aut necessa- 
rium habeant ad doctrinalia respectum: in iis vero 
qus6 non sunt de instituto Scriptoris vel ad alia refer- 
unter, eo tantnm subsidio Deum illi adfdisse judicamus, 
quod piissimis cseteris auctoribus commune sit.'* 

This, at first sight at least, would seem to imply 

* ^mon, HiOoiref &c., ch. zxiii. 

• Divina Fidei Anal^^ lib. L a r. p. 48. 
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that in all matters not of faith or morals the inspired 
writers were liable to err like any other pious men. 
Nevertheless, in three places Holden affirms that the 
books of Scripture are absolutely free from all error. 
In the first section of the same chapter he defines the 
Scripture as a document containing truth, and nothing 
^ a veritate quacunque dissonam vel alienam.' In the 
third he says, ^ Quamvis enim nullam complectatur 
Scriptura falsitatem.' In the third chapter of the sec- 
ond book he says, ' Quamvis falsitatis arguerenon licet 
quicquid habetur in Sacro Codice, veruntamen quflB ad 
religionem non spectant, Oatholicse Fidei articulos nul- 
latenus astruunt.' It is evident, then, that he denied 
tiie presence of any thing false or erroneous in Holy 
Scripture ; that if he limited the infaUible assistance of 
the H^oly Spirit to matters of faith and morals, he sup- 
posed that the whole of the sacred text was written by 
such assistance as, in fact, excluded all error ; or, in 
other words, that if the sacred writers in other matters 
might have erred, they never did. 

I notice this because it is well to show how little 
the name of Holden may be quoted by those who, at 
this day, maintain that the inspired writers, in matters 
not of faith and morals, did err ; and because even the 
writer in Bergier's Dictionary seems so to represent 
him, and, I regret to add, Pere Matignon.^ 

We have now before us the main lines of opinion 

' La LibertS de VesprU humam doM la F<n CaihoHque, p. 187. 



158 THB BELATION OF THE HOLY GHOST 

which have eziBted among Catholic divines on the sub- 
ject of Inspiration. They have never been mnch mod- 
ified to this day. The one affirms the inspiration both 
of the matter and the form of Holy Scripture ; the 
other, of the matter only, except so far as the doctrine 
of faith and morals, all error of every kind being ex- 
cluded by a special and infallible assistance. To these 
two opinions some would add that of Hold^i as a third ; 
namely, that this special assistance is limited to faith 
and morals, all error being nevertheless excluded, 
though the assistance in other subject-matters is only 
of an ordinary kind ; but, I think, without sufficient 
foundation, for the reasons I have given. 

In order to appreciate more exactly the reach of 
these opinions, it will be well to examine theip some- 
what more intimately, and to fix the sense of the terms 
used in the discussion of the subject. 

(1 .) First, then, comes the word Inspiration^ which 
is often confounded with JSevelation. 

Inspiration, in its ;^8t mtenMony signifies the ac- 
tion of the Divine Spirit upon the human, that is, upon 
the intelligence and upon the will. It is an intelligent 
and vital action of God upon the soul of man ; and 
* inspired ^ is to be predicated, not of books or truths, 
but of living agents^ 

In its second intentiony it signifies the action of the 
Spirit of God upon the intelligence and wiU of man, 
whereby any one is impelled and enabled to act, or to 
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speak, or to write, in some special way designed by the 
Spirit of God. 

In its still more special and technical i/ntenUon^ it 
signifies an action of the Spirit npon men, impelling 
them to write what God reveals, snggests, or wills that 
they should write. But inspiration does not necessa- 
rily signify revelation, or suggestion of the matter to 
be written. 

(2.) Secondly, Hevelalion signifies the unfolding to 
the intelligence of man truths which are contained in 
the intelligence of God, the knowledge of which with- 
out such revelation would be impossible. Men may 
be the subjects of revelation, and not of inspiration ; 
and they might be the subjects of inspiration, and not 
of revelation. 

(3.) Thirdly, StiggegHon, in the theory of inspiration, 
signifies the bringing to mind such things as God wills 
the writer to put in .writing. All revelation is sugges- 
tion, but not all suggestion revelation ; because much 
that is suggested may be of the natural order, needing 
no revelation, being already known by natural reason, 
or by historical tradition and the like. 

(4.) Fourthly, by Assistance is understood the prea- 
ence and help of the Holy Spirit, by which the human 
agent, in fuU use of his own liberty and powers — such 
as natural gifts, genius, acquired cultivation, and the 
like — executes the work which the Divine Inspiration 
impels him to write. 
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There are three kinds of assistance. 

(1.) First, there is the assistance afforded by the Holy 
Spirit to all the faithful, by which their intelligence is 
illnminated and their will strengthened, withont ex- 
empting them from the liability to error. 

(2.) Secondly, there is the assistance youchsafed to 
the Church diflEused throughout the world or congre- 
gated in council, or to the person of the Vicar of 
Jesus Christ, speaking ex cathedra, which excludes all 
liability to error within the sphere of faith and morals, 
and such facts and truths as attach to them (of which 
relations the Church is the ultimate judge), but does 
not extend to the other orders of purely natural 
science and knowledge. 

(3.) Lastly, there is the assistance granted as a ^ gra- 
tia gratis data ' to the inspired writers of the Holy 
Scripture, which excludes all liability to error in the 
act of writing, not only in matters of faith and morals, 
but in all matters, of whatsoever kind, which by the 
inspiration of God they are impelled to write. 

The Jesuits, in the * Theologia Wirceburgensis,' 
sum up the subject in the following way: — ^The 
authorship of God ^ may be conceived in three ways. 
First, In/ special assistancey which preserves the 
writer from all error and falsehood. Secondly, by 
inspiration^ which impels the writer to the act of 
writing, without, however, destroying his liberty. 
Thirdly, Jy revelatnxmy by which truths hitherto un- 
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known are manifested.' They tihen aflinn, ^ that God 
specially inspired the sacred writers with the truths 
and matter expressed in the sacred books.' ' 

Perhaps it may be more in accordance with the 
facts of the case to invert the order, and to say 
that what we call Inspiration, in the special and 
technical sense, includes the three following opera- 
tions of the Holy Ghost upon the mind of the sacred 
writers : — 

(1.) First, the impulse to put in writing the matter 
which God wills they should record. 

(2.) Secondly, the suggestion of the matter to be 
written, whether by revelation of truths not previously 
known, or only by the prompting of those things which 
were already within the writer's knowledge. 

(3.) Thirdly, the assistance which excludes liability 
to error in writing aU things, whatsoever may be sug- 
gested to them by the Spirit of God to be written. 

From this follow two corollaries : — 

1. That in the Holy Scripture there can be no false- 
hood or error. 

2. That God is the author of all inspired books. 

The enunciation of these two axioms of Chris- 
tianity has elicited in all ages a series of objections. 
It would be impossible to enumerate or to recite them 
all : I will, therefore, take only the chief categories, so 

' T'heoL Wireeburgentu^ torn. I pp. 15, 16. 
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to say, of the difficulties which are supposed to exist 
in Holj Scripture. 

1. First, it was alleged by the Manichseans or 
Mardonites that the Old Testament was both evil 
and discordant with the New. 8. Angustine wrote a 
book called ^Contra Adyersarinm Legis et Frophe- 
tarum/ in refutation of a manuscript said to be found 
at Carthage in a street by the sea-«hore, and read in 
public to the people, ^multis confluentibus, et ad- 
tentissime audientibus.' The sum of the book was, 
that the maker of the world was evU, and the creator 
of evil ; that he was cruel, because he inflicted death 
for trifling causes, as on the sons of Heli, also upon 
infants and innocents ; that he could not be the true 
God, because he delighted in sacrifices : and that the 
Flood was not sent because of sin, because mankind 
was worse after it than before.* I need not give 
more examples : I quote these only to show that this 
form of objection is not new. 

2. Secondly, it has been objected that the Evan- 
gelists are discordant with each other. This also was 
treated by S. Augustine, by S. John Ohrysostom, and 
has produced a whole Bibliotheca of Harmonies. 

3. Thirdly, that the Holy Scriptures contain errors 
in science, history, chronology, and the like. 

This objection is chiefly of modem date. The late 
Dr. Arnold expresses himself as follows : — ^ I would 

' S. Aug. torn. viiL p. 060. 
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not give unnecessary pain to any one by an enumera- 
tion of those points in which the literal historical 
statement of an inspired writer has been vainly de- 
fended. Some instances will probably occur to most 
readers ; others are, perhaps, not known, and never 
will be known to many.' ' His disciples naturally fol- 
low the same line. The writers of the * Essays and 
Beviews ' are bolder and more explicit. 

It is, however, with surprise that I find the Abb6 
Le Noir writing in these terms : ^ There are in Holy 
Scripture faults of geography, chronology, natural 
history, of physical science — of science generally ; in 
short, perhaps, also philosophical inaccuracies, and 
literary errors against real and unchangeable good 
taste.' These faults, he says, concern ^the idea 
itself,' that is, the matter of Holy Scripture, not the 
form only, and are not to be explained by errors of 
copyists.' * 

4. Fourthly, that the Holy Scripture contains ex- 
pressions of hope, uncertainty, and of intentions never 
accomplished; of advice declared to be simply per- 
sonal, not of Divine suggestion ; all of which are evi- 
dently of human authorship, and therefore liable to 
error.* 

^ Dr. Stanley on the Bihle^ &c, Preface, p. ix. 

* DieUonnaire det Bdmumiet de la JSauon etdela Fo% pp. 921, 2. 

' In order to show that the inspired writers did not always write by 
inspiration, and that what they wrote without inspiration they wrote 
only as men liable to error, a well-known writer has lately quoted such 
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6. Fifthly, that much of the matter of Holy Scrip- 
ture is intrinBically incredible. Passing over all other 
examples of this objection in the past, and in other 
conntries, I will name only the works of Dh Oolenso 
on tihe Pentatench. 

paflngw u the fonowing from the oommenUrieB of S. Jerome on the 
words of S. Paul : * Although I be rude in speech, yet not in knowledge ' 
(2 Cor. 3d. 6). 

* Therefore Hebrew of the Hebrews as he was, and most learned m 
his yemaoular tongue, he was not able to express the profundity of his 
meaning in a language not his own : nor did he much heed the words so 
long as the sense was secure' (S. Hierom. Com. lib. iii. ad Gal cap. vi. 
torn. It. p, 809). 

Agun on the third chapter to the Ephesians he says : ' He, there- 
fore, who committed solecisms in his words, and could not express an 
hyperbole or complete a sentence, boldly claims for himself wisdom, and 
says, according to the revelation the mystery is made known unto me' 
(n>. ad Ephes. cap. tl lib. ii p. 848). 

Once more, in the Epistle to Algasia on the words, 'Although I be 
rude in speech, yet not in knowledge,' he says : *■ Paul said this not out 
of humility but in truth of conscience.' . . . ' He does not fully express 
his profound and recondite meaning by his speech, and though he him- 
self knew what he sud, I conceiye that he was not able to transfer it in 
speech to the ears of others ' (lb. tom. iv, p. 204). These passages 
might be easily multiplied, and others also where he speaks as a man 
carried away by human mfirmity (ad GaL cap. v. ib. p. 298). 

These passages not only fall short of the conclusion for which they 
are quoted, but overturn it For S. Paul expressly affirms that though 
he was rude in speech he was not in knowledge, which S. Jerome inter- 
prets to be his consciousness of * profound and recondite meanings,' and 
also of wisdom. But this excludes the supposition of all error. For 
solecisms in words and the limitations of a language not his own, did 
not cause the utterances of divine truth to become erroneous. The Greek 
of S. John is not Attic, but his Gospel is free from all error. A Jew of 
Tarsus might speak Greek rudely, but the matter revealed to him was 
not thereby infected with human error. The above passages may in- 
deed be quoted against the extreme theory of literal inspiration, but not 
to prove that the inspured writers were liable to error. 
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6. Sixthly, that the text, by reason of innumerable 
variations, is nncertain, and that the authority of the 
Book is thereby shaken ; for if the text be nncertain 
in one part, we do not know that it is not nncertain 
in others. 

I do not at all underrate the importance of meet- 
ing these objections, which has been already done 
again and again in past centuries. But error, as I 
have said, seems to have periodic times, and to return 
upon us ; not, indeed, identical, nor in the same pre- 
cise forms, but still the same errors under new aspects, 
and attaching to other portions of the truth. As I do 
not now attempt to discuss the large questions I have 
he^ enumerated, I will do no more than add one or 
two general reflections. ^ 

1. And first it is to be observed, that the Church 
in declaring the Vulgate Yersion to be authentic, does 
not declare that the existing text is free from uncer- 
tainty. 

By authentic^ the Church intends to say cmthori" 
taime in the sense of jurisprudence, in which an ' au- 
thentic document' signifies a writing which is conclu- 
sive in evidence. Such writings may be of three 
kinds : 1. Autograjpha^ or the original documents ; 2. 
Apogra^pJuiy or copies agreeing with the original; 
and, 3. Tranalatians in versions which are called 
authentic in a wider sense, conformity of substance 
with the original being secured. 
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Again, authenticity is either intrinsic or extrinsic. 
Intrinsic authenticity in autographa signifies that the 
writing is original, and in the hand of the writer ; in 
apogra/pha^ or copies, and trcmglationsy that they are 
conformable to the original. Extrinsic authenticity 
is the ^eternal evidence by which the intrinsic authen- - 
ticity is established. 

Authenticity is again divided into absolute and 
relative. 1. Alaciute authenticity signifies conform- 
ity with the original both in matter and form, and in 
things both of gr^t and of %ht moment ; in a word, 
in aU things which constitute the perfection of the 
original, to the exclusion of fault or defect. 2. Hda- 
tke or respective authenticity signifies conformity as 
a whole, but not to the exclusion of lesser faults or 
defects. 

Now, by declaring the Vulgate to be authentic, 
the Church signifies that it is in conformity with the 
original Scriptures, and that it has not been vitiated 
either by the malice or the carelessness of the trans- 
lators. Bat theologians of great weight interpret this 
declaration to signify, that the authenticity is not ab- 
solute, extending to jots and tittles, but relative or 
respective, extending to the substance and to all the 
chief parts of the text ; that is, to the doctrine of faith 
and morals, and to all the histories, facts, and sayings 
which are contained in it. 

In this sense the Council of Trent declared the 
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Vulgate to be authentic ; but in doing so it did not 
detract from the authenticity of the Greek or the 
Hebrew Scriptures/ 

And this is the more evident from the fact that 
two editions of the Vulgate were published, the one 
by conamand of Sixtus V., the other of Clement VEL, 
with numerous corrections of the text. 

It is dear, therefore, that the Church has never pro- 
nounced any version to be identical in every jot or tit- 
tle with the sacred original. 

And this leads us to a train of thought very season- 
able at this day. At this moment there exists in the 
Christian world an aidiost inconceivable multitude of 
copies of the Bible, in I know not how many tongues. 
The art of printing has multiplied them with a rapidity 
and a proftision which would be ahnost miraculous not 
only to a mediaeval transcriber, but to Caxton and Al- 
dus. As we trace this wide stream upward through 
the last three centuries, it becomes narrower and nar- 
rower, imtil we reach the time when printed volumes 
disappear, and a number of manuscripts — ^many indeed, 
but in proportion to the printed copies indefinitely few 
— ^is all that represents the written Word of God. If 
we trace this stream of written tradition upwards, it 
becomes narrower still. Without doubt, the copies 
and versions of Scripture were always numerous ; and 
multitudes have perished by age and other causes: 

' 7%eologia WireeburgentUy torn. i. p. 85. 
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multitudeB have ceased to exist since the art of print- 
ing rendered a manuscript an unwieldy and wearisome 
book. Neyertheless, the ancient manuscripts are still 
the chief criteria for the correction of our printed text. 
And of these none is to be found of an earlier date than 
the fourth century. Some twenty or thirty principal 
manuscripts in Greek, and about forty in Latin, are all 
that appear to remain to us of a trustworthy kind. Of 
course, I do not foi^t the texts which are incorpo- 
rated in the works of the Fathers, and in the Lection- 
aries or Antiphonaries. But we are now speaking of 
texts or manuscript copies representing the great and 
Diyine Original, which is now, like the body of Moses, 
withdrawn by the Diyine Providence from the custody 
of man. This }B a wonderful fact ; and wonderfal also 
it is that we so little reflect upon it In the heat of 
their controversies, men contend as if their Bibles were 
attested fSsto-similes, stereotyped or photographed copies 
of the autograph of $• John and S. Paul ; utterly incon- 
siderate of the long tract of human agency by which 
the Scriptures have come down to them, and all the 
while reftising to believe in the Divine office of the 
Ohurch, which has guarded and authenticated the 
written "Word of God to us by- its unerring witness. 
The authenticity, intrinsic and extrinsic, of each par- 
ticular writing of the New Testament, was known and 
guaranteed by those to whom the several inspired 
writers committed it. The Church, by the interchange 
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of these testimonies, and by the collection of the books 
80 attested, formed the canon, in which it recognised 
the revelation it had already received, and spread 
thronghout the world, before the canon was collected. 
The Seriptore corresponded with this great Original, 
as the Tabemade corresponded afterwards, with the 
Pattern which was shown to Moses in the Monnt. 
The Church is the sole judge of the intrinsic authen- 
ticity, and alone knows the handwriting of the Author 
of the Sacred Books, and the autograph of the Spirit 
of God 

The next observation to be made is, that although, 
by the assistance of the Holy Spirit, the Church both 
knows, and at all times can declare with divine cer- 
tainty, the doctrine of faith and morals committed to 
its charge; and although it can also declarQ, and has 
declared with divine certainty, the existence of Holy 
Scripture, the catalogue or canon of the Sacred Books, 
the inspiration of the writers — ^their immunity, and 
therefore the immunity of their writings, from all 
falsehood or error, — ^nevertheless, it has hitherto only 
declared the Yulgate to be authentic, and that, as I 
have already shown, with the relative or respective 
autl;ienticity, which does not exclude the errors of 
translators or transcribersi It has never as yet de- 
clared any text to possess immunity from the errors 
of translations or transcriptions, nor that transcribers 
or translators are exempt from the liability to err. 
8 
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The custody of the faith residee in the sphere of the 
Divine illumination, which pervadeB the Ohnrch with 
its active and passive infallibility. The cnstody of 
the material documents of Holy Scripture resides in 
the office of the Ohnrch, as a Divine witness to the 
facts of its own history, and of the Divine gifts com- 
mitted to its tmst. The Scriptures were indeed writ- 
ten by an impulse and assistance of God, and as such, 
are Divine endowments to the Church; but the mate- 
rial volumes, the manuscripts or parchments, were 
not a part of the deposit, like the Divine truths re- 
vealed to the Apostles, nor like the holy sacraments 
divinely instituted by Jesus Christ. 
It follows from what has been said, 

1. That whensoever the text can be undoubtedly 
established, the supposition of error as to the contents 
of that text cannot be admitted : but, 

2. That wheresoever the text may be uncertain, 
in those parts en-or may be present. 

But this would be not error in Scripture, but in 
the transcription or tramlation of the Scripture, and 
would be due, not to the inspired writer, but to the 
translator or transcriber. 

That such a supposition may be entertained, is 
evident from the fact that the variations in the 
versions are stated by some writers at 30,000, by 
others at 40,000, by others at 100,000. That varia- 
tions existed abeady in S. Augustine's time is evident 
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from his answer to Faustus the Manichsean, to whom 
he says, ' If any thing absurd be alleged to be there 
(^, e. in Holy Scripture), no man may say. The author 
of this book did not hold the truth. But (he must 
say), either the manuscript is faulty, or the translator 
was in error, or you do not understand it.' * In these 
words S. Augustine has provided an answer for our 
days as well as for his own. It would seem that these 
three suppositions suflSce to cover the difficulties al- 
leged against the historical character and intrinsic 
credibility of Holy Scripture. 

1. First, it is evident that Holy Scripture does not 
contain a revelation of what are called physical ^ 
sciences ; and that when they are spoken (rf, the lan- 
guage is that of sense, not of science, and of popular, 
not of technical usage. 

2. Secondly, no system of chronology is laid down 

in the Sacred Books. There are at least three chro- / 
nologies, probable and admissible, apparently given by 
Holy Scripture. It cannot be said, therefore, that 
there are chronological faults in Holy Scripture, foras- 
much as no ascertained chronology is there declared. 

3. Thirdly, historical narratives may appear in- 
credible and yet be true; and may seem irrecon- 
cilable with other history, and yet the difficulty'may 
arise simply from our want of adequate knowledge. 

' a Aug. CofOra Femtum^ lib. zi. c. 6, torn. viii. p. 222. 
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A liiBtory may seem improbable, and yet be fact 
after alL 

The most certain and exact sciences have residual 
difficulties which resist all tests, and refuse all solu- 
tion. The sciences most within our reach, of the 
natural order, and capable of demonstration, not 
only have their limits, but also phenomena which 
we cannot reconcile. How much more Eevelation, 
which reaches into a world of which eternity and 
infinity are conditions, and belongs to an order above 
nature and the reason of man I It is no wonder that 
in the sphere of supernatural science there should be 
residual difficulties, such as the origin of evil, the 
freedom of the will, the eternity of punishment. 
They lie upon the frontier, beyond which, in this 
world, we shall never pass. Again, what wonder 
that the Holy Scriptures should contain difficulties 
which yield to no criticism, and that not only in the 
sphere of supernatural truth, but also of the natural 
order — that is, of history, chronology, and the like 1 
To hear some men talk, one would suppose that they 
were eye-witnesses of the creation, observers of the 
earth's surface before and after tKe Flood, companions 
of the patriarchs, chroniclers of the Jewish race. 
The history of the world for four thousand years, 
written in mere outKne, with intervals of unmarked 
duration — ^genealogies which cannot be verified by 
any other record, events which are the dncL^ Xeyofieva 
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of history — may well present diflSculties, and apparent 
improbabilities npon the surface, and yet after all be 
true. The same historical event, viewed from differ- 
ent sides, will present aspects so different, that the 
records of it may be -apparently irreconcilable; and 
yet some one fact or event not preserved in the 
record would solve and harmonise all. It may be 
from * intellectual obtuseness,' or * want of the critical 
faculty,' or ^ obstinate adherence to preconceived be- 
lief,' but it makes little impression on me to be told 
that S. Stephen, in Acts vii. 16, fell into an historical 
error in saying that Jacob was buried in Sichem. I 
confess that I cannot explain the difficulty, and that 
the explanations usually given, though possible and 
even probable, are hardly sufficient. Nevertheless, 
I am not shaken in the least as to the divine axiom, 
that Holy Scripture is exempt from all error. Wheth- 
er it be a fault in the manuscript, or in the transla- 
tor, or only a want of our understanding, I cannot 
tell ; but an error in Scripture most assuredly it is not, 
and our inability to solve it, is no proof that it is. 
There it stands, an undoubted difficulty in the existing 
text — and not the only one ; and yet all together will 
not shake our faith in the immunity from error which 
was granted to the sacred writers. 

Nor, again, when we read in one place that King 
Solomon had 4,000 stalls for horses, in another 
40,000 ; nor that king Josias began to reign at eight 
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years of age, in another place at eighteen. I cannot 
explain it. But I can imagine and believe many 
solutions except one, namely, that the inspired writers 
contradicted themselyes, or that in this they were not 
inspired. 

So likewise, when I am told that the history of the 
Pentateuch is intrinsically incredible; — that half a 
million of men could not be slain in one battle ; that 
the people in the wilderness could not have survived, 
without water; that to Aimish the paschal lambs 
would require I know not how many millions of 
sheep ; that, according to sheep-masters in Yorkshire 
and Natal, this would require I know not how many 
millions of square acres of grass; that the priest 
could not carry every day a bullock, with his head 
and hide, and inwards, and appurtenances, six miles 
out of the camp, and the like; — ^I confess that it 
makes little impression on me. It reminds me of the 
Athenian, who, having a house to sell, carried about 
a brick in his pocket as a view of the premises ; and 
of another, who showed in his olive garden the well 
out of which his forefathers used to drink ; to which 
his friend — testing liistory by mensuration, and yet 
believing — said, ^What long necks they must have 
had P I do not profess to be able to understand all 
the difficulties which may be raised. The history 
shows to me afar off like the harvest-moon just over 
the horizon, dilated beyond all proportion, and in its 
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aspect mmatoral; but I know it to be the same 
heavenly light which in a few hours I shall see in a 
flood of splendour, self-evident and without a cloud. 
So I am content to leave, as residual difficulties, the 
narratives which come down from an age, when as 
yet the father of secular history had not been bom. 
Why should we assume that we must render an ac- 
count of all difficulties in Scripture any more than 
in revelation, or in revelation any more than in 
science ? Why should we be ashamed of saying witli 
S. Augustine, ' Let us believe and immovably affirm 
that in Scripture falsehood has no place.' * As for us, 
in the history of our religion, upheld by Divine au- 
thority, we have no doubt that whatsoever is opposed 
to it is most false, let the literature of the world say 
what it will of it.' * ' We cannot say the manuscript 
is faulty, for all the corrected Latin versions have it 
so ; nor that the translator is in wror, for all the cor- 
rected Greek have it so. It remains that you do not 
understand it.'* ' Even in the Holy Scriptures them- 
selves, the things of which I am ignorant are many 
more than the things which I know.'* ' Adore in the 
Gospel what you do not as yet understand, and adore 
it all the more in proportion as it is now hidden from 
you.'* These may be hard sayings to the nineteenth 

* S. Aug. ^. 82, ad ffier. torn. ii. p. 198. 

* S. Aug. De Civ, Dei, lib. xviii. cap. 40, torn, m p. 622. 

* Ibid., Cont, FausL lib. xL c. 6. 

* Ibid., ad Inguk, Jamtar. Ep, LV. torn. iL p. 143. 

* Ibid., Berm, II. de Concor, Matt, et Imc. torn. r. p. 285. 
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centnrj ; but they are the jadgments of reason illumi- 
nated by faith, ^ which is yesterday, and to-day, and 
the same for ever.' 

And if it should seem irrational and perverse to 
shut our eyes to difficulties, as men say, we can but 
answer — ^We neither derive our religion from the 
Scriptures, nor does it depend upon theuL Our faith 
was in the world before the 'New Testament was 
written. The Scripture itself depends for its attesta- 
tion upon the Witness who teaches us our faith, and 
that Witness is Divine. Our faith rests upon an 
order of divine facts which was already spread 
throughout the world, when as yet the Gospel of 
S. John was not written. Of what weight are any 
number of residual difficulties against this standing, 
perpetual, and luminous miracle, which is the con- 
tinuous manifestation of a supernatural history among 
men ; a history, the characters, proportions, and feat- 
ures of which are, like the order to which, it belongs, 
divine, and therefore transcend the ordinary course of 
nations and of men. One of these divine facts, and 
that which is the centre and source of all our cer- 
tainty, is the perpetual Voice of the Church of God. 
That Voice has declared to us that the Sacred Books 
were written by inspiration, and that whatsoever 
those books contain, howsoever it may surpass the 
bounds of our experience, and reftise the criteria oi 
our statistics, and the calovlua of our arithmetic, is 
simply to be believed because it is divinely true. 



OHAPTEE IV. 

THE BELATION OF THE HOLT GHOST TO THE INTEB- 
FBETATIOK OF BCBIPTUBB. 

Ik the last chapter we have endeavoured to ascer- 
tain, according to the tradition of the Oatholic faith 
and theology, the relation of the Holy Spirit to the 
letter and to the substance of Holy Scripture. We 
may now go on to trace the relation of the same Di- 
vine Person to its interpretation. 

At the dose of the last chapter, it was affirmed 
that Christianity was neither derived from the Scrip- 
tures of the New Testament, nor is dependent upon 
them ; that it was derived from, and that it still de- 
pends upon the order of divine facts introduced into 
the world by the Incarnation; among which facts, 
one is the perpetual presence of a Divine Teacher 
among men. In the present chapter, then, we will 
trace the relation of this Divine Teacher to the inter- 
pretation of Scripture. The faith teaches us that 

what the presence of the Incarnate Son in the years 

8* 
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of His ministry was to the Scriptures of the Old Testa- 
ment, that the presence of the Holy Ghost is, servata 
prcfportianej to the Scriptures of the* New. Now the 
Jews were not more unconscious of the presence of a 
Divine Person among them than the multitude of men 
at this day. 

We read in the fourth chapter of S. Luke's Gospel, 
that on a certain Sabbath day our Lord ' went into 
the synagogue, according to His custom,' and that 
*He stood up to read.'* The Sabbath rose upon 
Nazareth that day like any other, and the people of 
Israel went to their synagogue as at other times. 
Jesus was there, according to His custom; and He 
stood up to read as others were wont to do. The 
Book of Esaias the prophet was given to Him ; and 
as He unrolled it, He found the place where it was 
written, ' The Spirit of the Lord is upon me. Where- 
fore He hath anointed me to preach the Gospel to the 
poor.' ' And when He had folded the book. He re- 
stored it to the minister and sat down.' Then He 
said : * This day these words are fiilfilled in your ears.' 
That day was a day of visitation. The Messiah was 
come, but they knew Him not. With the Scriptures 
in their hands, they did not recognise the Divine Per- 
son of whom the Scriptures spoke. He was come ful- 
filling the prophecies ; but they believed Him to be 
the carpenter, the son of Joseph. There was a Di- 

» S. Luke iv. 16-19. 
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vine Teacher in the midst of them, but they thought 
His voice was human. He interpreted to them the 
sense, and confirmed the authenticity of the Books of 
Moses and of the Prophets with a Divine witness ; but 
they rejected both His testimony and His interpretar 
tion. With the Books of the Law in their hands, 
they rejected the Lawgiver, and appealed from Him 
to it, from the living voice of a Divine Teacher to the 
letter of the Scriptures, interpreted by their own hu- 
man commentaries. It is of this perversity S. Paul 
says, ^The letter killeth, the Spirit quickeneth.'* S. 
Augustine says, ^The Jew carries the volume, by 
which the Christian believes," Now was this a 
transient visitation, or is there still in the midst of us 
a Divine Person — ^the living Interpreter of the Holy 
Scripture — ^the Guardian both of the letter and of the 
sense of Holy Writ? 

This is a vital question — ^vital at aU times — ^most 
vital now in England. Because hitherto England has 
preserved two things ; not wholly, indeed, but with 
less of mutilation than other Protestant countries ; 
namely, a belief that Christianity is a divine revela- 
tion, and that the Holy Scripture is an inspired Book. 
These have been hitherto the foundations of English 
Christianity. But they have been secretly and silent- 
ly giving way. At the present day, many reject 
Christianity altogether; and many who profess to 

' 2 Cor. ill. 6. ' S. Aug., Ensrr. in Psalm M. torn. iv. p. 684. 
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belieye in GhriBtianity reject the inspiration of a large 
part of the Scriptures. And theee things are the 
forenmners of a flood which has ahready swept the 
belief in Ohristianity and in the Scriptures from the 
greater part of Lutheran Germanj. If Lnther should 
rise from the dead, he would not recognise his own 
work nor his own posterity. And in Germany there 
appears to be no signs of rising again from this spirit- 
ual death. In France some seventy years ago, a flood 
of infidelity burst upon the land, and carried all be- 
fore it. The Church was swept away. An infidel 
empire reigned not only by force, but by infidel phi- 
losophy, and by infidel education. But France has 
risen again from the dead, and Christianity and the 
Church in France is restored to all its power and 
purity. Its hierarchy, priesthood, and religious are 
more vigorous and faithftil than ever. And despite 
of indiflference and infidelity in individuals, the French 
people, as a people, are Christian in faith and works. 
What has saved France but the Church of God — ^the 
supernatural witness, endowments, and power of the 
holy Catholic and Eoman Church? But what shall 
save England from the unbelief which is impending 
as an inundation ? The Beformation has mined the 
barriers against scepticism and unbelief. Doubt has 
been generated, age after age, upon every doctrine of 
Christianity and every book of Scripture. It seems 
to hang in the atmosphere, and to find its way im- 
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palpably into all minds ; not of the irreverent and ir- 
religious only, but even of the higher and the better. 
And what wonder, when pastors and bishops of the 
Chnrch of England are leaders in this secession firom 
the Truth. Is there then no power of rising again for 
England? Is it like Germany, or like France? Is 
there any barrier to unbelief? any witness for divine 
faith present in this country to raise it again from the 
ruin into which the flood of unbelief is visibly bearing 
it away? I believe there is. Narrow and hardly 
visible as it now may seem, nevertheless as the legal 
Christianity of England dissolves and passes away, 
the Catholic and Eoman Church spreads itself, with a 
steady and irresistible expansion. It is inde^ a 
wonderful reverse to human pretension and to human 
pride, to see at this hour the Catholic and Eoman 
Church in England standing out as the one and only 
consistent and inflexible witness and keeper of Holy 
Writ, the sole guardian of Scripture, both of its sense 
and of its letter, and therefore the only Scriptural 
Church, teaching the only Scriptural religion to the 
English people. 

It seems hardly necessary to say that Christianity 
was not derived from Scripture, nor depends upon it ; 
that the master error of the Beformation was the fal- 
lacy, contrary both to feet and to faith, that Christian- 
ity was to be derived from the Bible, and that the 
dogma of faith is to be limited to the written records 
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of Ghristianity ; or in other words, that the Spirit is 
bound by the letter; and that in the place of a living 
and Divine Teacher, the Chnrch has for its guide a 
written Book. 

It is to this fallacy I wonld make answer by draw- 
ing out what is the relation of the Holy Spirit to the 
interpretation of the written Word of God. 

I. First, then, it is evident that the whole revela- 
tion of Christianity was given by the Holy Spirit of 
God, and preached also and believed among the na- 
tions of the world before the New Testament existed. 
The knowledge of God through the Incarnation, and 
the way of salvation through grace, was revealed part- 
ly by our Divine Lord, and fully by the Holy Ghost 
at His coming. The faith or science of God was 
infused into the apostles by a divine illumination. It 
was not built up by deduction from the Old Testa- 
ment, but came from God manifel^t in the flesh, and 
from His Holy Spirit. It was in itself the New Tes- 
tament, before a line of it was written. It was a Di- 
vine science, one, full, harmonious and complete from 
its central truths and precepts to its outer circumfer- 
ence. It was traced upon the intelligence of man by 
the light which flowed from the intelligence of God. 
The outlines of truth as it is in the Divine Mind, so 
far as God was pleased to reveal, that is, to unveil it, 
were impressed upon the human mind. 

This truth was preached throughout the world by 
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the apostolic misBion. They were commanded to 
* preach the G9spel to every creature,' and Ho make 
disciples of all nations.' And what Jesus command- 
ed, the apostles did. They promulgated the whole of 
Christianity. They baptized men into the faith of 
Jesns Christ. But before they baptized any man he 
became a disciple : that is, he learned the faith. The 
Faith was delivered to him in the articles of the Bap- 
tismal Creed, as the law was delivered in the Ten 
Commandments. These two summaries contain the 
whole truth and law of God. And every baptized 
person, according to his capacity, received the explicit 
knowledge of all that is implicitly contained in them. 
But what was the source of this perfect science of God 
in Jesus Christ? It was no written Book, but the 
presence of a Divine Person illuminating both the 
teachers and the taught. 

And this xmiversal preaching of the apostles was 
written by the Spirit upon the intelligence and heart 
of the living Church, and sustained in it by His pres- 
ence. The New Testament is a living Scripture, 
namely the Church itself, inhabited by the Spirit of 
God, the author and writer of all revealed Truth. 
He is the Digit/as PaUrrm dexterm^ * the finger of the 
right hand of the Father,' by whom the whole revela- 
tion of the New Law is written upon the living tables 
of the heart. S. Irenaeus, the disciple of Polycarp, 
the disciple of S. John, writing fifty years after the 
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death of the last apostle, asks : ^ What if the apostles 
had not left us writings, would it not have been need- 
fed to follow the order of that tradition which they 
delivered to those to whom they committed the 
churches ! to which many of the barbarous nations 
who believe in Christ assent, having salvation written 
without paper and ink, by the Spirit in their hearts, 
sedulously guarding the old tradition.' ^ 

This was a hundred and fifty years after the Incar- 
nation. During all this time, which is nearly four 
generations of men, on what had Christianity depend- 
ed for its perpetuity but upon the same Divine fact 
which was its source, the presence of a Divine Person 
inhabiting the mystical body or Church of Jesus 
Christ, and sustaining the original revelation in its 
perfect integrity ? 

n. But, secondly, this revelation was also divinely 
recorded before the New Testament Scriptures were 
written. 

It was written, as I have said, upon the mind of 
the pastors, or the Eodeda docens^ the Church teach- 
ing the world ; and upon the mind of the flock or the 
Ecolesia discena^ the Church learning throughout the 
world. 

It was recorded and incorporated in the Seven 
Sacraments of Grace, which are, each one of them. 
Truths of revelation permanently embodied and pro- 

» S. Iren. adv. Hasres. lib. iil cap, 4, p. 178. 
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posed to faith. The sacrament of Baptism incorpo- 
rates, so to say, the doctrines of original sin and of 
regeneration ; the sacrament of Penance, the absolu- 
tion of sin after Baptism, the cleansing of the Pre- 
cious Blood, the power of contrition, the law of expia- 
tion; the sacrament of Confirmation, the interior 
grace and the seven gifts of the Holy Ghost ; the sacra- 
ment of Order, the divine authority, tmity, and power 
of the Hierarchy of the Church ; the sacrament of 
Matrimony, the unity and indissolubility of Christian 
marriage, the root of the Christian world ; and so on. 
Each one embodies, teaches, and requires faith in a 
constellation of Christian truths ; and the Seven 
Sacraments of the Church are a Eecord, or Scripture 
of God, anterior to the written Gospels of the Evan- 
gelists. Much more, the Divine worship of the uni- 
versal Church, of which one of these seven Sacra- 
ments is the centre, namely the sacrifice and sacra- 
ment of the Body and Blood of Jesus Christ. The 
incarnation, redemption, and consubstantial union of 
the Mystical Body with its Head, the communion of 
saints and of souls departed, are therein incorporated 
and manifested. All truths congregate around the 
altar, as all truths radiate from Jesus Christ. The 
whole i^pvelation of Christianity is reflected in it. 

But the Church, its sacraments, and its worship 
were spread throughout the world before as yet the 
books of the New Testament were written. 
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It was not till the faith had been everywhere 
preached, believed, defined in creeds, recorded in the 
mind of the nniversal Ohurch, embodied in sacraments, 
and manifested in its perpetnal worship, that the Kew 
Testament was formed. By the inspiration and im- 
pnlse of the same Divine Teacher who had already 
revealed the whole Truth to the apostles, it was for 
the most part pat in writing. I say for the most part, 
because the written Scripture is not coextensive with 
the revelation of Pentecost, nor with the preaching 
of the apostles. The written Scripture presupposes 
and recognises in those to whom it is addressed the 
knowledge of the whole Truth. It is to the Church, 
guided by the Spirit of God, what the writings and 
letters of a man are to his personal identity. They 
would recognise all, but record only a part ; imply 
many things, and express only such things as fall with- 
in their scope. 

The most elementary knowledge of Christian his- 
tory is enough to prove this. The first Gospel, that 
of S. Matthew, was not written till five years after 
the ascension, and then in Hebrew only. In Greek 
it did not eidst for five or six years later ; that is, for 
ten years at least, none of the four Gospels, as we 
possess them, was written. The second Gospel, that 
of S. Mark, was written about the same time. The 
third, twenty-four years after. For the first twenty 
years there were only two Gospels, and those in 
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Greek. The fourth Gospel, that of S. John, was 
not written till about sixty years after the ascension. 
Where then, till the end of the first century, or for 
two generations of men, were the four Gospels, which 
people seem to imagine were distributed by the 
twelve Apostles to their converts on the day of Pen- 
tecost i 

The earliest of the Epistles was written about fif- 
teen years after our Lord's ascension — ^the latest more 
than thirty years after that event.^ But all these 

^ The following are the dates of the Books of the New Testament, 
albcording to the ordinary Catholic and Protestant authorities. Either 
will equally establish the argument of the text, as they differ but very 
sUghtly. 
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books are limited in their scope. Even the four 
Gospels treat only of the incarnation and earthly life 
of Jesus. The Book of Acts is but a fragment of the 
history of S. Peter and S. Paul. The Epistles are 
local and occasional, and even private and personal 
in their nature. And all these books for generations 
were known only by those parts of the Church to 
which they were dedicated and entrusted. They 
were not collected into a volume, that is, the New 
Testament, as men call it, did not exist until a hun- 
dred years at least after the ascension. During aU this 
century, martyrs, confessors, saints, and penitents 
multiplied in all the world. The apostolic mission 
had become a universal tradition. The Church on 
earth rested on the sunrise and the sunset, upon 
Spain, and upon India. The Heavenly Court had 
already received the saints of three generations of 
men. But during all this time what was the source of 
their Christianity, and what its support? Certainly 
no book, not even the New Testament Scripture, but 
the New Testament 'in spirit and in truth,' the 
revelation of the day of Pentecost, given and sus- 
tained by the presence of the Holy Spirit in the 
Church, the divine and perpetual Teacher of the 
world. This is the original, of which the written 
Scripture is but a partial and subsequent transcript, 
recognising, indeed, the whole circle of divine truths 
and the whole order of divine facts in the faith and 
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Churcli of God upon earth, but reciting only portions, 
and pointing to the living and Divine Teacher as the 
only guide into all truth. 

in. From this it follows further, that this science 
of God, incorporated in the Church, is the true key to 
the interpretation of Scripture. It was in possession 
throughout the world; it was perfect everywhere 
before the books of the New Testament were written. 
It bore witness to the whole revelation of the day of 
Pentecost; it fixed the meaning of the Scriptures by 
the evidence of divine facts. 

The Socinians and Unitarians tell us now, as the 
Arians and Sabellians told us of old, that the doctrine 
of the Holy Trinity is not to be read in the New Tes- 
tament ; but it was preached and believed throughout 
the world before the New Testament was written. 

Presbyterians, Independents, and other Protestants 
teU us now as the Acephali and others told us of old, 
that a hierarchy, an episcopate, and a priesthood are 
not to be found in the New Testament ; but there was 
a hiwarchy ruling over the pastors of the Church, an 
episcopate feeding the flock, and a priesthood offering 
the holy sacrifice at the altar among all nations of 
the world before the New Testament existed. 

There are Puritans of every shade and Anglicans 
of many opinions, who tell us that the Church is an 
invisible body seen only by faith and by God ; that 
its unity is only moral, not numerical; that it is 
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divifiible into many parts, or branches, and that the 
New Testament does not exhibit the Ohnrch as visi- 
ble to the eye, nnmerically one, and indivisible in its 
unity. But before the New Testament was, the 
Church had expanded from east to west, visible by 
its organization, absolute and exclusive in its unity, 
which the divisions and apostasies of men could 
neither divide nor multiply. 

We are told that there are only two sacraments of 
the new law, and that they do, or do not confer grace, 
according as the miQtiplioity of Protestant errors is 
pleased to opine ; that there is no sacrifice under the 
Gospel, no real and personal presence of Jesus in the 
Holy Eucharist. But the Christians throughout the 
world had received and professed their faith in the 
seven sacraments of grace, and the perpetual sacrifice 
and universal presence of the Word made flesh in the 
Holy Eucharist had already filled the Church with 
the consciousness of a Divine manifestation before as 
yet the canon of the New Testament was completed. 

Finally, we are told that in the New Testament 
there is to be read no successor of S. Peter, no vicar 
of Jesus Christ. But before the New Testament was 
collected and diffused, all the world recognised one 
pastor as chief over all, reigning in the place of Peter 
from his See in Eome. 

The faith and the Church then were the key of 
interpretation. They who read the New Testament, 
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read it in the light of the day of Pentecost and within 
the circle of the universal Chnrch in which they be- 
held the order of divine truths or facts, which the 
New Testament Scriptures recognise and presuppose. 
This was both the actual and the scientific key to 
their true interpretation. 

IV. Prom this it is further evident that the 
Church is the guardian both of the faith and of the 
Scriptures. 

It received both from its divine Head. And it 
alone received the custody of the divine revelation 
and of its inspired books. It received from the 
Church of old, the books of the old law confirmed by 
the divine witness of Jesus himself; from the synsr 
gogue, the later books ; and from the evangelists and 
apostles, their inspired writings, of which it knew the 
authenticity and genuineness both by extrinsic and in- 
trinsic evidence. 

And as the Church alone received both the faith 
and the Scriptures, it alone witnesses to both, and 
that with a twofold evidence ; first with a human and 
historical testimony, resting upon its own personal 
knowledge of the authenticity of those books, an evi- 
dence abundant to attest their veracity; and secondly 
with a divine and supernatural testimony, resting 
upon its own spiritual consciousness of the truth con- 
tained in those books. The witness therefore of the 
Church is twofold, natural and supernatural, human 
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and divine : Buffioient in the lower, and infiillible in. 
the higher sphere of its testimony/ 

Take it even on the lowest gronnd. In human 
jnrispradence the most certain roles of interpretation 
are to be drawn from the judgments of the learned, 
the precedents of tribunals and cotemporaneous expo- 
sition. The two first are sufficient in most cases, the 
last is held to be certain as an exponent of the mean- 
ing of a law and of the mind of the lawgiver. But in 
the Church we have all this and more. We have 
both the judgments of doctors and the decrees of coxm- 
cils ; and we have more than this, the cotempora- 
neous exposition of the books of the New Testament 
by die divine facts which existed before the Scriptures, 
and are the key to their sense — ^the Faith, the Church, 
and the Sacraments spread throughout the world. 

The tradition of the Church, then, contains in it 
all the principles of certainty which govern the sci- 
ence of human jurisprudence. But it contains more. 
The tradition of the Church is not human only, but 

^ It is strange to read such words as the foUowmg :— ^ The Talue of 
internal evidence— always, perhaps, the foundation of Christian belief 
everywhere— drawn out into philosophy by Anselm, has now been rec- 
ognised in theory as well as in practice, in theology as well as in phi- 
losophy.'— -I^^o/o^ of ihe Nimteeruffi Century, Eraser's Magazine, No. 
GCCCXXn. p. 259. What has generated the internal evidence of Holy 
Scripture in the mind of the Christian world, but this twofold witness of 
the Church ? and of what avail is the alleged internal evidence apart 
from the Church, still less opposed to it ? The Essays and Beviews are 
answer enough. 
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also divine. It has an element abovQ natnre, the 
presence of a divine illumination, so that not only 
the testimony bnt the discernment of the Church 
is supernatural. It delivers to us both the original 
revelation and the Scripture with an infallible cer- 
taiQty, and we receive both from the Church by an 
act of divine faith. 

Y. And this brings us to a last truth, that the 
Church is not merely the interpretation but the inter- 
preter, and is divinely guided in* applying this key to 
the Holy Scriptures. Before the New Testament was 
written, it was the living witness for the truth, the 
oi^an of the Divine and perpetual voice, which in all 
nations declared the original revelation. Its authority 
as a teacher rests upon its commission and its infalli 
bility, that is upon the command of its Divine head, 
and the assistance of the Holy Ghost. The theory 
that the Church can err could only arise in minds 
which have lost the faith of what the Church is. Can 
it be believed that the mystical body of Christ which 
is indissolubly united to its Divine Head in heaven, 
should go about on earth teaching falsehoods in His 
name } Is it credible that the Church, which is the 
dwelling-place of the Spirit of Truth, should wander 
from the revelation which radiates from His presence 
as light from the sun ? The Church in the beginning 
knew the whole revelation of Ood, and knows it in 
every age with a perception which is never obscured. 
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and a consciousneBS wbich is never snfipended. The 
illumination which pervades its intelligence, unites 
with the inspiration of the New Testament as two 
lights pass into one. 

The Ohnrch difinsed throughout the worlds both 
pastors and people are filled by a consciousness of 
this faith. And in the light of this consciousness the 
whole sense of Scripture, I do not say in all its con- 
tents, but in all that bears upon the faith and law 
of God, is instinctiyely clear to it. The indissoluble 
union between the Holy Ghost and the mystical body 
secures to it in all ages its passive infallibility in be- 
lieving. The Church congregated in council has a 
special assistance to discern and to declare the original 
revelation, and therefore the sense of Scripture, so far 
as that revelation is contamed in it or reflected by it. 
The Episcopate has the grace or unction of truth, and 
when assembled in council has a special assistance and 
direction in its judgments. General councils are in- 
fallible because the Church is so. They are the organs 
of its discernment and its decrees. 

And what is true of the Church as a whole, and 
of councils as its organs, is true also of its head. The 
endowments of the body are the prerogatives of its 
head, who is the centre of the Divine tradition, and 
the focus of its supernatural illumination. The head 
of the Church has also, as we have already seen, a 
twofold relation, the one to the whole body upon 
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earth, the other to its Divine Head in heaven, which 
invests him with an eminent grace and assistance of 
the Holy Spirit, whose organ he is to all the Church 
and to all the world. The accumulation of all the 
evidence, human and divine, and of all the lights, 
natural and supernatural, by which the revelation of 
God is known or declared, and the books of Holy 
Scripture, both in their letter and their sense, are 
guarded and authenticated, resides by a special en- 
dowment in the visible head of ' the Church on 
earth. 

Do I seem to be making a large claim in behalf of 
the Vicar of Jesus Christ ? Does not every one who 
rejects the living voice of the Church virtually make 
the same claim for his sect and for himself? He dis- 
claims infallibility, but he is confident that he is in 
the right: that the Catholic interpretations of the 
Scripture are erroneous, and his are certain. Churches 
that are fallible, it seems, never err, at least in their 
own esteem ; and all the multiplication of their per- 
petual contradictions fail to bring them to a sense of 
their aberrations. It is strange on what suicidal ar- 
guments men will rest themselves. At one time they 
say that Scripture is so clear and self-evident in its 
teaching that no humble mind can fail to see its true 
meaning. If so, why do they contradict each other 
and themselves at different times ? And if so clear, 
is it not equally so to the Christians of all races and 
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ages who in it have nnanimonslj read the Catholic 
and Soman faith ? 

Again, it is Bald that the reason is enongh to dis- 
cern the true meaning of the Bible. Why, again, 
are they who hold this principle in irreconcilable 
conflict ? 

And if the individaal reason is a sufficient crite- 
rion of the sense of Scripture, is not the reason of S. 
Thomas, or of Snarez, or of Bellannine to be trusted, 
much more the collective reason of the Churdi of all 
ages and of all people upon earth ? 

Once more, it is said that there is a special promise 
that all who read the Scripture with prayer, should 
be led into all truth. Again, the truth is but one ; 
why do they who go by this rule interminably con- 
tradict each other ? But did not S. Augustine, and 
S. Athanasius, S. Chrysostom, and S. Cyril of Alex- 
andria read Holy Scripture with prayer to under- 
stand it ? Have not the saints in all ages ? Have 
they not received the supernatural guidance and 
instruction promised, as we are told, to all? Do 
they not all agree in «very jot and tittle of the 
doctrines declared by them as the sense of Holy 
Scripture? And is not the unanimous consent of 
the saints the sense and voice of the Spirit of God ? 
Certainly if there be a promise of guidance into the 
sense of Scripture made to individuals, the same is 
enjoyed by the saints one by one, much more by 
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them altogether, still more by the whole Clmrch 
of God, whose collective illumination is a perpet- 
ual emanation &om the presence of the Spirit of 
Truth. 

Such then is the assertion with which I set out. 
There is among us now, as there was in the begin- 
ning, a Divine Person, the author and teacher of 
the whole revelation of Christianity, the guardian of 
the Sacred Books, and the interpreter of their sense : 
and the Church in all ages, one and undivided, is the 
perpetual organ of His voice. 

From all that has been said it follows that the 
Scriptures separated from the Church perish. The 
appeal from the living voice of the Chufch to the let- 
ter of Scripture destroyed the Divine custody of the 
letter and of the sense of the Sacred Books. It has 
needed centuries to unfold the whole reach of this false 
principle, but it has most surely borne its fruits. The 
canker fastened upon the root, and has been spreading 
in secret through the sap to the trunk, and through- 
out the spread of the branches even to the utmost 
spray. 

First ; the interpretation of Holy Scripture was 
lost in the contradictions and confusions of human 
teachers. And when the right sense is lost, the Scrip- 
ture is lost. Just as a man's will is his will only in 
the sense intended by him, and in no other : and his 
will ceases to be his will when it is interpreted against 
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or beside his intention. S. Jerome says, ^ The Gospel 
ectnsists not in Scriptures, but in the s^ise ; not on the 
surface, but in the marrow; not in the foliage of 
words but in the root of truth,' Again he says, * The 
Divine Scriptures when misinterpreted by men be- 
come human.' ' So that, after all, the most scriptural 
are often the most unscripturaL Yincent of Lerins 
says that heretics have always been conspicuous for an 
obtrusiye abundance of quotation.' S. Augustine 
calls the texts which human teachers misinterpret, ^ the 
shower of snares,' pl/uma lagueorum^ of which the 
Psalmist speaks. 

But when the interpretation goes, faith in the in- 
spiration of Scripture speedily follows. The course 
of Biblical criticism, both in Germany and in England, 
shows that men do not long believe in the divine in* 
spiration of books which are rendered incredible by 
misinterpretation. 
• The school which is becoming dominant in the 
Anglican Church and in the Universities, by reason 
of its scholarship and attractiveness, has already re- 
jected the inspiration of large parts of Holy Scripture : 
and reduced the nature of inspiration to limits far 
short of the truth. 

To deny the inspiration of certain books, or parts 

^ S. Hier. Com. in GaL cap. L torn. ir. p. 280. 

' Vine. Liiin. Ck>mmoii. cap. zzv. 

* S. Aug. Enarrat in Ps. x. sec 10, torn. It. p. 64. 
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of such books, is to deny such documents to be Scrip- 
ture: that is, to deny the genuineness, authen- 
ticity and identity of these books. So ' their speech 
spreadeth like a canker.' * It is come then to this, 
that the system which founded itself upon the claim 
to be essentially and above all Scriptural, is ending 
in denying the inspiration and authenticity of Holy ' 
Scripture. 

The guardianship of the Church being forfeited 
by the act of separation from its unity ; even the fitig- 
mentary Christianity which the separated bodies car- 
ried away with them has dissolved, and the Sacred 
Books have lost the divine evidence of their inspira- 
tion and veracity. 

What has hitherto been said will both explain and 
refute two accusations commonly brought against the 
Catholic Church, the one that it supersedes to so great 
an extent the use of Scripture in the devotions of its 
people ; the other, that it enunciates its doctrines in an 
arbitrary and dogmatic way, regardless of the facts of 
Christian antiquity and history. 

Now as \o. the former. In one sense it is simply 
unmeaning and untrue to say that the Church super- 
sedes the use of Holy Scripture in the d^evotions of 
its people. Of what is the Missal, the Breviary, the 
Eitual, and all the public serviues composed but of 
the very text of Holy Scripture? Every doctrine 

' 2 Tim. ii. 17. 
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of the faith, every Bacrament, every festival, is 
exhibited iq the very words of the inspired books. 
Every doctrine and sacrament becomes the centre 
ronnd about which the prophecies, types, and fulfil- 
ments recorded in Holy Scripture are gathered. 
They are clothed in a tissue of the inspir^ words, 
chosen out and interwoven together with a super- 
natural discernment and combination. They who by 
the grace of God have come from the wilderness into 
the true fold, can perhaps alone fully appreciate the 
change from the level and dim surface of the Sacred 
Text as read out of the Church, to the luminous di^ 
tinctness, the splendour, and the beauty of the very 
same words when they are proclaimed by the voice 
of the Church in the acts of its public worship. From 
every page of Scripture words hitherto passed over 
seem to rise up as prophets, seers, and evangelists, and 
to speak with an articulate and living voice of the 
presence and power of the kingdom of Gtod. It is as 
if David, and Esaias, the Beloved Disciple, and the 
Apostle of the Gentiles were speaking to us and wor- 
shipping with us. But the objection is perhaps chiefly^ 
intended in respect to the private devotions of the 
people, to whom books of devotion written by unin- 
spired men, rather than the Old or ISew Testament, 
are generally given. Now, there is at first sight a 
semblance of truth in the objection. It is perfectly 
true that manuals of devotion are distributed rather 
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than Bibles, and fpr many Bofficient, and, we should 
have thouglit, self-evident reasons. 

From what has been already said, it is manifest , 
that the revelation of Divine truth and will was an- 
terior to all Scriptures and independent of them : that 
it was full, complete, and harmonious in itself: that 
it was perfect in its unity, order, and relation of truth 
with truth. But it is equally manifest that the Scrip- 
ture afterwards written, though it recognises, presup- 
poses and refers back to this revelation, does not con- 
tain it as a whole, and what it does contain is to be 
found, not in order and completeness, but detached 
and scattered, so to speak, here and there through the 
Sacred Text, which treats also of local, personal, and 
transitory events. ^ It is perfectly true, therefore, that 
the Church puts into the hands of its people books of 
devotion which represent the whole order and com- 
pleteness of revelation, and not the partial and un- 
ordered aspect of Scripture. Those books contain the 
Baptismal Creed, which enunciates in compendium 
the whole dogma of faith ; the Divine Law of the Ten 
Commandments, as perfected by the Gospel, not the 
extinct Sabbatical injunctions of the Jews ; the mys- 
teries of the Holy Trinity, of the Incarnation and 
Passion ; of the Holy Sacraments, their divine inten- 
tion and supernatural grace, with the practices and 
counsels of penance and piety, whereby to prepare for 
their reception, and the like. The Church teaches its 
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people now to wonhip and adore the Diyine Presence 
in the midst of ns, as it did before the ScriptnreB were 
written : as it did, too, when the millions of Christen- 
dom had no Scriptnres in their hands, becanse the 
modem invention of printed books was not as jet 
known, when, too, they conld not haye read those 
books even if they had possessed them : which was al- 
ways the state of the multitude, and probably always 
will be, to the end of the world. God has prepared 
for the poor and the unlearned a rule of faith, and a 
practice of devotion, fall, unerring, and compassion- 
ately fitted to their needs, anterior in time to all 
Scriptures, and essentially independent of them. But 
as the objection is not confined to the poor, so neither 
must the answer be. And perhaps there can hardly 
be found a more pointed and exact illustration of the 
argument of this chapter. 

It is certain, then, that the practice of Catholics is 
not so much to make use of the text of Scripture in 
their devotions as of devotional books. But of what 
are those books composed? Take, for. example, the 
whole class of books used for meditation or mental 
prayer. They are from first to last the text of Holy 
Scripture expounded and applied. Such books are 
almost innumerable in the Catholic Church. The 
spiritual exercises of S. Ignatius, and all the exposi- 
tions and commentaries upon them, and all the count- 
less volumes of meditations for every day in the year 



TO THB INTEBPBETATIOK OF SOBIFTUBE. 

which have sprang out of them, what are all these 
but Holy Scripture brought home to the people in 
the minutest and most practical way? Out of the 
Catholic Church such works hardly exist. English 
Protestants have certain Commentaries on Holy 
Scripture; but these do not supply that which the 
Catholic Church multiplies and puts into the hands 
of its people with such abundance, that no thoughtful 
Catholic is without a book of devout meditation upon 
Holy, Scripture. 

I do not here stop to answer the strange and ex- 
travagant pretensions of using Holy Scripture * with- 
out note or comment.' It is enough to answer, God 
has given a note and comment on Holy Scripture 
which no man can exclude if he would. 'No man can 
disregard without sin, the Church, the Faith, the Holy 
Sacraments, and finally the Living Yoice of His Spirit 
speaking through the Church in every age, as in the 
age before the Scriptures were written. 

But, finally, there is one more practical and com- 
plete answer to this objection. Catholics readily 
admit that they do not go to the text of Scripture for 
their devotion, as others do who are out of the imity 
of the Church. The reason cannot be better given 
than in the words which history ascribes to one of our 
English kings. It is said that Henry III. of England 
was asked by S. Louis of France why he went so 
often to mass, and so seldom to sermon; he answered : 
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'Because I had rather speak face to face with my 
friend, than hear about him.' It is the consciousness 
of the presence of Jesos, God and man in the Blessed 
Sacrament of the Altar which draws all eyes and all 
hearts round about Him to the point where He is 
personally present. 8. Augustine says that the Scrip- 
tures are ^ the Epistles of the King ' sent to us.' But 
when the King is with us we lay up His Epistles, and 
speak with him : as friends read the letters of an 
absent friend, but turn to him when he is among 
them. The perpetual, daily, hourly worship and 
communion with our Divine Mast^, which is equally 
intelligible, personal, and all-su;fficing to the rich and 
to the poor, to the learned and to the little child, and 
indeed more realised and known by the hearts of the 
poor and of children than by any others — this it is 
which renders the text of Holy Scripture, loved and 
honoured as it is, less necessary to the disciples of the 
Church of Jesus Christ. 

The other objection I shall touch but briefly. It 
is often said that Catholics are arbitrary and positive 
even to provocation in perpetually affirming the indi- 
visible unity and infallibility of the Church, the pri- 
macy of the Holy See, and the like, without regard to 
the difficulties of history, the facts of antiquity, and 
the divisions of Christendom. It is implied by this 
that fliese truths are not borne out by history and 
' S. Aug. in Pealmos. torn. iy. 1159. 
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fact : that they are even irreconcilable with it : that 
they are no more than theories, pious opinions, as- 
sumptions, and therefore visionary and false. 

We very frankly accept the issue. No Catholic 
would first take what our objectors call history, fact, 
antiquity and the like, and from them deduce his 
faith ; and for this reason, the faith was revealed and 
taught before history, fact or antiquity existed. These 
things are but the basis of his faith, nor is the exam- 
ination of them his method of theological proof. The 
Church, which teaches him now by its perpetual liv- 
ing voice, taught the same faith before as yet the 
Church had a history or an antiquity. The rule and 
basis of faith to those who lived before either the his- 
tory or antiquity of which we hear so much existed, is 
the rule and basis of our faith now. 

But perhaps it may be asked : * If you reject his- 
tory and antiquity, how can you know what was re- 
vealed before, as you say, history' and antiquity ex- 
isted?' I answer: The enunciation of the faith by 
the living Church of this hour, is the maximum of 
evidence, both natural and supernatural, as to the 
f(ict and the contents of the original revelation. I 
know what are revealed there not by retrospect, but 
by listening.* 

^ No better sample of unoonsciotis nationalism can be given, thoagh 
I quote it with regret, than the foUowing words : * To discern the sacred 
past by the telescopic power of genius, and by the microscopic power of 



• 
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Neither 10 this the Catholic method of theological 
proof. Let ns try it by a parallel. Would those who 
80 argae, try the doctrine of the Holy Trinity by the 
same method t Would they ooneider it arbitrary and 
unreasoning to affirm that God is one in nature and 
three in person, untQ we shall haye examined the his- 
tory and facts of antiquity — that is, until we shall 
have heard and appreciated the Sabellian, Arian, 
Semiarian, and Macedonian, heresies? Or take the 
doctrine of the Incarnation. Are we to take the 
Monophysite, Monothelite, and Apollinarian heresies, 
and modify a doctrine of the Incarnation in conformity 
to these facts? Was not the doctrine of the Holy 
Trinity and of the Incarnation revealed, preached, 
and believed throughout the world before there were 
Sabellians or Nestorians to deprave these truths? 
Was not the unity and infallibility of the Church and 
the primacy of the Holy See instituted and believed 
throughout the world before Montanists, or Acephali, 
or Donatists, or Greeks arose to gainsay these facts ? 
In truth, and at the root, is not this inverted and per- 
verse method a secret denial of the perpetual office of 
the Holy Ghost ? The first and final question to be 
asked of these controversialists is : Do you or do you 
not believe that there is a Divine Person teaching 

scholarship, is one of the duef ends for which miiTenities and cathe- 
drals are endowed and for whicii theology exists.' — Tho6U>gy of the 
NifuteaUh Otniury. Fraser's Magaadne, No. COOCXXH. p. 266. 



TO TH£ INTESFBETATION OF SOBIPTUKE. 207 

now, as in the beginning, with a divine, and therefore 
infallible voice ; and that the Chnrch of this honr is 
the organ through which He speaks to the world ? If 
so, the history, and antiqnity, and facts, as they are 
called, of the past vanish before the presence of an 
order of facts which are divine — ^namely, the nnity, 
perpetuity, infallibility of the Church of God: the 
body and visible witness of the Incarnate "Word, the 
dwelling and organ of the Holy Ghost now as in the 
beginning : the same yesterday, to-day, and for ever : 
its own antiquity and its own history. 

Let no one suppose that Catholic theologians, in 
refusing to follow the inverted and rationalistic meth- 
od of extracting dogmas from the facts of history, 
for a moment either abandon the facts of history as 
insoluble, or conceive that they are opposed to the 
doctrines of faith. The Fathers were the children 
and the .disciples of the Church. They learned their 
faith from it, and they eicpressed it partly in the 
words the Church had taught them, partly when, as 
yet, the Church had not fixed its terminology in lan- 
guage of their own. In the former, the Church recog- 
nises its own voice ; in the latter, it knows their in- 
tention even when their language is less perfect. And 
when they err, the Church both discerns and corrects 
it : for the Church was their guide and teacher, not 
they hers. If any one desire to see both proof and 
illustration of what is here said, let him examine the 
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treatifies of FetavioB on the Patrifitic language re- 
lating to the Holy Trinity; or, to refer to a more 
acceesible work, let him turn to the language of the 
Fathers on the Immensity of the Son in a well-known 
work on the Development of Christian Doctrine. The 
havoc made not only with the writings of the Fathers, 
but with the doctrines of faith, by those who profess 
to interpret them, apart from the lineal tradition of 
the Church, is evidence enough of the falseness of 
this method/ The only Father in whom, it is said, 
the Church has noted no error, is S. Gregory of 
Nazianzum. The Church can freely criticise the 
works of its own disciples : for while they may err, it 
cannot. And the imperfect conceptions and imper- 
fect definitions of individual fathers of an early age 
are rectified by the mature conceptions and authori- 
tative definitions of the Church in a later. The ma- 
turity of theology is not antiquity, but its later days ; 
and language which was blameless in earlier and 

' As a reducHo ad impoisibile, and I may say, ad absurdum, the follow- 
ing words suffice : * We must get rid of our preconceiyed theories of what 
the Bible ought to be, in order to make out what it really is. The im- 
mense layers of Puritanic, scholastic, papal, and patristic systems, which 
intervene between us and the Apostolic or Prophetic Ages — the eleya- 
tion of the point of view on which those ages stand above our own — 
aggravate the intensity of the effort to the natural sluggishness of the 
human heart and mtellect.'— ^%eofo^ of (he MneUenth Century, Era- 
ser's Magazine, p. 265. It would be still harder to reconcile the ' im- 
mense layers ' of this counsel with the simplicity of the Divine action, 
whereby in all ages, pavperibiu evangelizatur, ' to the poor the Gospel is 
preached.' 
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Bimpler times, may become heterodox in after ages : 
for example, the procession of the Holy Ghost from 
the Father through the Son, the Immaculate Nativity 
of the Mother of God, and the like. Again, language 
which once was heterodox may become the test of 
truth, as the Homoousion, which was condemned by the 
Council of Antioch in the SabeUian sense, and in half 
a century was inserted in the Creed by the Council of 
Nice. No critic except the living and lineal j udge and 
discerner of truth, the only Church of God, can solve 
these inequalities and anomalies in the history of doc- 
trine. To the Church the facts of antiquity are trans- 
parent in the light of its perpetual consciousness of the 
original revelation. 

Lastly, it is evident that in the Church alone the 
Scriptures retain their whole and perfect meaning. 
We hear to weariness of ^ the Bible and the Bible 
alone ; ' but how is it that men forget to add, and 
^ the right sense of the Bible ? ' For what can add to 
or take from, or mutilate the Bible more profoundly 
than to misinterpret its meaning i Is it Scriptural to 
say that * This is my body ' "does not signify that it is 
His body ; or * Whosesoever sins ye forgive ' does not 
convey the power of absolution ; or ^ Thou art Peter, 
and upon this rock ' does not mean that ^ Peter is the 
rock ; ' or ^ They shall anoint him with oil ' does not 
intend the use of oil ? Surely the Scriptiffal Church 
is that which takes these words in this sense of the 
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divine facts and Bacraments, which were belieyed and 
venerated in the world before the Scriptnie was 
written. 

Nay, more, the Church so honours the written 
word of God, that it acts upon its lightest word. It 
is a strange thing to hear men saj that such and such 
doctrines are incredible because so little is said of 
them in Holy Scripture. Is truth measured by 
quantity! How many divine words are needed to 
overcome the unbelief of men? How often must 
God speak before we obey Him ? How many times 
must He repeat His revelations before we wiU submit 
to His divine voice t Does not every spark contain 
the whole nature of fire? Does not every divine 
word contain the veracity of God ? The Church of 
God recognises His voice in every utterance, and 
honours the divine will revealed in the fewest sylla- 
bles. The words *He that loveth father or mother 
more than me is not worthy of me,' has filled the 
world with disciples. ^ Whosoever shall lose his life 
for my sake shall find it,' has multiplied the army of 
martyrs. * Whosoever shall confess me before men,' 
has made the weakest dare the power of the world. 
* If thou wilt be perfect, sell all that thou hast,' has 
created the state of voluntary poverty. The twenty- 
fifth chapter of S. Matthew has filled the Church with 
the orders of active charity. * Mary hath chosen the 
better part,', has created and sustained the life of 
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contemplative perfection. These single words, once 
spoken, are enongh for the disciples of the Church, 
which is the dwelling of the Holy Spirit of Truth, 
the Author of the Sacred Books. It is this profound 
faith in their sacredness which made S. Paulinus lay 
them up in a tabernacle by the side of the Taber- 
nacle of the Blessed Sacrament; and S. Edmund 
kiss the page of the Bible both before and after 
reading it; and S. Charles read it kneeling, with 
bare head and knees. So the Church cherishes its 
least jot or tittle, and guards it as a deposit dearer 
than life itself. And now it is every day becoming 
manifest that in the flood of unbelief pouring at this 
time upon England, the sole barrier to the inundation, 
the sole guardian and keeper of Holy Writ in all the 
integrity of its text and meaning, the sole divine wit- 
ness of its inspiration, the sole,immutable, and unerr- 
ing interpreter of its meaning is the Catholic and 
Eoman Church. 



OHAPTEE V. 

THB SEULTIOK OF THE HOLY GHOST TO THE DIVINE 
TRADITION OF THE FAITH. 

There now remains but one other subject on 
wbich I purpose to speak. It has been affirmed in 
the last chapter that Christianity whole and perfect 
was anterior to the records of Scripture and independ- 
ent of them. It remains now to show that Ghris- 
tianily has been preserved ^ pure . . . and xmspotted 
from the world/ that the illumination of Divine 
Truth, in the midst of which the written record lies 
encompassed as by a living and intelligent light, sus- 
tained by a living and Divine Teacher, is at this day 
as it was when it came from the Father of lights, 
without change or shadow of alteration. And this 
we shall see more clearly by tracing the relation of 
the Holy Spirit to the tradition of the dogma of faith. 

But before I enter upon this point I am irresistibly 
drawn to say a few words on the analogy between the 
Church in Eome in the fourth century, and in England 
in the present. 
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For three hundred years the mightiest empire the 
world ever saw strove with all its power to drive the 
Church of God from off the face of the earth. -All 
that force could do was tried, and tried in vain. The 
Church withdrew itself, but was still visible. It wor- > 
shipped in catacombs, but bore its witness by martyr- 
dom. When the storm was over-past, it ascended 
from the windings of the catacombs to worship in the 
basilicas of the empire. It must have been a day fall 
of supernatural joy, a resurrection from the grave, 
when the Christians of Eome met each other in the 
streets of the city by the Ught of the noonday sun. In 
those three hundred years a change altogether divine 
had passed upon the empire. The world from which 
the Church withdrew itself was compact, massive, 
irresistible in its material power, its gross paganism, 
and its profound immorality. The world which met 
the gaze of the Church at its rising was altogether 
changed. Christianity had penetrated on every side. 
It was in all its provinces, in all its cities, in Eome 
above all, in its legions, and its fleets, in the forum, 
in the senate, and in the palace of the Csesars* The 
heathen world was dissolving and passing away by 
the two-fold action of an internal disintegration, and 
of the expansion of the light of faith. The outlines 
of the Christian world were already traced upon the 
earth, and its rudiments were rising into visible unity 
and order. The image of the city of God hovered 
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above the tumults and oonfdfiionB of mankind, await- 
ing the time when the Divine vnll ahonld clear from 
the eircnit of the Boman world that which hindered 
its peacefol possession. 

Like to this in many ways is the change which is 
now before onr eyes. I pass by the history of wrongs 
and snflferingB which are now no more. It is a grieT- 
ons and fearM tale, to be foi^ottea, if it may. Let 
lis torn to brighter things. For three hnndred years 
the Ghnrch of England has worshipped in secret, with- 
drawn from the sight of mao. After all its wonnds 
it lived on, a vigorous and imperisht^le life, and 
came forth once more, ascending from the catacombs 
to offer the Holy Sacrifice in stately sanctuaries, and 
the light of noon. 

It is now thirty years since it rose again from its 
hiding-place ; and the world which meets its view is 
far other than the world which drove it before its 
face. It sees no more the whole people of England, 
under a dominant hierarchy, armed with the power 
of law to prosecute even to death the priest who offers 
the holy sacrifice, and to force an outward uniformity 
upon the whole population. It does not any longer 
see the Anglican Church sole and exclusive in its 
privileges, and asserting authority over the English 
people. The days of its supremacy are long gone. 
England is now in the possession of a multitude of 
sects, among which the Church of the Eeformation 
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finds its place and its kindred as one among many, 
richer and more favoured by the higher classes, but 
content with its wealth and place, and the toleration 
which it shares with others. 

There are signs upon the horizon over the sea. 
Protestantism is gone in Germany. The old forms of 
religious thought are passing away. They are going 
in England. Separation has generated separation. 
The rejection of the Divine Voice has let in the flood 
of opinion, and opinion has generated scepticism, and 
scepticism has brought on contentions without an end. 
What seemed so solid once is disintegrated now. It 
is dissolving by the internal action of the principle 
from which it sprung. The critical unbelief of dogma 
has now reached to the foundation of Christianity, 
and to the veracity of Scripture. Such is the world 
the Catholic Church sees before it at this day. The 
Anglicanism of the Eeformation is upon the rocks, 
like some tall ship stranded upon the shore, and going 
to pieces by its own weight and the steady action of . 
the sea. We have no need of playing the wreckers. 
It would be iohumanity to do so. God knows that 
the desires and prayers of Catholics are ever ascending 
that all which remains of Christianity in England may 
be preserved, unfolded and perfected into the whole 
circle of revealed truths and the unmutilated revela- 
tion of the faith. It is inevitable that if we speak 
plainly we must give pain and oflfence to those who 
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will not admit the possibility that they are out of the 
ffdth and Church of Jesus Christ. But if we do not 
speak plainly, woe unto us, for we shall betray our 
trust and our Master. There is a day coming, when 
they who have softened down the truth dt have been 
silent, will have to give acoount. I had rather be 
thought harsh than be conscious of hiding the light 
which has been merdfolly shown to me. If I speak 
uncharitably let me be told in what words. I will 
make open reparation if I be. found in fault. 

Kow what I wish to show in this chapter is, Hiat 
the real ultimate question between the Catholic 
Church and all Christian bodies s^arated fiom it, is 
not one of detail, bat of principle. It is not a contro- 
versy about indulgences, or purgatory, or invocations 
and the like, but of the divine traditi<m of dogma, its 
certainty and its purity. The Catholic Church teach- 
es that, as the preservation of the world is creation 
produced, and a continuous action of the same omnipo- 
tence by which the world was made, so the perpetuity 
of revelation is sustained by the continuous action of 
the same Divine Person from whom it came. 

All bodies in separation from the Church justify 
their separation on the alleged necessity of reforming 
the corruptions of doctrine which had infected the 
Church and fastened upon the d<^ma of faith. But 
if the same Person who revealed the truth still pre- 
serves it, then it is as unreasonable for man to profess 
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to reform the Church of God as it would be to en- 
deavour to uphold or to renew the world. Men may 
gird a dome, or reform a political society, but they 
can no more reform the Church of God than they can 
give cohesion to the earth, or control the order of the 
seasons or the precessions of the equinox. 

God alone can reform His Church, and He re- 
forms it by itself acting upon itself, never by those 
who reftise to obey it, and oppose its divine voice. 
God has reformed the Church by its Pontiffs, and its 
Councils. A great part of the Pontifical law, and the 
greater part of the decrees of Councils, as for instance, 
of Constance and of Trent, are occupied with the 
reformation not of the doctrines of the Church, but 
the sins of men. As each man can reform himself 
alone, so the Church alone can reform itself. But 
this reformation does not enter into the divine sphere 
of the faith or law of Jesus Christ, which is always 
pure and incorrupt, but into the wilderness of human 
action, human traditions, and the sins which by human 
perversity are always accumulating. 

Now my purpose is to show that the confiisions, 
contentions, and spiritual miseries which have fallen 
upon Jlngland, and which afflict us all both in public 
and in private, have come from the pretension of re- 
forming the Church of God. And to do so, it will be 
enough to show, that God has so provided for His 
10 
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Church as to render such a reformation not onlj 
needless but impossible. 

S. John, writing to the fidthM at the dose of the 
first century, says : — * You have the unction from the 
Holy One, and know all things. ... Lot the 
unction which you have received from Him? abide 
in you. And you have no need that any man teach 
you ; but as His unction teacheth you of all things, 
and is truth, and is nolle : and as it has taught you, 
abide in Him.' ' 

These words plainly aflSrm : — 

1. That they had already received the unction of 
the Spirit of Truth ; and therefore that they had no 
need to seek for a knowledge which they did not pos- 
sess, because they had already received it. 

2. That they had no need of human teachers, be- 
cause they were already under the guidance of a 
teacher who is Divine. 

8. That this unction was not partial hut plenary^ 
and taught them ^ all things,' that is the wAofs revela- 
tion of the Faith. 

4. That this unction is truth, absolute and perfect. 

5. That it is ^ no lie,' is unmixed with any false- 
hood, error, or doubt. But this unction is the Holy 
Ghost, who, as we have abundantly seen in the first 
chapter, rested first upon the head of our Great High 
Priest Jesus, the Head of the Church, and from.Him 

" a Johnil 20-27. 
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descends upon His body wMch is the Church, and 
goes down to the skirts of His clothing, to the least 
of His members, so long as they faithfully abide in 
Him their head, through the Church which is His 
body. 

I do not know in what words the infeUibility of 
the Church and the immutability of its doctrines can 
be more amply aflfcmed. For they declare — (1.) that 
by virtue of the perpetual presence of this unction 
which is the Holy Ghost, the Church possesses the 
whole revelation of God ; (2.) that it is preserved by 
Divine assistance, unmixed, and in all its purity ; and, 
(3.) that it is enunciated perpetually through the 
same guidance by a voice which cannot lie. 

Now let us draw out the consequences of this 
truth. 

1. The first is that all the doctrines of the Church 
to this day are incorrupt. I mean that they are as 
pure to-day as on the day of Pentecost ; and that, be- 
cause they are the perpetual utterances of the Spirit 
of Truth, by whom the Church both in teaching and 
believing is preserved from error. Individuals may 
err, but the Church is not an individual. It is the 
body of a Divine head united indissolubly to Him. 
It is the temple of the Holy Ghost united insepara- 
bly to His presence. The illumination of the Spirit 
informs the collective and continuous intelligence of 
the Church with adequate and precise conceptions of 
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revealed truth, and the assistance of the Holy Spirit 
guides and sustains the Church in the adequate and 
precise enunciation of those conceptions. And this, 
as we have seen, constitutes the active infallibility of 
the Church as a teacher, exempt from error because 
guided by a Divine Person. The Church being the 
organ of His voice, the articulations are human but 
the voice is Divine. 

To deny this is to deny the perpetuity of truth, 
and the office of the Holy Spirit as the perpetual 
guide of the faithful. But if there be no Divine teach- 
er there is no Divine certainty, and faith descends 
to opinion based upon human evidence and criticism. 
But this, as we have seen, is rationalism incipient or 
absolute, explicit or implicit. 

2. But the doctrines of the Church are not only 
incorrupt but incorruptible. To be incorruptible is 
not only a fact but a law of their nature. For t]iis 
cause we deny the possibility of a reformation of the 
Church as a witness or teacher of faith and morals. 
He need of such a reformation can never exist. It 
is the permanent and incorruptible doctrine of the 
Church which is the instrument of all reformation. 
If it be corrupted, how shall it reform or restore oth- 
ers from corruption ? If the salt have lost its savour, 
wherewithal shall it be salted ? 

I am not denying the existence of error and cor- 
ruption in Christendom. There has been enough of 
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all kinds in every age : but they have been the errors 
and corruptions of individuals, not of the Church. 
They have existed within the Church till the Church 
cast them out. They never fastened upon the Divine 
tradition of dogma, nor mingled themselves in the 
Divine utterances or enunciations of the doctrines 
of faith. The errors of individuals cannot prevail 
against the Church. Individuals depend on the 
Church, not the Church on individuals. The Church 
depends on its Divine Head, and upon the perpetual 
presence of the Divine Person who inhabits it. The 
Church, therefore, has an independent, absolute, and 
objective existence. It is a Divine creation depend- 
ing upon the Divine will alone, the instrument of 
probation to mankind. It is the Sacrament of Truth 
which remains always the same whether men be- 
lieve or no. Just as the Holy Eucharist is always 
the same in the fulness of its Divine sanctity and 
grace^ even though the priest who consecrates and 
the multitude who receive it be in sacrilege ; and as 
the light of the sun is always the same in unchanging 
splendour though all men were blind ; so with the 
truth and sanctity of the Church. No human error 
can fasten upon the supernatural consciousness of 
the truth which pervades the whole mystical body, 
and this passive infallibility preserves the doc- 
trines of the faith whole and incorruptible in every 
age. 



THE BELATIQN OF IHB HOLY GHOST 

All this 18 more emphatically trne of the Teach- 
ing Church. The pastors of the Church may err one 
by one, but the pastoral body can never err. The 
chief Pastor is in the midst of them, and they, as His 
witnesses and messengers, constitute the magisteriwni 
Eodedm^ the authoritative voice of the Church speak- 
ing in His ]!Tame. Here and there individuals among 
them, one by one, have erred, but their error has never 
fastened itself upon the authoritative mind and voice 
of the Church. Every age of the Church has had its 
heresy ; some ages have had many ; almost every heresy 
has had a pastor of the Church for its author ; some- 
times a heresy has spread wide both among pastors 
and flock ; multitudes have been infected by it. But 
the mind and voice of the Church has never changed, 
never varied by an accent or by an iota. As every 
age has had its heresy, so every heresy has been cast 
out ; some sooner, some later ; some with ease, because 
they were superficial and weak; some with difficulty, 
because they were tenacious and strong, like the dis- 
eases of a living body, of which some are upon the 
skin, some in the substance, but aU alike are cast out 
by the vigour of health and life. In this way every 
heresy has been expelled. What mark did Sabellian- 
ism, Arianism, N estorianism, leave upon the mind or 
voice of the Church ? Not a trace nor a tarnish of 
falsehood or of evil, but only a new precision of con- 
ception and expression, a new definition in the mouth 
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of its pastoiB, and a more explicit faith in the hearts 
of its people. The Church is the teacher of the pas- 
tors, as the pastors are the teachers of the flock. 
Doctores fiddi/um dtscipvlos EcdedcBj as S. Gregory 
says, and the collective body of its pastors is the organ 
of the Holy Spirit of truth, and their voice is the 
active infallibility of the Church. And the mind and 
voice of the Church are supernatural. I mean the 
world-wide and continuous intelligence of the Church 
of all nations and in all ages, which testifies as a wit- 
ness both natural and supernatural, to the facts of the 
Incarnation and of Pentecost ; and decides as a judge 
with a supernatural discernment, and enunciates the 
whole revelation of God as a teacher having authority 
because of the divine illumination, the divine cer- 
tainty, and the divine assistance which abides with it. 
From what I have said it will be understood how any 
individuals, people, or pastors may err, and yet their 
error leave no stain or trace upon the mind and voice 
of the Church, either in its belief or in its teaching ; 
and how not only the truth in itself is incorruptible, 
as it must be, and also its revelation, for that is God's 
act, but likewise its tradition and enunciation in the 
world, for these also are divine actions within the 
sphere of the human intelligence and human speech, 
whereby both the thoughts and words of the Church 
are divinely assisted to perpetuate the original revela- 
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tion of the contiDuons operation of the Bame Divine 
Person who revealed the faith to men. 

8. But that which is incorruptible is immutable, 
and the doctrines of the Church are the same to-day 
as in the beginning. AH corruption is change, but 
not all change corruption: there is a change which 
destroys, and a change which perfects the identity of 
things. AU growth is change. A* forest tree in its 
majesty of spread and stature, has perfect identity 
with the acorn from which it sprung, but the change 
of ages which has passed upon it, perfects its identity 
by unfolding its stateliness and beauty. 

But aU decay is change. When" the tree of the 
forest droops its branches, dies, and falls into the dust 
about its root, this change is corruption. 

Now in this latter sense change is impossible in 
the doctrines of the Church, for God is not the God of 
the dead but of the living. His Church is the body 
of His Son, and has life in itself, and all its doctrines 
and sacraments are the expressions of the character of 
His life which quickens it. 

Take the history of any doctrine in proof. Trace 
the dogma of the Holy Trinity from the Baptismal 
formula to the Baptismal creed, to the definitions of 
Nice and Constantinople, and to the precision of tiie 
creed of S. Athanasius. There is here growth, ex- 
pansion, maturity, and therefore change, but absolute 
identity of truth. So again trace the doctrine of the 
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Incarnation from the simple formula, * the "Word was 
made flesh,' to the definitions against the Monophy- 
sites, the Monothelites, the Apollinarians, to the Owt 
Deu8 Homo of S. Anselm, and the treatises of Suarez ; 
the inteUectual conception and verbal expression have 
received a vast expansion, bnt the truth is identical, 
namely, God Incarnate, two perfect natures in one 
Divine person. Or once more, the doctrine of the 
Blessed Eucharist in all its aspects as a Sacrament, 
and as a Sacrifice, and as an object of adoration is no 
more than the words ' This is My body,' in the fiilness 
of their intellectual conception. And lastly, the doc- 
trine of the Immaculate Conception is no more than 
the last analysis in a long series of intellectual pro- 
cesses by which the belief of the whole Church from 
the beginning in the absolute sinlessness of the mother 
of God has found its ultimate expression. These four 
doctrines, as they are propounded now, are identical 
with the same four doctrines as they were propounded 
in the beginning. They have been unfolded into more 
explicit enunciation by a more precise intellectual con- 
ception and a more exact verbal expression, but they 
are the same in all their identity. Just as the gold 
from the mine is always the same though in the suc- 
cession of times and dynasties it receive new images 
and superscriptions. So far, then, truth may grow 
but never change. 

Such, however, is not the case with doctrines 
10* 
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which are separated from the unity of the Charch 
and the custody of the Divine Teacher who sustains 
the Faith. Trace the History of the Holy Trinity 
from Sabellius to Sodnus, or of the Incarnation from 
Kestorius to Strauss, or of the Holy Eucharist from 
Luther to the present sacram^ntarian unbelief which 
overspreads England; or the article of the One Holy 
Catholic Church from the Reformation to this day in 
England alone, and in the Anglican Church only, in 
which no definition can be obtained whether the 
Church be visible or invisible, numerically one or 
only morally one, that is, divisible into many parts 
and yet called one, though it be a plurality of inde- 
pendent and conflicting bodies. This is change in- 
deed, in which the identity of doctrine is lost. The 
oak has mouldered and fallen into its dusk 

This then is what I mean by the immutability of 
doctrines. They are identical in number and in 
kind. Their disc and circumference are now as they 
were when they were first traced on the minds of the 
Apostles by the light of the Spirit of Q-od. They 
have come down to us through aU ages, and in the 
midst of aH heresies, illuminating all intelligences 
and conforming them to the truth, but receiving no 
tarnish or soil from the human intellect, just as the 
light of heaven pierces through the ijaists and pes- 
tilences of the world, and is in contact with all its 
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comiptions and imparities without a shadow of stain 
or alteration. 

The doctrines of the Church then are as unmixed 
as the light ; and undiminished in all the perfections 
of truth, which like Jesus * is yesterday and to-day, 
and the same for ever.' 

4. And from this a fourth truth immediately fol- 
lows, that the doctrines of the Church in all ages are 
primitive. It was the charge of the Eeformers that 
the Catholic doctrines were not primitive, and their 
pretension was to revert to antiquity. But the appeal 
to antiquity is both a treason and a heresy. It is a 
treason because it rejects the Divine voice of the 
Church at this hour, and a heresy because it denies 
that voice to be Divine. How can we know what 
antiquity was except through the Church ? No indi- 
vidual, no number of individuals can go back through 
eighteen hundred years to reach the doctrines of an- 
tiquity. We may say with the woman of Samaria, 
* Sir, the well is deep, and thou hast nothing to draw 
with.' No individual mind now has contact with the 
revelation of Pentecost, except through the Church. 
Historical evidence and biblical criticism are human 
after all, and amount at most to no more than opinion, 
probability, human judgment, human tradition. 

It is not enough that the fountain of our faith be 
Divine. It is necessary that the channel be divinely 
constituted and preserved. But in the second chapter 
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we have seen that the Ohorch contaiiis the fountain 
of fidth in itself, and is not onlj the channel divinely 
created and sustained, bnt the vezy presence of the 
spring-head of the water of life, ever fresh and ever 
flowing in all ages of the world. I may say in strict 
truth that the Ohurch has no antiquity. It rests upon 
its own supernatural and perpetual consciousness. 
Its past is present with it, for both are one to a mind 
which is immutable. Primitive and modem are pred- 
icates, not of truth, but of ourselves. The Church 
is always primitive and always mpdem at one and the 
same time ; and alone can expound its own mind, as 
an individual can declare his own thoughts. ^For 
what man knoweth the things of a man, but the 
spirit of a man that is in him ? So the things also 
that are of God no man knoweth, bnt the Spirit of 
God.'* The only Divine evidence to us of what was 
primitive is the witness and voice of the Church at 
this hour. 

5. But lastly, though the Catholic doctrines are 
incorrupt, incorruptible, immutable, and therefore al- 
ways primitive by virtue of the Divine custody and 
enunciation of the Spirit of Truth, nevertheless they 
are transcendent ; that is, they pass beyond the limits 
and horizon of our reason, and that because they are 
truths of the supernatural order. They belong to a 
world of which all the proportions surpass and over- 
» 1 Cor. il 11. 
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whelm our powers of thought. They are not dis- 
coveries of the reason but revelations of God, and as 
such, to be received by faith. They must first be be- 
lieved before they can be understood, for faith gen- 
erates intelligence. S. Augustine said to the heretics 
of his day, ' Intellige ut credas verbum meum : sed 
crede ut intelligas verbum Dei.' ' Understand what I 
say that you may believe it. Believe what God says 
that you may understand it.' How should we know 
the supernatural order, its limits, operations, and doc- 
trines except God had revealed it ? 

And these truths are but revealed in part, and can 
therefore only be known in part. They are like the 
path of a come^ which eludes our calculation, or like 
electricity which renders no account of itself, or like 
the pencil by which the sun draws the images of 
nature: all these ajre facts undoubted, indubitable, 
yet inexplicable ; and, if they were not known, scien- 
tific truths would be incredible. So it is with the 
truths of revelation ; for instance, the origin of evil, 
the freedom of the will under the operation of grace ; 
the end of evil ; the eternity of punishment ; the solu- 
tion of the world and of the life of man as a probation 
for eternity. 

And yet these very doctrines, because they are 
transcendent, are all the more evidently divine. They 
have the perfection of God upon them. They surpass 
our finite intelligence, because they are the outlines of 
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troths proportionate to the infinite intelligenoe. If 
they profiented nothing that I cannot nnderstand, 
they would present nothing that I might not have in- 
Tented. ' Credo quia impossibile ' is a great truth, 
though a paradox. K it were possible to man, there 
would be no need of the revelation of God. The 
footprint of a man betokens man. The footprints of 
Ood point to a Divine Presence as their only cause. 
The only feet which could impress tiiem are those 
which walked upon the water. For instance, the 
doctrine of the Holy Eucharist, of the Communion of 
Saints, of the Church, one, visible, indivisible, with 
its supernatural light and divine infallibility, all these 
point to a wisdom which transcends our reason, as 
heaven transcends the earth. 

Such, then, is the tradition of dogma which de- 
scends perpetually in the Church, and such the rela- 
tion of the Holy Spirit of Truth to that tradition. 
He is its Author and its Guardian. He both diffuses 
the light by which it is known and conceived, and 
presides over the selection of the terms in which it is 
defined and enumerated. 

And here I might leave the subject, but that, in 
this day, the old pretension of reforming the dogmatic 
teaching of the Church has been renewed under a 
more specious form. It is now alleged that the old 
dogmatic formulas were a true expression of the rude 
and uncultured religious thought of the early or 
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Middle Ages : that the progress of the human intel- 
ligence in the matter of Christian thought demands a 
new expression; that this expression wiU not be, dog- 
matic, but * moral and spiritual ; ' that the nineteenth 
century has a theology of its own, which, if not 
already formed, is forming under intellectual and 
spiritual impulses, the momentum of which is irresist- 
ible. The old Catholic dogmatism is said to be dead 
and only cmnbering the ground. This is a reforma- 
tion upon the Eeformation. All dogmatism — ^Luther- 
an, Calyinistic, and Anglican — must yield to a newer, 
deeper, more spiritual insight into the moral idea 
of Christianity. Let us examine these pretensions a 
little, and then conclude. 

In a former chapter I have aflSrmed that the truths 
known to the natural reason, or by the light of nature, 
have been transinitted as an intellectual tradition in 
the society of mankind. These truths, which relate to 
the existence and perfection of God, and to the moral 
nature of man, are permanent and immutable. They 
constitute what is called natural theology and philoso- 
phy. Upon the basis of these certain, fixed, and per 
manent truths has been raised a structure of meta- 
physical and ethical systems, which are related to the 
primary philosophy as dialects are related to a lan- 
guage. Such are the philosophies which have multi 
plied themselves both before the faith entered into the . 
world and since. Now these secondary formations or 
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pliiloBophieB are, in great part, tentative, nncertain, 
mntable, and transient. They arise and pass away 
without at all shaking the permanence of the primary 
stratum upon which they i^l repose. The enunciatiofn 
of these primary truths may be called the axioms or 
dogmas of philosophy. I affirm that these dogmas of 
philosophy are fixed and immutable, because the truths 
they express are so. For instance, the existence of 
God, His moral perfections, the moral nature of man, 
his freedom of moral action, his responsibility, and 
the like, are fixed and immutable traths. They are as 
true and certain now as they were in the beginning. 
They can never become more or less true, fixed, or 
certain, but continue permanently in the same certain- 
ty and veracity. For this reason the verbal express- 
ion or dogmatic form of them is likewise fixed and 
permanent. The cry or the pretension of a new phi- 
losophy to replace the old, contains a tacit denial of 
the certainty of these primary truths. It is scepticism 
under a mask. In the order or sphere of the second- 
ary or deductive philosophies there may be many 
modifications and steps of progressiva exactness. The 
former are the axioms of the human reason, which 
stand for ever, like the lights of the firmament, stead- 
fast and changeless. 

The same may be said of the scholastic theology, 
which consists in a scientific treatment of revealed 
truths, both of the primary and of the secondary order. 
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Those of the primaxy order are the truths which are 
expressly revealed; those of the- secondary, the con- 
elnfiions which are deduced &om them by process of 
reasoning. 

Now the former order of primary truths is permsr 
nent and. immutable. In the secondary order of de- 
ductions it is possible that verifications and modifi- 
cations may from age to age be admitted. But the 
tradition or transmission of this whole order of truths, 
both primary and secondary, constitutes the theology 
of the Church. Arid this ' Science of God ' distributes 
itself according to its subject matter into dogmatic, 
which treats of God and His works in nature and 
grace ; into moral, which treats of the relations of man 
to God and to his fellows ; into ascetical, which treats 
of the discipline of penance and obedience ; and into 
mystical, which treats of the union of the soul with 
God, and its perfection. Now all these four branches 
of theology have their primary and their secondary 
truths. The latter spring from the former and repose 
upon them. In the latter we may conceive of a pro- 
gressive exactness, always retaining their contact with 
the primary truths, which are the base of all. But 
the primary truths are truths of revelation, the knowl- 
edge of which resides immutably in the intelligence 
of the Church. They are fixed truths, and their 
verbal expressions are fixed dogmas, true in every 
age, and not less or more true than they were, nor 
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ever will be. For what is dogma but the intellectual 
conceptioii and verbal expression of a divine truth? 
But as these truths can never vaiy, so neither the 
conception and expression of them. An immutable 
b^ldv^asts m immutable shadow. A fixed form de- 
scribes a fixed outline upon a mirror. The original 
never varies, therefore the reflection cannot. Of an 
eternal truth the image must be always the same. 
For instance, the unity of God is an eternal truth. 
The proposition that God is One is a dogma ; that He 
is One in nature, Three in person; that the Three 
Persons ar^ co-equal and co-eternal ; that God is in- 
finite in His perfections ; that the Father is the foun- 
tain of Godhead ; that the Son is eternally begotten 
of the Father alone; that the Holy Ghost eternally 
proceeds firom the Father and the Son, and the like, 
which might be indefinitely multiplied in enumera- 
tion, are eternal truths, and their outlines reflections 
and images on the human intelligence, both of the 
Church and of the individual, are fixed and inmiuta- 
ble dogmas. 

So again to take another order of truths. That 
God created the world ; that God is present with His 
creation ; that He governs it in the order of nature ; 
that His mind and wiU are its laws both in their per- 
manent operations and in their exceptional suspension 
and change — all these are divine truths, and the 
verbal expression of them are dogmas; permanent 
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because the truths axe immutable, and immutable be- 
cause true. 

Again^ that God has redeemed the world ; that the 
Son was made man of a virgin mother ; that He lived 
on earth, taught, worked miracles, chose and ordained 
apostles, founded His Church, instituted sacraments, 
died, rose again, ascended into heaven, sent the Holy 
Ghost to abide and to teach in His stead for ever — 
all these are both divine truths in their own -objective 
subsistence, in the order of divine facts, and also dog- 
mas in their intellectual conception and verbal expres- 
sion ; and as these truths can never become less true, 
nor lose their value or place or relation to the will of 
God, and to the soul of man, so neither can the dog- 
mas which express them. 

And lastly, that I may not waste more time over 
a subject which, but for the almost incredible con- 
fusions of thought and language now prevalent, I 
should not so much as have introduced — ^that the 
Church is one and indivisible, singular in e xistence, 
the temple of the Holy Ghost, and tKe organ of His 
voice ; indefectible in its life, immutable in its knowl- 
edge of the truths revealed, and infallible in its articu- 
late enunciation of them ; that the sacraments are 
channels of grace, each after its kind ; that the oper- 
ations of the Holy Ghost as the illuminator and 
sanctifier of the Church and of its members are per- 
petual: to go no further — ^all these are divine and 
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pennanent and immutable truths, and therefore the 
intellectoal conceptiou and verbal expression of them 
become fixed and unchangeable dogmas. 

What then is dogmatic theology, taken as a whole, 
with all its contents, but the intellectual conception 
and verbal expression of the revelation of God, truth 
by truth, and therefore dogma by dogma ; a fixed, 
permanent, an<^ immutable transcript upon the hu- 
man mind, and a perpetual and changeless enunci- 
ation of the !«iame truth with all its intrinsic truths 
which constitute its perfect outline and complete in- 
tegrity? 

I can perfectly understand the consistent ration- 
alist when he rejects dogmatic theology, because he 
disbelieves the whole order of divine truths and facts 
which it expresses. When the body falls, the shadow 
vanishes. When the original ceases to exist, the reflec- 
tion passes away. This is intelligible and coherent. 
Again, when the inconsistent and incipient rationalist 
rejects those facts of dogmatic theology, or those par- 
ticular dogmas which express certain particular truths 
and facts w^ich he disbelieves, this also is intelligible 
and consistent. But when he, professing to retain a 
belief in the divine truths and facts of Christianity, 
denounces dogmatic theology and the tradition of 
dogma, this in educated and cultivated men is an in- 
tellectual obliquity which suggests one of two solu- 
tions, either that fi'om want of systematic and orderly 
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study lie has only an incomplete and fragmentary 
knowledge of what dogmatic theology is, or that a 
warp in the moral habits and temper which influence 
the intellect, or at least the tongue, makes him less 
than his own proper stature as a reasoner. And yet 
this language is not only heard from writers of high 
name and true cultivation, but is becoming prevalent, 
and rising into the ascendent at this' time." 

If such writers and reasoners would only be so 
good as to state positively what truths and fects of 
Christianity they do really hold, we should be better 
able to understand them. Butf it is to be feared that 
to extract this confession would lay open a great waste 
of unbelief which lies hid under a cloud of words. 
Such a test would inevitably produce one of two con- 

' An instance of this may be seen in a paper entitled Theology of 
the NvMteenih Century^ in the number of Fraser^s Magazine abeady 
quoted, in which the writer, after everywhere denouncing dogmatic 
theology, especially the scholastic, speaks as follows : — ^ M&j I take as 
an illustration the very comer-stone of Christianity, the Divine subject 
of the Gk>spel of history ? A common mode of dealing with this sacred 
topic has been to take certain wordsh— Christ — ^Messiah — Son of God — 
Son of man — two natures — one Person — ^two wills — one substance, and 
without defining the meanmg of these words, without describing what 
moral or spiritual truths were Intended to be conveyed by them, to 
arrange them in the most logical way that could be found, and to Justify 
that arrangement by separate Scripture texts * (p. 262). This kind of 
theology the writer designates as 'barren.' But in this passage the 
writer seems to show, either that he has never studied dogmatic theolo- 
gy, in which every term such as nature, person, will, substance, &c., has 
as precise and definite a value as the algebraic symbols ; or, that he does 
not know the limits of dogmatic and mystical theology, under which 
* the moral and spiritual truths' are classed and treated. 
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seguenoes. Either it would show that under the re- 
jection of dogmatic theology lies concealed a tacit 
denial of the Divine truths and facts which it express- 
es ; or that such theologians, when constrained to put 
into definite words what Divine truths and facts they 
do believe, would be convicted, within that circle, of 
being as dogmatic as those they assail. Kone but ob- 
scure or inconsecutive minds can long play fast and 
loose between affirming Divine truths and denouncing 
dogmatic theology. 

One firequent cause of all this confiiBion is to be 
found in the fact, that amoug non-Catholic writers, 
above all in England, the distinctions and boundaries 
of dogmatic, moral, ascetic and mystical theology are 
lost. Men speak of theology, meaning dogma only ; 
and seem to be unconscious of the other branches of 
Divine truth, and the separate cultivation which the 
Ohureh has given to them. Nothing proves this 
more evidently than the astonishing assertion that a 
dogmatic treatise on the Incarnation is barren because 
it does not teach us what was *the real mind' and 
* the delineation of the character ' of our Divine Lord : * 
and again, * It is about as true to say that a human 
friend raises and benefits us in proportion to the cor- 
rectness of our theory of his character, as to say that 
God does so in proportion to the accuracy of our spec- 

* Theology ofihe Mruteenth Century, Fraaer's Magazine ta tupra^ 
p. 282. 
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nlative creed.'' As a parallel to these statements I 
would say : > Astronomical demonstrations are barren 
because tbey do not teach ns " the real mind," nor 
"delineate the character" of God. ~ Correct knowl- 
edge is useless because it does not alone raise and 
benefit those who possess it.^ Can there be found in 
all the writers and preachers — out of reverence to the 
saints, fathers, doctors, theologians of the Catholic 
Church I will not so much as name them — any one so 
senseless as to imagine that dogmatic theology is di- 
rected to the delineation of the character of our Divine 
Master, or that correct intellectual knowledge of the 
whole science of God without the illumination and 
correspondence of the heart and will could * raise and 
benefit,' if that means sanctify and save, those who 
possess it i This seems to be a solemn or a superficial 
trifling .with saered things ; in which men might learn 
if they had the will, and are therefore culpable, if 
being ignorant they aSect to criticise or to teach. If 
they would give themselves the trouble to open the 
first book of elementary theology, they would learn 
that dogmatic theology is directed to the intellect and 
mystical theology to the wiU ; that dogmatic theology 
is said to perfect the intellect because it elevates and 
informs it with revealed truth, and thereby conforms 
it to the Divine intelligence in so far as these truths 
of revelation 'are known. It is therefore both true 

* Spectator, March 26, 1866, p. 881. 
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and evident that dogmatic theology does most Inmi- 
nonaly and snpematnrallj ^ raise and benefit' the hu- 
man intelligence. It makes a man capable of serving 
God by the * reasonable service ' of faith. Whether 
he does so or not, depends npon moral conditions, that 
is, npon the conformity of the will to the dictates of 
his reason, which has thus been already conformed to 
the tmth and mind of Ood. 

But it is not from dogmatic theology, but from 
moral theology, that a man must learn the obliga- 
tions of tiie Divine will upon the human wilL Dog- 
matic theology enunciates to us the Divine truth : 
moral theology expounds to us the Divine law. The 
first formation of the will is accomplished by moral 
theology. Its maturity fs conmiitted to ascetic, its 
perfection to mystical theology. But these last three 
provinces of theology, under which falls all that re- 
lates to the moral character of God and of our Divine 
Lord, and all that relates to the interior and spiritual 
life of God in the soul, and of the soul in God, seem 
to be wholly unknown to the confident critics of these 
days. In all the theology, so to speak, of the AngH- 
cau Church, I know of no attempt to treat of moral 
theology or to supply the blank and void which the 
Eeformation has made in this province of the Divine 
truth, except Andrewes' 'Exposition of the Ten Com- 
mandments,' Taylor's ^Ductor Dubifantixrai,' and- 
Sanderson's * Cases of Conscience.' And I know of 
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no three works that have fallen into more utter ob- 
livion. The other writings of all three are known, 
read, and quoted, but most rarely are these moral or 
ethical writings so much as named. And yet Taylor 
staked his fame on the * Ductor Dubitantium : ' but 
the atmosphere in which he left it was fatal, and 
would not suffer it to live. Of the ascetical and 
mystical theology, excepting Taylor's ^Holy Living 
and Dying,' what one book can be named which pre- 
sents a detailed treatment, or so much as an outline, 
of the spiritual and interior life ? And yet it is out 
of the midst of this barrenness and desolation that the 
voices are lifted up to denounce dogmatic theology 
because it does not direct itself to fulfil that which the 
Ohurch accomplishes with an exuberance of culture 
in its moral, ascetical and mystical theology, while 
the Protestant and Anglican systems never accomplish 
at all. It is a significant fact that the devotional 
books in the hands of Protestants are to a great ex-^ 
tent translations or adaptions of Catholic works. 

'Now I have been led to say thus much in order to 
preclude certain objections which may be expected to 
what I have affirmed in this and the previous chapters 
on the tradition of dogma, and the dogmatic theology 
of the Catholic Church ; and I do so the more care- 
fiiily, because the scope of this work has hitherto 
limited our thoughts to the truths of revelation, as 

they are impressed by the divine intelligence upon 
11 



243 THB RELATION OF THB HOLT OHOST 

the htLman reason. But it is impossible for me to do 
more than recognize in passing the vast and wonder- 
ful structure of moral wisdom rising from the basis of 
the revealed perfection and law of God which is con- 
tained in the moral theology of the Church. The 
works of the moral theologians form a library by 
themselves. One of them alone in his writings has 
quoted and consulted nearly eight hundred authors 
of aU nations. The elaborate and perpetual study of 
jurists upon the common and statute law of the realm 
is a faint analogy of the scientific and exact treatment 
of the natural and r^Bvealed law of God by the coun- 
cils and theologians of the Church ; which, in expound- 
ing that law, haa a divine assistance guarding it from 
error. 

Of the ascetical theology I Will not here attempt 
to speak ; but if any one will trace down the line of 
writers from S. Nilus and Cassian to the present day, 
who have treated specifically and in minute detail of 
the way and instruments of conversion and penance, 
and of the example and charactor of our Divine Lord 
in His active life, they will seem to survey the reaches 
of a great river from some height, where the breadth, 
depth, and ftilness of the stream can be seen at a 
glance. 

But the exhibition of the moral and spiritual sig- 
nificance of Christianity is to be seen in its fulness 
and maturity nowhere as in the mystical theology of 
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the Catholic Church. First of all in the deyotions of 
which the Incarnation is the object, as, for instance, 
in the devotion of the Holy Name of Jesus, of which 
S. Bernard, and S. Bemardine of Sienna, the B. John 
Colombini, and S. Ignatius are the four chief foun- 
tains. 

Kext in the devotion of the Blessed Sacrament in 
all its forms and manifestations, of which S. Anselm, 
and S. Bonaventure, and S. Thomas are luminous ex- 
amples, in the midst of a cloud of saints and servants 
.of God, who by their lives, their preaching, and their 
writiilg^9 have exhibited the mind and delineated the 
character of Jesus, both as God and man, with a ful- 
ness, vividness, tenderness, intimacy and truth, to 
which no uncatholic writer upon record, in any age 
of the world, has ever approached so much as afar off. 

Again, in the devotion of the Sacred Heart, which 
is eniphatically and articulately the expression of that 
aspect of the Incarnation and of the Blessed Sacra- 
ment which exhibits the mind and character, the per- 
sonal love and personal relation of our Divine Lord 
to us, and ours to Him again. From S. Augustine to 
the Blessed Margaret Mary, there is an unbroken line 
of saints and writers who not only exhibit this per- 
sonal aspect of our Saviour to us, but who are wit- 
nesses of what the Church, all through those centuries, 
was teaching to its children.- From the time of the 
Blessed Margaret Mary to this day, the multitude of 
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writeiB who have brought ont this moral and spiritaal 
idea of the Incaniation is literally almoet without 
number. There is hardly a spiritual wnter who has 
not treated or touched upon it. There is not a manual 
of devotion or a book of prayer in which it is not 
prominently set forth. 

Moreover, every year by the festivals of the Holy 
Name, the Blessed Sacrament, and of the Sacred 
Heart, this spiritual teaching is made perpetual and 
universal 

It is beyond my present purpose to do more than % 
mention the Devotions of the Crudfiz, of the Five 
Sacred Wounds, of the Passion, of the Most Precious 
Blood, with aU the feasts and practices of mental 
prayer founded upon them. What are these but the 
most vivid and intimate delineations of the mind and 
character of our Divine Eedeemer ? 

Lastly, for I cannot here pursue the subject, let 
any one with the least claim to be a scholar examine 
the four families of mystical writers, saints and theo- 
logians, which, like the four rivers of Paradise, water 
the Church of God; namely, the Benedictine, the 
Dominican, the Franciscan, and the Jesuit; espe- 
cially the last, in its innumerable works on the spirit- 
ual exercises of S. Ignatius : and if he be a competent 
scholar and a candid man, I am confident that he will 
acknowledge first, that no communion or body sepa- 
rated from the Catholic and Eoman Church has ever 
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produced any exhibition of the mind and character of 
Jesus, or of the moral and spiritual idea of Chris- 
tianity, I will not say equal in proportion or in fiil- 
ness, but so much as like in kind, to the mystical 
theology which, traceably from the fifth century to 
the nineteenth, has watered the Church of God. The 
words of the psalmist may be truly said of thfe stream 
of the waters of life, ever full and overflowing its 
banks — 'fluminis impetus Isetificat civitatem Dei.' 
And next, he will be constrained to confess that all 
this exuberance of the interior spiritual life has dif- 
fused itself throughout the Church under the direc- 
tion of the most rigorous and inflexible dogmatic 
theology, which has hung suspended with all its con- 
stellations of truths over the surface of this inundation 
of spiritual life, like the firmament, over the sea. 
Certainly dogmatic theolc^ does not treat of the in- 
terior life either of the Head or the members of the 
.Church; but it generates the piety and the prayer 
which sanctifies the soul through the truth, and the 
mystical theology which directs and sustains it. 

Thus much I have thought it necessary to say, in 
order to anticipate the objection that the tradition of 
dogma is a traditfon of dry and lifeless formulas ; and 
to show that while dogmatic theology is progressive 
in all the secondary operations of deduction and defi- 
nition, it is fixed and permanent in all the primary 
dogmas which express the eternal and immutable 
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order of divine tmthB and facts. In all the expansion 
and advancing analysis of theological science it never 
parts from its base. It reposes immutably upon the 
foundation of divine truths and facts, which being di- 
vine, are changeless. 

To what has been hitherto advanced, I will only add 
one general conclusion. Unless all that I have said 
be false, then the accusations against the Catholic doc* 
trines as corruptions and innovations, as dry, lifeless, 
transient formulas, cannot by the necessily of the case 
be true. K God had so given and left His revelation, 
that the custody of it depends upon the intellect and 
the will of man, wounded as both are by sin, then cor- 
ruptions, changes, and innovations would be not only 
inevitable, but the law of its transmission. But this 
is contrary not only to the divine procedure and per- 
fections, but to the explicit terms of the revdation it- 
sdf. GK)d has declared Himself to be, not only the 
Giver but the Guardian of His own truth ; not only 
the Promulgator, but the Perpetuator of the light of 
Pentecost. Now it is this which is denied, when the 
Catholic doctrines are denounced as corrupt, and the 
dogma of faith as out of date. It is, as I said, no ques- 
tion of detail, but of the whole Christian dispensation. 
Either God the Holy Ghost inhabits the Church for 
ever, and His unction full and perfect, which * is truth 
and no lie,' that is the whole truth unmixed and pure, 
is with the Church at this hour, or it is not. If He 
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be not with it, and if that unction doesnot abide with it, 
then its doctrines may be as corrupt, as novel, as distort- 
ed, as lifeless, as arbitraryas the perversity of the intel- 
lect and win of man can make them. The line of 
heresies from Gnosticism to Protestantism are exam- 
ple and proof. 

But if He still abide in the Church as its Di- 
vine Teacher and Guide, then it follows beyond all con- 
troversy that the doctrines of the Church are His ut- 
terances, and that in all ages they abide as the radiance 
of His presence, incorrupt, incorruptible, immutable, 
and primitive, as on the day when He descended on 
His apostles. And the words of God by the prophet 
are fulfilled in Jesus the Head, and in the Church 
His body: 'My Spirit that is in thee, and my words 
that I have put in thy mouth, shall not depart out of 
thy mouth, nor out of the mouth of thy seed, nor 
out of the mouth of thy seed's seed, saith the Lord, 
from henceforth and forever;'* that is^of the Holy 
Catholic and Koman Church, and of the Yicar of the 
Incarnate Word on earth. 

^ Isaias lix. 21. 
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%* For the .eomemence of readers who ma/y not hme at hand th$ 
looJcB quoted in the texty the following passages are subjoined 
infuU, 



INTRODUCTION. 

Pages 8»-41. 

S. Aug. 8ermo LXXL, in Matt, xil, torn, v. pp. 886, 898, 401, 

403. 

Ac per hoc et Judsi et qnicumque luBretici Spiritum Sanc- 
tum confitentur, sed earn negant esse in Cliristi corpore, quod 
est nnica ejus Eccleda, non utique nisi ima catholica, procol 
dubio similes snnt Pharisseis, qui tunc etiamsi esse Spiritum 
Sanctum fatebantur, negabant tamen eum esse in Christo. . . 
Ad ipsum enim pertinet societas, qua efficimur unum cor- 
pus unici Filii Dei Unde item dicit, Quisquis autem 

Spiritum Christi non habet, hie non est ejus. Ad quem ergo in 
Trinitate proprie pertineret hujus communio societatis nisi ad 
eum Spiritum qui est Patri Filioque communis? Hunc Spi- 
ritum quod ill! non habeant, qui sunt ab Ecclesia segregati, 

Judas apostolus apertissim^ declarayit. 
11* 
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Keqae enim habitat in qnoquam Spiritos Sanctns nisi Fatre 
et Filio: aicnt nee FilioB sine Patre et Spirita Sancto, nee sine 
iUia Pater. Ihseparabilis qnippe est liabitatio, qnomm est inse- 

parabilis operatio Bed nt jam non semel dizimns, ideo 

lemifliio peceatonim, qna in se divLd spiritds eyeititiir et expel- 
litnr regnnm, ideo sodetas nnitatis EcdesiiB Dei, extra quam 
non dt ista remisdo peocatonmi, tamqnam proprimn est opoa 
Spiritos Sancti, Patre saneet Filio eooperantibns, quia societas 
est qnodammodo PatrisetFilii ipse spiritos Sanctus. .... 
Qoiaqois igitor reos f oerit impcenitentiffi contra Spiritom, in qoo 
onitas et sodetas commonionis congregator EeelediB, nonqoam 
ini remittetor : qoia hoe sibi claodlt, nbi remittitor : et meritd 
damnabitor com spirita qoi in se ipsom divisos est, divisos et 
ipse contra Spiritom Sanctom qoi in se ipsom divisos non est. 
. . . Et propterea omnes congregationes, yel potios disper- 
siones, qoa se Christi Ecclesias appellant, et sont inter se 
divisflB atqoe contraritt, et onitatis congregaliom, qum vera est 
Ecdesia ^os, inimicie, non qoia Tidentor ejos habere nomen, 
idcirco pertinent ad ejos congregationem. Pertinerent aotem, 
si Spiritos Sanctos, in qoo consociator hse congregatio, adyer- 
som se ipsom divisos esset. Hoe aotem qoia non est; (qoi 
enim non est com Cfaristo, contra ipsom est ; et qoi com illo 
non congregat, spaigit:) ideo peccatom omne atqne omnia 
blasphemia dimittetor hominibos in hac eongregatione, qoam 
in Spirito Saneto, et non adverstui se ipsom diviso, congregat 
Christos. 

CHAPTER I. 

Pagb 56. 
S. Iben. 0(nU. BoBret. lib. iii. cap. 24. 
In fide nostra, qoam perceptam ab Ecclesia costodimos, et 
qoffi semper a Spirito Dei, qoasi in vase bono eximiom qood- 
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dam depositom juyenescens, et jnyenescere fiiciens ipsum yas 
in quo est. Hoc enim Ecclesi® creditom est Dei mantis, qnem- 
admodum ad inspirationem plasmationi, ad hoc nt omnia 
membra percipientia yiyificentur; et in eo deposita est com- 
municatio Christi, id est, Spiritus Sanctns, arrha incoiraptelse, 
et confirmatio fidei nostra, et scala ascenslonis ad Deum. In 
Ecclesia enim, inquit, posuit Deus Apostolos, Prophetas, doc- 
tores, et uniyersam reliqnam operationem Spiritns : cnjus non 
snnt participes omnes, qui non cnmmt ad Ecclesiam, sed 
semetipsos frandant a yita, per sententiam malam, et opera- 
tionem pessimam. Ubi enim Ecclesia, ibi et Spiritus Dei ; et 
ubi Spiritus Dei, illic Ecclesia, et omnis gratia : Spiritus autem 
yeritas. Quapropter qui non participant eum, neque a mam- 
minis matris nutriuntur in yitam, neque percipiunt de corpore 
Christi procedentem nitidissimum fontem : sed effodiunt sibi 
lacus detritos de fossis terrenis, et. de coeno putidam bibunt 
aquam, effngientes fidem Ecclesin, ne traducantur ; rejicientes 
yero Spiritum, ut non erudiantur. 

Page 57. 

TeetuIi. De Bapt sect yi ed. Bigalt p. 226. 

Quum autem sub tribus et testatio fidei,. et sponsio salutis 
pignerentur, necessario adjicitur Ecclesin mentio : quoniam ubi 
tres, id est Pater et Filius et Spiritus Sanctus, ibi Ecclesia, 
quffi trium corpus est. 

Page 57. 

S. Ana. Enehirid. de Fide, etc, cap. 56, tom. yi. p. 217. 

Sic credere nos et in Spiritum Sanctum, ut ilia Trinitas 
compleatur, quee Deus est ; deinde Sancta commemoratur Ec- 
clesia. . . . Rectus itaque Oonfessionis ordo poscebat, ut Trini- 
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tatii lal^jiiiigentiir Boclema, UinqTmm babitatozi domiis sua, et 
Deo timplnm saiiin, et conditori dntas sua. 

Pagb 58. 

8. Aug. 8enM in Die Pmit I. torn. y. p. 1090. 

Qaod autem est aaima coipori homims, hoc est Spiritus 
Sancti coipori Christi, ^od est Eccleeia: hoc agit Spiritus 
SanctuB in tola Eccleda, quod agit anima in omnibus membris 
nnios corporis. Sed Tidete quid caveatis, yidete quid observe- 
tis, Tidete quid timeatis. Contlngit ut in corpore hmnano, 
immo de corpore aliqnod prffiddator membram, manns, digi- 
tus, pes ; nitmqmd pnecisnm sequitur anima ? Ctkm in corpore 
esset, Tivebat; praedsam amittit Titam. Sic et homo Chris- 
tianns Catholicns est, dum in corpore viyit ; prscisas htereticns 
&cttis est, membrom amputatnm non sequitnr Spiritus. Si 
ergo Tnltis yiyere de Spirita Sancto, tenete caritatem, amate 
yeritatem, denderate nnitatem, nt penreniatis ad fetemitatem. 

Pagb 58. 

S. Aug. Sermo in Die Pent. U, torn. y. p. 1091. 

Fanlns dicit Apostolus: unum corpus et unue ttpirtttu. 
Membra nostra attendite. Mnltis membris constitattim est 
corpus, et yegetat membra omnia unus spiritus. Ecce humano 
spiritu, quo sum ego ipse hoino, membra omnia colligo : impero 
membris ut moyeantur, intendo oculos ad yidendum, aures ad 
audiendum, linguam ad loquendum, manus ad operandum, 
pedes ad ambulandum. OfSlcia membromm dispartita sunt, 
sed unus spiritus continet omnia. Multa jubentur, multa flunt : 
unus jubet, uni servitur. Quod est spiritus noster, id est anima 
nostra, ad membra nostra; hoc Spiritus Sanctus ad membra 
Christi, ad corpus Christi, quod est Eccleda. Ideo Apostolus, 



1 
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cilm corpus onum nominasset, ne intelligeremns mortuam cor- 
pus : Unvm inquit oorpm. Sed «rogo M, viyit hoc corpus ? 
'Vlyit. Unde ? De uno spiritu. M untis spirUtis, 

Pagb 59. 

8. AxTO. Smtno in Die Pent, I. torn. t. Append, p. 808. 

Ergo Spiritus Sanctus in hac die ad prseparata sibi Aposto- 
lorum suorum templa, yelut imber sanctificationis illapsus est, 
non jam yisitator subitus, sed perpetuus consolator, et habita- 
tor sBtemus. . . Adfuit ergo in hac die fidelibus suis non jam 
per gratiam yisitationis et operationis, sed per ipsam prs&sen* 
tiam majestatis : atque in vasa non jam odor balsami, sed ipsa . 
substantia sacri defluxit unguenti, ex cujus fragrantia latitudo 
totius orbisimpleretur, et appropinquantesadeorumdoctrinam, 
Dei fierent capaces et participes. 

Page 60. 
S. Ana. In PmI. spvHL tom. iy. pp. 85, 86. 

Et modd unus homo in omnibus gentibus linguis omnibus 
loquitur, unus homo caput et corpus, unus homo Christus et 
Ecdesia, yir perfectus, Ule sponsns, ilia sponsa. 8e4 emnt, 
inquit, duo in came una. 

Paob 60. 

S. Aug. InPBol, xxx. torn. iv. p. 147. 

Fit ergo tamquam ex duobus una qusedam persona, ex 
capite et corpore, ex sponso et sponsa. ... Si duo in came 
una, cur non duo in voce una ? Loquitur ergo Christus, quia 
in Ohristo loquitur Ecclesia, et in Ecclesia loquitur Christus ; 
et corpus in capite, et caput in corpore. 
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Page 60. 

& Aue. InPluL ai. torn. iy. p. 841 

CommendamiiB autem stepios, nee nos piget iterare quod 
TObiB utile est retmere, Dominmn nofitmm Jesom Ohristmii 
plemmqne loqm ex se, id est, ex peraona sua, qtiod esfc caput 
noetrom ; plemmqae ex persona corporis soi, quod snmos nos 
et Eccleda gas; sed ita quad ex trnins hominis ore sonare 
verba, nt intelligamns capnt et corpus in nnitate integritatis con- 
sistere, nee separari ab invicem : tamqnam coi\jugimn illud, de 
qno dictum est, Enint duo in came ana. Si ergo agnoscimns 
dace in came ana, agnoscamos duos in Toce ana. 

Paqs 60. 
S. Gbbo. Naziak. Orat, aU. in Penteeoit, torn, i p. 740. 

d^, ^ &v diroi TtCy avyytv6fiev6v re KtU avfiiroXiTeudftevov, iirpeire yap^ 
Tlov aofmriKiuc ifuv dfuX^avroCy ml airrb ^av^VM aufiaTudJc xai 
XptffToif irpbc iavT^ iiraveXd6vToc, kxeivo irpbc ^fiac Kare^Jdelv, 

Pagb 61. 

8. Gtbil. At.kx. The9(»imi» de Trin. Assertio xxsdv, torn. v. p. 

852, 

Tic o^ &pa 4 X^P^i 4 ^^VTOQ i Tov dyiav Hvebfiaroc x^ais i h rate 
KOpSiatc ifUiv ytvofdvtfyKara n)v rov HaiXov ^uv^ . . . avrovprybv &pa 
rb Uvevfia h ifdv, 6Xffi&c dyid^cv kcu ivovv JJiioQ iavr^ 6i^ r^ vrpbc 
abrb awa^iaCy deiac re ^ifffeoc dmyrtkcAv KOiv€nfoi/c> 

Page 63. 

S. Gbeg. Ea^a8, in PmI. «. Pcmit. torn, iii p. 511. 

XJnom qaippe corpus est tota sancta oniyersalis Ecdesiay 
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sub Christo Jesa, sao videlicet capite, constdtata. Unde ait 
Apostolus : Ipse est caput wrporis Ecdma^ qui est prineipium^ 
primogemtus ex martuis. Ipsa est enim qua per Prophetam 
JTumndatar, et didt ; JUTum exdUavU caput meum tuper inimieoa 
meo8. Pater enim Filimn, qui est caput Ecclesis, super inimi- 
cos ejus ezaltavit, ctun destructo mortis imperio, in su® ilium 
migestatis sequalitate constituit, cui et dixit : 8ede a dextris meia^ 
donee ptmam immicas tuoa scabeUum pedum tuarum. Ohristus 
itaque cum tota sua Ecclesia, sive qnm adhuc yersatur in terris, 
sive quee cum eo jam regnat in coelis, una persona est. Et sicut 
est una anima qu» diyersa corporis membra vivificat, ita totam 
simul Eccledam unus Spiritus Sanctus yegetat et illustrat. 
Sicut namque Christus, qui est caput Ecclesiffi, de Spiritu 
Sancto conceptus est : sic sancta Ecclesia qusa corpus ejus est, 
eodem Spiritu Sancto repletur ut yiyat : ejus yirtute firmatur, 
ut in unius fidei et caritatis compage subsistat. Unde dicit 
Apostolus : Ex quo totum corpus per nexus et conjunctUmee aub- 
ministratum et eoTuitructum creacit in augmentum Dei, Istud est 
corpus, extra quod non yiyificat spiritus. Unde dicit beatus 
Augustinus: 8i eia tnvere de apiritu Ohriati, eato in eorp(yre 
Ohriati. De hoc spiritu non yiyit luereticus, non yiyit schisma- 
ticus, non yiyit excommunicatus : non enim sunt de corpore. 
Ecclesia autem spiritum yiyificantem habet, quia capiti suo 
Christo inseparabiliter adbseret. Scriptum est enim: (^uiad- 
hanret DaminOy unua apirittia eat cum eo. 

Pages 66, 67. 

Divi Thomjb 8um. Tkeol. Prima Pwra^ quaest. xUiL art 2, 7. 

Bespondeo dicendum quod in his qu» important originem 
diyinarum personarum, est qusedam differentia attendenda. 
Qusdam enim in sua significatione important solum habitu- 
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dinem ad prindpinm, xiiproeesmeiesBUui. Qa»dam veio cam 
habitodine ad prindpiam detenmnaat processioms terminnm. 
Qaonua qiuodain detenninant termiamn flatemtun sicut genera- 
tio et fpiratio; nam generatio eat proceaslo diviiua personffi in 
natmram dlYinam, et spiiatio pasdye accepta importat procea- 
aonem amorb subeisteiilaa. QniBdam yero cum habitadine ad 
piindpima importaat teimmam temporalem, sicat missio et 
da^. mttitiir enim aliqnid ad hoc ut sic in aliquo, et datnr 
ad hoc quod habeatur. Personam autem diyinam haberi ab 
aliqna creatiua, yel esse noyo modo existendi in ea, est quod- 
dam temporale. Unde misna et datio in diyinis dicmitur tem- 
poraliter tantom ; genenxtio autem et ipira^ solum ab »temo ; 
proentio autem et exUus dicuntor in diyinis et ffitemaliter, et 
temporaliter; nam Filius ab satemo processit, ut sit Deus; 
temporaliter autem, ut etiam sit homo secundum missionem 
yiflibilem, yel etiam ut sit in homine secundum inyisibilem 



Facta autem est missio yisibilis ad Chzistum in baptismo 
quidem sub specie columbse, quod est animal fecundum, ad 
ostendendum in Christo auctoritatem donandi gratiam per 

spiiitualemregenerationem; In transfigoratione 

yero sub specie nubis ludda, ad ostendendum ezuberantiam 
doctrinsd ; .... Ad apostolos autem sub efpede flatus, ad 
ostendendam potestatem ministerii in dispensatione sacramen- 
tomm; unde dictum est eis, QuortmtremM0rUi8pe(X(Ua,r$mU' 
tuntv/r eis. Sed sub linguis igneis, ad ostendendum offidum 
doctrinaa : unde didtur, quod eo^p&nmt hqui mriis Unguis. Ad 
patres autem yeteris Testamenti missio yisibilis Spiritus Sancti 
fieri non debuit; quia prius debuit perfici missio yisibilis Filii 
quam Spiritus sancti, cum Spiritus ^mctus manifestet Filium, 
sicut Filius Patrem. Fuerunt autem fact® yisibiles appari- 
tiones diyinarum personarum patribus yeteris Testamenti ; qus9 
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qnidem missiones yisibiles dici non possunt, quia non faenmt 
&ctffi (secundum Augustinum, lib. 3, de Trio. cap. 17, drca 
fin.) ad designandum inliabitationem diyinffi personaa per 
gratiam, sed ad aliquid aliud manifestandum. 

PAaB 68. 

BuASBZ, Commmt, in Primam Fa/rtem i>. Thomo^ lib, xii. eap^ 
6y sect. 26. 

Unde notari potest discrimen inter missionem Yerbi, et 
banc missionem Spiritus (idemque fere est de aliiB), quod 
missio Yerbi absque merito, sola Dei charitate facta est, juxta 
illud Joan. 3. sic Deus dUesdt mundum, ut FUivm'w/um unigeni- 
turn da/ret : missio autem Spiritus Sancti ex merito Verbi facta 
est : ideo enim non fuit Spiritus datus, donee Jesus fiiit glori- 
ficatus. Quod etiam significavit ipse Christus dicens: Ego 
rogabo Pcnt/remj et aUum Parcicletum ddbU vdbis. 

Page 70. 

S. Gbeg. Moral, lib, ii, cap, vU, torn, i p. 78. 

Mediator autem Dei et bominum bomo Cbristus Jesus, in 
cunctis eum et semper et continue babet prsesentem : quia et ex 
illo isdem Spiritus per substantiam profertur. Eect^ ergo et 
cum in Sanctis predicatoribus maneat, in Mediators singulari- 
ter manere perbibetur : quia in istis per gratiam manet ad 
aliquid, in illo autem per substantiam manet ad cuncta. 

Page 70. 

S. Aug. Ep, ehsxxmi, 40, tom. ii p. 691. 

An etiam praeter boc, quod tamquam in templo in illo cor« 
pore babitat onmis plenitude diyinitatis, est aliud quod intersit 
inter illud caput et ciguslibet membri excellentiam? Est 
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plan^, quod singolari qnadam susceptione liominis illius nna 
&cta est persona cum Yerbo. . . . Singularis est eigo ilia 
susceptio, nee cum hominibus aliquibns Sanctis quantalibet 
sapientia et sanctitate prsestantibus, uUo modo potest esse com- 
munis. 

Page 70. 

8. Aua. Be Agane ChrUtiomo^ cap. 23, torn. yL p. 254. 

Aliud est enim sapientem tanttkm fieri per Sapientiam Dei, 
et aliud ipsam Personam sustinere Sapientia DeL Quamyis 
enim eadem natura sit corporis EcclesiiB, multum distare inter 
caput et membra cetera quis non intelligat ? 

Page 71. 

S. Athan. JB^. I. ad Serapumemy cap, 24, torn, ii p. 672. 

Ei 6i ry tov ILveOfiaTog fierowrl^ yiv6/jie6a KOtvanfol Oelac ^Cvewr 
fioivoti' &v TIC TJ^yuv rb ILvevfta t^ ktujt^ ^ifffeoc^ ml fi^ t^ tov Oeov, 
did, TovTo ydp kcU h olg yiverai, ovroi dttmouruvTcur el 6k deoiroiei, ovk 
ifi^ifioXov 6ti ^ toItov ^gi^ dew hart. 

Page 72. 

S. Gtbil. Alex. In IsoMm, lib, iv, orat, 2, tom. ii p. 591. 

Kop^ovrai ye fi^ hf ifuv 6 Xpiorbc, kvihroQ ^fHv tov d;/^ irveO/tO' 
roQ Qeiav rtvdt ftdp^oaiv, di aytaaiiov luiX duuuoabvfK, 

Page 78. 

S. Aug. Sermo in Die Pent, II, tom. v. p. 1091. 

Quid ipse adventus Spiritus Sancti, quid egit ? PraQsentiam 
suam unde docuit ? unde monstravit ? Linguis omnium gen< 
tium locuti sunt omnes. . . . Loquebatur unus homo linguis 
omnium gentium : unitas Ecclesiad in linguis omnium gentium. 
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Ecce et hie imitas Ecclesiffi catholicss commendatnr tot6 orl>e 
difTtissD. ^ 

Page 79. 

S. Aug. Sermo in Die Pent, IIT. torn. v. p. 1094. 

Qoamobremsicut tunc indicabant adesse Spiritxim Sanctum 
in nno homine lingusa onmimn gentium: dc eum nunc.caritas 
indicat unitatis omnium gentium. 

Page 94. 

S. Aug. De Bapt. cent. Donat. Mb. iv. 81, torn. ix. p. 140. 

Quod uniyersa tenet Ecclesia, nee Conciliis institutum, sed 
semper retentum est, non nisi anctoritate Apostolica traditnm 
rectissim^ creditur. 

Page 95. 

S. Aug. De Agone OhriOiano, cap. 22, tom. yi p. 254. 

Quomodo ergo anima totum corpus nostrum animat et vivi- 
ficat, sed in capite et videndo sentit et audiendo et odorando 
et gustando et tangendo, in ceteris autem membris tangendo 
tantum ; et ideo capiti cuncta subjecta sunt ad operandum, 
illud autem supra collocatum est ad consulendum ; quia ipsius 
animffi, qu8Q consulit corpori, quodam modo personam sustinet 
caput, ibi enim omnis sensus apparet: sic universo populo 
sanctorum tamquam uni corpori caput est Mediator Dei et 
bominum homo Cbristus Jesus. 

Page 96. 

Melghioe Canus, De Lorn Theol. de Sanetpr. Auct. Ub, mi. 
. cap. 8, cond, 5. 

Quinta igitur conclusio est. In expositione Sacrarum lit- 
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tennm f^w»w*««^« ftmniniti BttBctomni yifetenuQ intetH^entia 
certiflsimiim aif^mentam theologo pnsstat ad theologicas aa- 
sertioiieB corrOborandas : qnippe cum Sanctortun omnimn sen- 
ins SpixitOB Sancti BemsoB ipse sit 



CHAPTER n. 

Pags 101. 

Bahobtebino, IprineipaU Sistemi deUa FUowfia std Oriterio. 
Kapoliy 1858, p. 14. 

E yeramente PAngelico ha costantemente incnlcato la 
necesnU ed ntiliU della scienza per rigaardo alia Fede, e le ha 
dedotte da qoattro capi i qnali sono qaesti : la Fede presup- 
pone la scienza, si rende credibile per la scienza, h illustrata in 
qnalche modo con la scienza, e dalla scienza yien difesa contra 
i soilsmi deUa fiedsa filosofia. 

Pags 104. 

YiTA, Th0$e8 DamMOa. Prop, de Peecato PhUosopMeo db 
Alw, Vm, damn. pars, iii p. 18, sec. 12. 

Deinde dato, quod metaphysics contingere possit omni- 
moda Dei ignorantia inyincibilis in eo, qni peccat, nt proinde 
metaphysics dari possit peccatmn pnrS Philosophicum ; Nihi- 
lominus de facto est moraliter impossibilis isthffic ignorantia, 
qna excosetur homo a reatn odii Divini, et poBnsa sstemss, dum 
ponit hnmano modo actum grayiter disconyenientem natursd 
rationali, ac rationis dictamini ; unde peccatum purS Philoso- 
phicum est saltem moraliter in prsesenti proyidentia impossi- 
bile. Ratio est, quia in prsBsenti proyidentia non datur igno- 
rantia Dcd inyincibilis in hominibus ratione utentibus. 
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Page 118. 

Sahseybbiko, ElemenU di MUmfia SpecultvUoa, vol. i pp. 130, 
131. Napoli,1863. 

Essa [la scienza] yiene considerata sotto un doppio rispetto, 
Vtmo oggettivo, e I'altro subbiettivo ; per il primo essa signi- 
fica on sietema intdero di eogniaioni dimostrate e dipendmti da un 
9olo prifunpiOj come gli anelli di una stessa catena; per il 
secondo si definisce ; tma cogmzione eerta ed evidmte deW uUime 
ragioni deUe ease ottenuta merei dd roffiancmento. 

Page 118. 

Abist, EtMcSy book yi chap. iii. 

'"EartOT^firi fth olv ri kartVf evrevdev ^ove/^dv el Set anpifioXoyfueBai 
KoiX fjo^ iucoXovdeiv rtuc dfioi&njfftv, ILdweg yctp {nroXafLfidvoftev, 6 
hrtoT&fieday fi^ Mix^adcu biXkag ix^tv* rd <P evdex6fteva aXXoCf ^<xv 
k^ii rev deapeiv yh^ai, Xav&dvei el itrrtv i) fi^, 'Ef &v6yiofg &pa iari 
t6 eirumjrdv. 

Page 119. 

D. Thom. De Veritatey qusest. xiv. art. 0. 

Quascumque sciuntnr propria, nt certa scientia, cognoscun- 
tur per resblntionem in prima principia, qu89 per se prsssto sunt 
intellectui; et sic omnia scientia inyisione rei prsasentis per- 
ficitur : unde impossibile est, quod de eodem sit fides et scientia. 

Page 119. 

D. Thom. JSum, Theol Prima pars, quaost. i. art. 2. 

Respondeo. Dicendum, Sacram Doctrinam esse scientiam. 
Sed sciendum est, quod duplex est sdentiarum genus. Qusedam 
enim sunt, qu® procedunt ex principiis notis lumine naturali 
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ittteUflCtut, licot Aiitbmetica, Qeometxia, et hi^fnsmodL Qoib- 
dam Tero tanti qom procedunt ex piincipiis notis lnmine sa- 
pqjaritacientto; sIciitPerqiwtiTaprooeditezprindpiisnc^ 
flcatiB per QeometrUm; ek Mnaica ex piincipiis per Axithmeti- 
cam notia. Et hoc modo Sacra Doctrina est sdentia, quia jMro- 
oedit ex prindpilB notis lnmine saperioris sdentiie, qnaa scilicet 
eat scientlA Dei et Beatomm. 

Pagb 119. 
VABquKZy Di^. mle.D. Thorn. toL i. pp. 10, 11. 

BifliTiain eigo Oaietanns aocipit Theologiam, nnam dicit 
esse Dei, et'Beatomm ; alteram yero yiatomm; hanc posterio- 
rem misos dividii in Theblogiam secondmn se, et prout est in 
nobis. . . . Assent igitur in Tiatoribns esse imperfectam scien- 
tiam, hoc est, non verd et propria scientiam, sed scientiam 
sabaltematam. 

Qaarta sententia [opinio iiberti et Thomistarom] satis com- 
mnnis inter reoentiores est, Theologiam viatoram ex articnlis 
sola fide divina creditis dedoctam, esse yer^ et propria scien- 
tiam, non tantom secondom se, sed etiam, ut est in ipsis yiato- 
ribns, imperfectam tamen in suo genere. 

Ultima igitor sententia magis commnnis inter Scholasticos 
afllrmat Theologiam yiatorom, nt in ipsis est, non esse ver^ et 
propria scientiam. 

Pagb 120. 

Gbxg. db Yalbntia, Diip. J. in I. e. D. Thorn. quoBit. i. puna. 
8, torn, i p. 22. 

Theologiam igitor non esse propria scioitiam talem, qualem 
Aristoteles descripsit, docet Durandns, Arimin., Ocham., 
Gabriel, Marsil., et alii, quorrnn sententiam puto yerissimam. 
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Fnndamenttim enim horum onmium est certiflsimum, nempe 
quod de ratione sdentdn secundum Arist. est, ut asseusus ab ea 
elicitus sit evidens : cum oporteat, eum qui scit, cognoscere, 
non posse rem aliter se habere, atque adeo assentiri immobili- 
ter. Sed habitus Theologise non elicit talem aesensum. Ergo 
non est scientia talis, qualis ab Arist. describitur. Assumptio 
probatur. Nam assensus Theologfcus debet resolvi in duas 
autem saltem in unam propositionem fidei, qu® non est evi- 
dens. • . . Nee propterea decedit aliquid de dignitate 
TheologisB. Etsi enim propria scientia non est, est tamen ha- 
bitus perfectior simplidter, quam scientia. 

Page 12Q. 

Gbbg. db YALBimA, Ibid. p. 82. 

Maneat ergo Theologiam neque secundum se quidem esse 
scientiam talem, qualem descripserunt Philosophi ; neque 
propria scientiam subaltematami scientis Dei et Beatorum, 
sed tantnm impr6pri^, propter nonnuUam similitudinem, quam 
habet cum propria subaltematis, hoc ipso quod procedit ex 
assertionibus fidei, tanquam ex principiis quee sunt not» per 
scientiam Dei et Beatorum. Et nihilominus tamen optimo 
jure scientiam appellari, eo qudd est absolute perfectior habi- 
tus, quam ulla scientia descripta a Philosophis. 

Page 121. 
Gbbg. db Valkntia, IMd. punet. 4, p. 44. 

Theologiam esse sapientiam potest probari,FBnco, ex ipsa 
rods notione. Nam cum Theologia in suo genere consideiet 
res divinas, et certissim^ et per altissimum, ac maxima umversale 
principium, per reyelationem scilicet diyinam, maxima propria 
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est sapientia. SBommo, confirmatur ex phiad Scriptane, qrm 
talem sdentiam simpliciter yocat sapientiam, 1 Cor. 2, Sapienr 
tiam loqvmwwr inter p^ectae^ et cap. 12, AUi datur 9ermo sapi- 
erUim. Tebtio, piobatar auctoritate et ezemplo Aristotelis, qtti 
lib. L Met. habitum scientificum existimat noininanduBi ease 
sapientiam, si babeat quinque conditiones, quas babet longh 
prasstantitis Theologia, quiUn ulla scientia bumana. Fbima 
conditio est, at eo babita cognoscantur omnia qnodammodo 
in uniyersalL SscinfrDA, nt circa mazim^ diflicilia, et a siBDsi- 
bus remota yersetar. Tbstia, nt sit certissimns babitns pro- 
cedens ex certissimis cansis. Quabta, nt sit cansft soi, et nan 
alterius scientisB. Quhtta, nt ab alia scientia non dirigator 
sed dirigat ipse, et judicet scientias alias. 

1 

Page 131. 

Yasqxtez, In l. e. D, Thorn, Bisp. IV., art ii cap. 1, 
torn, i p. 9. 

Bed nomine Theologiffi fflgnificamns scientiam, qua qois «x 
principiis in Scziptnris reyelatis, yel Concilioram auctoritate, 
aut EcclesiflB traditione firmatis, et creditis, iilfert alias yeri- 
tates, et conclusiones, per eyid^tem consequentiam. 

Page 126. 

S. FBAirgois BB Salbs, Traits de P Amour de Dim, liy. ii 
cbap. xiy, CEuyres Completes, tome iy. p. 229. 

Yous ayez ouy dire, Theotime, qu'^ Conciles g^n^raux il 
se fiiit de grandes disputes et recbercbes de la y6rit^, par dis- 
oours, raisons et argnmens de Tb§ologie : mais la cbose estant 
ddbattue, les p^res, c'est-it-dire, les gyesques, et sp^cialement 
le Pape, qui est le cbef des ^yesques, concluent, r6Bolyent, et 
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d^terminent; et la determination estant prononc^e, chascun 
s'y arreste et y acquiesce pleinement, non point en considera- 
tion des raisons aliega6es en la dispute et recherclie pr6cedente, 
mais en yertu de Tauthorite da Sainct-Esprit, qui pr^sidant 
inyisiblement ha Oonciles, a jug6, determine et conclu par la 
bouche de ses serviteurs qu'il a establis pasteurs du Cliristian- 
isme. L^enqueste done et la dispute se fait an paryis des 
prestres, entre les docteurs ; mais la resolution et Pacquiesce- 
ment se fait au sanctuaire, ofl le Sainct-Esprit) qui anime le 
corps de T^glise, parle par les boucbes des chefs dHcelle, selon 
que Nostre-Seigneur I'a promis. 



CHAPTER m. 

Page 147. 

S. LttEK. Cent. RcBT.y M. ii. cap. 28, dl. 47. 

ScriptursB quidem perfectsB sunt, quippe a Verbo Dei et 
Spiritu ejus dictsB. 

Page 147. 

S. Macab. Horn, xxxia., p. 476. 

Taf •&eUic ypa^oQ dairep kirurroXac Qiri<rTo2£v 6 paatXevg i^edf rotf 
avOpCyKoig. 

Page 148. 

S. Chbys. Be Laaaro^ OoTUsio iv.y tom. i« p. 755. 

*A 6^ al ypa/^l ^iyyovrat^ ravra 6 deffir&njc i^ty^aro. 
12 



866 APPENDIX. 

Em. wxani, in Joan,^ torn. yiii. p. 206. 

06ru Koi i» rdic ^eioic ypa^diCi iura Iv ^ /uav Ktpaiav cvk a(^/aov 
wapadpofiuv, it^A irdvro iupewaaOat xp^ Tvivfiori y^ &yU^ fc&vra 
d^yrai| mL Mhf ifopkXKW kv avraig. 

Bam, mx, in Acta ApoU,y torn. ix. p. 159. 
(Mrnu KtU rb erSfta rov irpo^aVy erSfM ion rob ^eov. 

Horn, xmL in Gm,, torn. iv. p. 156. 

Ovdhf yap dwXoc koI 6c hvxtv ^tyyerai «^ -^ela ypa^^ aXXd, k&v 
evXkapi^ rvyxdv^y «&v jcepdia fda, ixet rtvci kyxeKpyftfihov ^Tjaavp&v, 

Earn, xxi, in Oen,, torn. iy. p. 180. 

Ovd2 y^ evX^pi^^ ovSi xzpaia fda larXv eyiceifihnf irapa rf ypoffj 
ig fi^ iroXbc hair6KeiTai ^ijaavpbc tv Ti^ p&6et. 

Htm. xU%» in Oen,, torn. iy. p. 425. 

Ohdi yitp avXXap^j ovd^ xspaiav iraparpix^iv xp^ ^^ ^t' Tg ^tUf 
ypo^ Kei/Uvuv, 

8. Babiliub, J^. 189, ad Eustath., torn, iii p. 277. 
*H '&e6irvevaToc 4fuv duunjcdrii ypa^. Cf. p. 66. 

Pagb 148. 

S. Gbbg. Nazian. Orat. ii,, torn. i. p. 60. 

*H/«Zf 6i ol Kot fikxP^ T^C TVxoOtrvc Kepalag Koi ypafiftijc rev wehfu^ 
"OQ Hjfif aKpipeiav i2jcovrec, oh irore de^6/jie6a, ov yap haiov, ov6^ rag 
k^ax^^ 7r/3(if eff elic^ airovdaadrjvai roic avaypd^lKun, ml fiixP*' ^<w 
irap&vToc fiv^fiy SiaooO^vcu, 
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Page 148. 

S. Gbbg, Nybs. Orat. vi. wnt. JBhrnam., torn ii. p. 605. 

"Ooa i} ^eta ypa^ "kkyet^ TtA irvei/uiTd^ elai tov dylov fcjvai, ..." 
Kol did rovro iraaa ypa^ ^e&irvevarog Xtyeraiy 6td rb rfj^ ^eiag kun- 

Pagb 149. 

S. Joan. Damas. De Fid. Orth.^ lib. iv. cap, 17. 

AuL irveifnarog toIvw dyiov, brt vdfioc koI ol irpo^cUy evayye^Mnal 
ml airdoToXoi, xal noifiivec eAoAj^aov xal did&aKoXoi. irdaa roiwv ypa/^ 

Page 149. 
3. Aug. Confess., lib, xiii. cap. 44, torn. L p. 241, 
O homo, nempe quod Scriptura mea dicit, ego dico. 

JSnarrat. in Psal. cxliv., cap. 17, torn. iv. p. 1620. 

Scriptura Dei manere debet, et quoddam chirographum Dei, ^ 
quod omnes transeuntes legerent. 

Con/ess., lib. vii. cap. 27, torn. i. p. 143. 

Itaque ayidissim^ arripui venerabilem stilum Spiritus tui, et 
prsD ceteris Apostolum Paulum. 

De Doct. ChHsUan., lib. %. cap. 41, torn, iii p. 18. 

Titubabit autem fides, si diyinarum Scripturarum yacillat 
auctoritas. 

De 8anctd Virg., cap. 17, torn, vi p. 348. 
Hoc ad manum habent . . . ut dicant hoc auctorem libri 
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non Temm dixisBe. . . . Atqae ita dum ea quae opinantur, de- 
ftndere qoAm corrigere malunt, ScriptnrsB Sancto auctoritatem 
fraogere conantiir. 

Cent. Faiutum, lib. xi. cap. 5, torn. yiii. p. 222. 

In ilia verd canonica eminentia sacranun litteraram, etiamsi 
tmiifl Pxopbeta, sea Apostolas, aut Eyangelista aliqmd in suis 
litteria posniBse ipsa canonis confirmatione declaratur, non licet 
dabitare qnod venim sit : alioqnin nulla erit pagina, qaa hu- 
mans impeiitiflB r^^tur infirmitas, si librorum canonicorom 
flaluberrima auctoritas, aut contemta penitus aboletur, aut in- 
tenninata confunditur. 

Page 149. 

8. Gbeo. Mar, in Job, Prctf, cap. i, sect. 2, torn. i. p. 7. 
Auctor libri Spiritus-Sanctus fideliter credatur. Ipse igltur 
base scripait, qui scribenda dictayit. I|»e scripsit, qui et in 
illius opere inspirator extitit, et per scribentis vocem imitanda 
ad nos^qjus facta transmisit. 

Lib. Hi. in prim. Beg., cap. i. sect. 8, torn. iii. pars 2, p. 116. 
Quoniam electi Patres quidquid per sacra eloquia loquuntur ; 
non a semetipsis, sed a Domino acceperunt. 

Pagb 150. 
8. Amb. Bp. tiii., sect. 1, torn. iii. p. 817. 

Non secundum artem scripserunt, sed secundum gratiam, 
quflB super omnem artem est ; scripserunt enim qusB 8piritus iis 
loqui dabat. 

Pagb 151. 
Habbbt, Theol Dogmat. et Moral. Proleg., tom. i. pp. 41, 42. 
Q. 8. Singula Bcripturm verba suntne a Spiritu Sarusto inepv 
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rata et dietata, ita ut fxxxibulorum eampmtio et atf/lus ad ipmtm 
referenda dnt f 

a. Duplex est in Scholis opposita sententia; Tostatus in 
cap. xL Num., Estius in cap. iii. 11. ad Tim., et plures graves 
Theologi illud affinnant, imo Loyanienses et Duacenses senten- 
tiam oppositatam notant, ut minds orthodoxam, sic enim in- 
quiunt in suis censuris ; Intoleranda prarms et grandU Uasphemia 
est; d quia vd verbum asserat in ScripUma inveniri otiomm. , . . 
Singula verba Scripturarum Hnffttla sunt Sacramental singvU 
sermones, syUabcB, apices, puncta divinis plena sunt sensibtu, ait 
enim Christus Matth. y. jota unwm, ant unus apex non prcBterilnt 
a lege. . . . 

Bellarminus tamen et alii Theologi sat communiter negant 
Spiritum Sanctum inspirasse et dictasse omnia et singula Scrip- 
turse yerba. Dico, omnia, concedunt enim ea fuisse inspirata, 
quibus exprimuntur mysteria, et alia grayiora, quse captum 
scriptoris sacri superant, cum ad exponenda, qusB aded ab hu^ 
mams sensibus remota sunt, naturalis loquendi facultas non 
yideatur sufficere; sed contendunt in facilioribus et perviis, 
puta in Mstoriis describendis, Spiritum Sanctum scriptbribus 
sacris permisisse yerborum dilectum, specialiterque dumtaxat 
adstitisse ne alicubi laberentur. . . . Quare illi ut probabi- 
liori et conmiuniori subscribendum yidetur. 

Neque yerd ex hac sententia sequitur sacram Scripturam in- 
tegraliter sumptam, non esse yerbum Dei . . . namque res 
omnes et singulsa sententiss inspiratse sunt, deinde yerba ipsa 
saltem confus^ a Spiritu Sancto simul subministrata esse intel- 
ligitur. 

Page 151. 
EsTirrs, Com. in II. Tim. iii. 16, tom. ii. p. 826. 

Bect^ igitur, et yerissim^, ex hoc loco statuitur omnem 
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Bcripturam sacram et canonicam Spiritu Sancto dictante esse 
conscriptam ; ita nimirum at non solum sententisB, sed et verba 
singula, et yerborum ordo, ac tota dispositio sit a Deo, tamquam 
per semetipsum loquente, aut scribente. 

Page 157. 

Matignon, La Liberte de V Esprit Tivmain dans la Foi CathoUqua, 
p. 187. 

Holden a pens6 que la Bible ne perdrait rien de sa dignity 
ni de son inspiration, quand m6me il s'y serait gliss6 quelque 
erreur de detail, insignifiante au point de yue de la religion et 
de la morale. Cette opinion bardie a 6t6 censur^e par la Sor- 
bonne ; nous ne croyons pas pourtant que r£glise Fait absolu- 
ment condamn^e. 

Page 161. 

Theol. Wircebnrg,, tom. i. pp. 15, 16, 

Triplex concipi potest modus, quo Deus mentem scriptoris 
alicujus ofliciat. 1°* est speddlis amstentia, stans in peculiari 
auxilio, quo Deus ita adest scriptori, ut ne inter scribendo erret 
aut mentiendo, aut fialsum proferendo, aut defectum quemcum- 
que committendo, qui impediat, ne scriptio ad Dei directionem 
referri queat : 2"^ est in^ratio^ quse prsBter specialem assisten- 
tiam dicit incitationem quamdam interiorem motumque insoli- 
tum, quo quis ad scribendum impellitur, sine rationis tamen et 
libertatis periculo : d\ est revdatio^ que memoratss inspirationi 
superaddit veritatis antea ignotaa factam divinitus manifesta- 
tionem. 

Dioo L — ^Deus res saltem seu yeritates et sententias, in libris 
sacris expressas, Scriptoribus sacris specialiter inspirayit. 

Dko II, — ^Deus non yidetur specialiter inspirasse semper 
sacros Scriptores quoad singula etiam yerba et phrasin 
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Page 167. 
Theol Wiredmrg.^ torn. i. pp. 26-35. 

Dioo I. — ^Vulgata versio Latina est authentica. 

Dieo IZ — Tridentinum duntaxat declarayit) vulgatam esse 
respective autfaenticam, scilicet in his, qnsB ad fidem et mores 
pertinent. 

Ol8erf>a L — Cum in decreto Tbid. hactenus examinato Vul- 
gata solum cum aliis Latinis editionibus comparata declaretur 
authentica ; aperte colligitur, per banc declarationem nihil 
derogari authentisB, quam Graecis HebrsBisque fontibus prsster 
Protestantes multi Catholic!, et yersioni LXX. Interpretum 
contra priores plerique postremi tribuunt. 

Page 171. 
8. Aug. CoTvb, Famt. lib. xi. c. 5, tom. viii. p. 222. 

Ibi si quid velut absurdum moverit, non licet dicere, Auctor 
hujus libri non tenuit veiitatem : sed, aut codex mendosus est, 
ant interpres errayit, aut tu non intelligis. 

Page 176. 
8. Aug. B^, 82, ad Eler. tom. ii. pp. 190, 198. 

Ego enim fateor caritati tu£B, solis eis 8cripturarum libris, 
qui jam canonici appellantur, didici hunc timorem honoremque 
deferre, ut nullum eorum auctorem scribendo aliquid errasse 
firmissim^ credam. , 

Dum tamen h scribentibus auctoribus sanctarum Scriptura- 
mm, etmaxime canonicarum, inconcuss^ credatur, et defendatur 
omnino abesse mendacium . . . mentiendi utique non est 
locus. 



272 APFBNDIX. 

Pagb 175. 
l>e Ci9. 2M, lib. xyiii cap. 40, torn, vii p. 522. 

Ko8 yero in noetra religionis bistoria, Mti auctoritate di- 
Tina, qnidqnid ei resistit, non dabitamus esse falsiflsimmn, qao- 
modo libet sese habeant cetera in Bncolaribna littexia. 

Pagb 175. 

OoM. Fauit, lib. zi cap. 6, torn. Tiii p. 222. 

Proinde, quia ex apostoli Panli canonicis, id est, yer^ PanH 
epistoliB, ntnunqne profertar, et non poflsamns dicere, ant men- 
dosom eoe codicem, omnes enim Latini emendati sic haboit; 
ant inteipretem erraase, omnes enim QrsBci emendati sic habent : 
restat nt ta non intelligas. 

Page 175. 

Ad Inguu. Januour, Ep. LK torn, ii p. 143. 

Qnod non solum in aliis innumembilibns rebus multa me^ 
latent, sed etiam in ipsis Sanctis Scriptoiis mnlto nesdam plnra 
qnto sciam. 

Page 175. 

Benn. U. de Coneor. Matt, et Luc, tom. v. p. 285. 

Honora in eo quod nondum intelligis ; et tantd magis honora, 
qnantd plora vela cemis. . . . Vela faciont bonorem secreti : 
sed honorantibns leyantur yela. 
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CHAPTER IV. 

Page 179. 
S. Aug. Enar, in Pmlm Ivi, torn. iv. p. 534. 
Codicem portat JudsBUS) unde credat Christiaiius. 

Page 184. 

S. Irbn. Oont Hceres. lib. iii cap. 4, p. 178. 

Quid autem si neque Apostoli quidem Scripturas reliquis- 
sent nobis, nonne oportebat ordinem sequi Traditionis, quam 
tradiderunt iis qtiibus committebant Ecclesias. Cui ordinationi 
assentiunt multse gentes barbaromm, eorum qui in Christum 
credunt, sine charta et atramento scriptam habentes per Spiritum 
in cordibus suis salutem, et veterem Traditionem diligenter 
custodientes. 

Page 198. 

S. HiEB. Oom, in Gal, cap, 1, torn. iv. pp. 230, 281. 

Marcion et Basilides et csetersB Hereticorum pestes non 
faabent Dei Eyangelium : quia non habent Spiritum Sanctum, 
sine quo bumanum sit Evangelium quod docetur. Nee putemus 
in verbis Scripturarum esse Evangelium ; sed in sensu. Non in 
superficie ; sed in medulla. Non in sermonum foliis ; sed in 
radice ratioms. . . . Grande periculum est in Ecclesia 
loqui, ne forte mterpretatione perversa, de Evangelic Christi, 
hominis fiat Evangelium : aut quod peju& est, diabolL ^ 

Page 198. 
ViKC. LnuN. Common, cap. 25. 
Hie fortasse aliquis interroget, <m et hasretid divincBseriptura 
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testinumiis vtaniwr, Utiintnr plane, et vehementer qtiidem, 
luun yideas eoe volare per mngala quieque sanctae legis volu- 



Page 198. 

S. Aug. Enar. in Ps, x. torn. iv. p. ,64. - 

Non enim Propbetss tanttUn, sed omnes yerbo Dei animas 
imgantes, nabes dici poBsnnt, Qni com mal^ inielligantur, 
plait Dens snper peccatores laqneos. ... Et hie igitnr eadem 
Scripturamm nnbe, pro sno cnjnsqne merito, et peccatori plnyia 
laqneonun, et jnsto plnyia nbertatis infiisa est 



THE END. 
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